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OUR BELIEFS

Ashha’du an la ilaha ill allahu wahdahu la sharika lahu wa ashhadu anna Muhammad anabduhu wa rasuluhu.

1 We believe Allah to be the Possessor of all the perfect  attributes free from all defects and imperfections. Unique

in His Person, unrivalled in His Attributes and Works, and One without a partner.

2. We hold it essential to believe in angels, all of the Divine Books, and all the Prophets and Messengers of God

3. We believe that the Holy Prophet Muhammad is the Khatam al Nibiyyin. With his advent, religion has been perfected,

so he is the Last Prophet after whom no Prophet shall come, neither a new one nor a former one.

4. We believe in the life after death, and in all matters relating to the grave, the Day of Judgment and paradise and

hell, that are proven from the Qur’an and Hadith.

5. From the depth of our Hearts, we hold the Righteous Caliphs, the Holy Companions ( ashab), the Purified Wives,

and members of the Holy Household (ahl bait) as beloved, worthy of respect, and honourable in the sight of God.

6. We  hold the Imams Abu Hanifah, Shafi I, Malik, and Ahmad Hanbal to be the leaders of jurisprudence (fiqh); and

saints such as Shaikh’Abdul Qadir Jilani, Khawajah Naqshband; and Shaikh Ahmad Sirhindi to be leaders of

Tusawwaf (the spiritual sciences). We believe all such elders of the religion to be worthy of esteem.

7. In accordance with the Holy Prophet’s sayings about Mujaddids and Muhaddaths, we believe in the truth of the

Mujaddids of all the centuries, and in accordance with the same tradition, believe in Hazrat Mirza Ghulam Ahmad

of Qadian as the Mujaddid of the fourteenth century of Hijrah, not as a Prophet.

8. We consider each such person to be Muslim who professes to believe la ilaha ill allah, Muhammad ur rasul Allah

( there is no God but Allah, Muhammad is the Messenger of Allah) and calls himself a Muslim.

9. All the members of the Ahmadiyya Anjuman Isha’at I- Islam Lahore believe in acting according to God’s Book the

Holy Qur’an and the Sunnah of the Holy Prophet Muhammad, and if no specific direction is found there, they give

precedence to the Hanafi School of jurisprudence.

10. The Ahmadiyya Anjuman Ishat’at l Islam Lahore has not only been proclaiming these beliefs but, for over Eighty

years, it has been engaged in the propagation of Islam and service to its cause. The whole world and in particular

the Muslim religious scholars of the Indo Pakistan sub- continent have borne witness to this fact.

SWORN DECLARATION OF HAZRAT MIRZA GHULAM AHMAD OF QADIAN

“I make it clear to the public that I swear by Almighty Allah that I am not a Kafir. My belief is la ilaha ill allah

Muhammad ur rasul Allah, and regarding the Holy Prophet I believe that “he is the Messenger of Allah and Khatam al-

Nabiyyin (The Qur’an, 33:40). I swear to this statement as many times as the Holy Qur’an, and as many times as there

are Excellency of the Holy Prophet in God’s eyes.

No belief of mine is opposed to the directions of God or of the Holy Prophet, and he who thinks otherwise is mistaken.

Whoever still considers me a kafir, and does not refrain from declaring me as such should remember with certainty that

God will question him after his death.”

“In all matters my beliefs are the same as those of the other ahl sunnah. In this house of God, I admit most clearly that

I believe in the finality of Prophethood of the Khatam al-anbiya, the Holy Prophet. Whoever denies the finality of

Prophethood, I consider him to be a disbeliever and outside the pale of Islam.”

SWORN DECLARATION OF HAZRAT MAULANA MUHAMMAD ALI,

 FIRST HEAD OF THE LAHORE AHMADIYYA COMMUNITY:

“ I,  Muhammad Ali, Head of the Lahore Ahmadiyya Community, do swear by Almighty God that my belief is that

Hazrat Mirza Sahib was a Mujaddid and the Messiah, but not a Prophet, and that a person cannot become a kafir and

excluded from the pale of Islam by denying him as such; this was also the belief of Hazrat Mirza Sahib himself “ 0 God,

if I have lied in swearing by Thy name, send upon me such exemplary punishment as could not come from human means,

and by which the world would see how terrible and frightening is God’s punishment for those who deceive His creatures

by swearing falsely in His name.”
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Dear Readers [peace be upon you]

By the Grace of Almighty Allah we continue

to make progress in the publication of this

magazine. We hope to ensure that this

reaches you cordially.

However, in order to improve the contents

and its quality we would like to hear your

views as to how you think the contents could

be better improved or what subject matters

you would like us to expand on.

In this regard your response will be highly

appreciated.

Furthermore, should you wish to receive

additional copies or if you know of others

that would like to be placed on our distribution

list, please do not hesitate to let us know

and we will try to accommodate.

Finally we thank Almighty Allah for giving us

the opportunity of publishing this magazine

- the soul purpose of which is to present an

informative and balanced picture of the True

Teaching of Islam.

Blessing of Allah be upon you.

The Editor.
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Instructions and
Guidance for

the Ahmadiyya Jama‘at

For every Ahmadi to read from start to
finish, and to note whatever applies to him

and to put it into practice.

by

Maulana Muhammad Ali
First Head of the Lahore Ahmadiyya Movement

SUMMARY
Our work: To prepare resources of Islamic knowledge, to produce
translations of the Holy Quran in different languages of the world,
and to spread them throughout the world.

Distinctive features of our jama’at.

1.      The aim of our lives is the propagation of Islam.

2. To make sacrifices of one’s person and possessions for this
       end.

3.   To learn about Islam and its history, and about other faiths.

4.   To follow the teachings of Islam and respect its institutions.

5.   To show tolerance and broad mindedness in the propagation
of Islam, and to have love for Muslims.

6. To respect and honour the service of Islam.

Our system of organization:

1. We all follow one call and respect that call.

2. That call is the call of the consensus of the Jama’at, from which
no individual should deviate.

3. The financial system is that all members must:

a. give two thirds of their zakat to the Jama’at,
b. pay out of their income one sixteenth  for every dollar as
contributions, and
c. donate towards specially arising needs.

4. To respect and honour one another, think well of one another,
and also hold the leaders to account.

5. To take such a close interest in the work of the community so
as to give it precedence over personal business.
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ABROGATION VERSUS
INTERPRETATION

Assessing Hazrat Mirza Ghulam Ahmad’s
view on the Islamic concept of “Jihad”

By Maulana Muhammad Ali

[There is a serious misconception regarding the 
Founder of the Ahmadiyya Movement’s view on 
the topic of Jihad in Islam. It is claimed by some 
that Hazrat Mirza Ghulam Ahmad advocated that 
the Islamic doctrine of Jihad is now abrogated. This 
perception was so prevalent that the government of 
Pakistan cited it as one of the two reasons for which 
members of the Ahmadiyya Movement were to be 
regarded as “non-Muslim”. Just as the first reason 
that formed the basis for Pakistan’s Anti-Ahmadiyya 
Declaration was wrong – that is, despite the com-
mon misperception, Hazrat Mirza never claimed he 
was a “prophet” as the term is commonly used in 
Islamic terminology – so too was the second rea-
son – the misperception that Hazrat Mirza viewed 
the Islamic concept of Jihad as abrogated – com-
pletely unfounded. Reproduced below is a section 
from Maulana Muhammad Ali’s book “Founder of 
the Ahmadiyya Movement”. As is clearly shown, it 
was the incorrect view that Jihad was synonymous 
with “holy war” that Hazrat Mirza denounced, not 
the true concept of Jihad as taught in the Quran and 
illustrated by the Holy Prophet Muhammad. Hazrat 
Mirza, one hundred years prior to 9/11 mind you, 
stressed the importance of eradicating the false 
“violent” concept of Jihad held by the masses and 
warned of the dire consequences should this not be 
done. Today, we see most Islamic scholars agree-
ing with the exact position taken by Hazrat Mirza; 
an earlier adoption of such public declarations and 
concerted reformatory efforts, though, as called for 
by Hazrat Mirza a century ago, could have saved 
the world from much unnecessary bloodshed and 
prevented the prevalent misperceptions in the West 
of Islam being a violent, hostile faith.]

Doctrine of Jihad not abrogated
Another charge against the founder of the Ahmadi-
yya movement is that he denied the doctrine of 
jihad. It is easy to see that anyone who accepts 
the Holy Quran and the Holy Prophet Muhammad 
cannot deny jihad, injunctions relating to which 
occupy a considerable portion of the Holy Quran. 
The orthodox Muslims believe that some verses 
of the Holy Quran have been abrogated by others. 
The Ahmadiyya movement has long been fighting 

against this doctrine, and many enlightened Mus-
lims now accept the Ahmadi view that no verse, 
not even one word or one jot of the Holy Quran 
was abrogated. Under the heading, “A statement of 
some of our beliefs”, the founder of the Ahmadiyya 
movement wrote:

“God speaks to His servants in this umma, and 
they are given the semblance of prophets, and 
they are not really prophets, for the Quran has 
made perfect the needs of Law, and they are 
given only an understanding of the Quran, and 
they cannot add to, or detract from it aught; and 
whoever adds to, or detracts from it, he is of the 
devils who are wicked.” (Mawahib al-Rahman, 
pp. 66-67)

It is therefore impossible that, holding such a be-
lief, Hazrat Mirza Ghulam Ahmad could say that he 
abrogated jihad, which was made obligatory by the 
Holy Quran and which was one of the five funda-
mentals of Islam. I quote a passage from his pam-
phlet entitled The Jihad to show that he differed 
from the ‘ulama only in his interpretation of jihad as 
inculcated by the Holy Quran:

“It should be remembered that the doctrine of jihad 
as understood by the Muslim ‘ulama of our day, 
who call themselves Maulvis, is not true . . . These 
people are so persistent in their belief, which is en-
tirely wrong and against the Quran and Hadith, that 
the man who does not believe in it and is against it 
is called a Dajjal.” (The Jihad, pp. 5-6)

Misconceptions about Jihad
It would appear from this that, according to the 
founder of the Ahmadiyya movement, the doctrine 
of jihad as understood by the ‘ulama was opposed 
to thetrue teachings of the Holy Quran and Hadith. 
What Ahmad rejected was not the doctrine of jihad 
but the orthodox interpretation thereof, which had 
given rise in the West to grave misconceptions re-
garding the doctrine of jihad, so that even unpreju-
diced Western writers thought the word jihad to be 
synonymous with war undertaken for forcing the re-
ligion of Islam upon non-Muslims. Thus, in the En-
cyclopaedia of Islam, the article on “Jihad” opens 
with the following words: “The spread of Islam by 
arms is a religious duty upon Muslims in general”. 
Klein, in his Religion of Islam, makes an even more 
sweeping statement: “Jihad . . . The fighting against 
unbelievers with the object of either winning them 
over to Islam, or subduing and exterminating them 
in case they refuse to become Muslims.”
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In the Muslim popular mind there was an even 
greater misconception, that the killing of an unbe-
liever was jihad and that such an act entitled the 
perpetrator to be called a ghazi. This conception, 
coupled with the prevailing belief in the advent of a 
Mahdi who would put all non-Muslims to the sword 
if they refused to accept Islam, opposed as it was 
to the plain teachings of the Holy Quran, was do-
ing immense harm to the cause of the spread of 
Islam among non-Muslims. With very few excep-
tions, even educated Muslims were victims of the 
wrong impression that Islam enjoined aggressive 
war against non-believers, and the founder of the 
Ahmadiyya movement had to carry on incessant 
war, not against jihad as inculcated by the Holy 
Quran, but against the false conceptions of it prev-
alent among both Muslims and non-Muslims.

War to spread religion never allowed
The way was cleared for removing these miscon-
ceptions by establishing two principles: (1) That ji-
had means exerting oneself to the extent of one’s 
ability and power, whether it is by word or deed, 
and that the word is used in this broad sense in the 
Holy Quran; (2) that when it is used in the narrower 
sense of fighting, it means fighting only in self-de-
fence. If, therefore, all exertions to carry the mes-
sage of Islam to non-Muslims by simple preaching, 
or what may be called spiritual warfare, fell within 
the purview of jihad, a war carried on for the propa-
gation of Islam, if such a one was ever undertaken 
by a Muslim ruler, was quite outside the scope of 
its true significance, as it was against the basic 
principle laid down in the Holy Quran that “there is 
no compulsion in religion” (2:256). If Ahmad ever 
spoke of the abrogation of jihad, it was of this mis-
conception of the word jihad, not of the jihad as in-
culcated by the Holy Quran, every word of which 
he believed to be a Divine revelation which could 
not be abrogated till the day of judgment. Here is 
another passage from the pamphlet quoted above:

“Their contention that, since jihad was permitted in 
the early days [of Islam], there is no reason why it 
should be prohibited now is entirely misconceived. 
It may be refuted in two ways; firstly, that this infer-
ence is drawn from wrong premises and our Holy 
Prophet never used the sword against any people, 
except those who first took up the sword [against 
the Muslims]...secondly, that, even if we suppose 
for the sake of argument that there was such a jihad 
in Islam as these Maulvis think, even so that order 
does not stand now, for it is written that, when the 
Promised Messiah appears, there will be an end 
of jihad with the sword and of religious wars.” (The 

Jihad, p. 6)

It will be seen that the prevalent idea that Islam al-
lowed a jihad for the spread of religion is refuted in
two ways. In the first place, it is stated that this 
conception of jihad is against the Holy Quran and 
Hadith, as the Holy Prophet raised the sword only 
in self-defence, not for the propagation of religion. 
Further, it is added that, even if for the sake of ar-
gument it is supposed that a jihad for the propaga-
tion of religion was ever undertaken - that such was 
never undertaken by the Holy Prophet has been 
definitely stated in the first part - such jihad cannot 
be undertaken now, for it is said of the Promised 
Messiah that he will put down (religious) wars yaz’ 
al-harb, as plainly stated in the Bukhari. What is 
aimed at is really this, that a jihad contrary to the 
teachings of the Holy Quran and to the practice of 
the Holy Prophet, if ever there was one, was un-
doubtedly the result of some misconception, and, 
according to the hadith quoted above, the Prom-
ised Messiah will remove that misconception and 
thus put an end to such wars.

Conditions of Jihad
This position is made still more clear in an Arabic 
letter, addressed to the Muslims of the world, and 
forming a supplement to his book, Tuhfa Golarwi-
yya. In this letter he says:

“There is not the least doubt that the conditions 
laid down for jihad [in the Holy Quran] are not to 
be met with at the present time and in this coun-
try; so it is illegal for the Muslims to fight for [the 
propagation of] religion and to kill anyone who 
rejects the Sacred Law, for God has made clear 
the illegality of jihad when there is peace and se-
curity.” (Tuhfa Golarwiyya, Supplement, p. 30)

It is here made clear that jihad with the sword is al-
lowed by Islam only under certain conditions, and, 
as those conditions are not met with at the present
time in the country in which the writer lives, there-
fore jihad with the sword is illegal here at the pres-
ent time. This argument leads to the definite con-
clusion that jihad may be legal in another country 
in which exist the necessary conditions laid down 
in the Holy Quran, or even here when the condi-
tions have changed. These conditions are express-
ly stated in the Holy Book: “And fight in the way of 
God against those who fight against you, and be 
not aggressive, for God does not love the aggres-
sors” (2:191).
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ISLAM AND A CIVILIZED
 SOCIETY

The truly religious don’t hurt other
people’s feelings by their words

By Dr. Basharat Ahmad
Translated By The Editor

A Muslim’s civilized behaviour
The Holy Prophet Muhammad, may peace and the
blessings of Allah be upon him, has given a defini-
tion of a ‘Muslim’ and that is that a Muslim is he 
from whose tongue and hands other Muslims are 
safe. In this age, which is considered an era of edu-
cation and civilized society, there could be no better 
definition of civilization. Does not a civilized society 
mean that when one person has to deal with an-
other, he should not hurt or harm the other by his 
tongue or by an action? This is the requirement of a 
civilized society. Islamic culture has not made any 
rule which is impossible to act upon. It has made 
it obligatory that not only should you refrain from 
hurting the feelings of another but you should not 
cause them any kind of harm, so that civilized be-
haviour is complete in both aspects, in the physical 
sense as well as the moral sense. Thus, according 
to the definition given by the Holy Prophet a Muslim 
is a perfect embodiment of civilized behaviour, not 
harming anyone either by his word or by his ac-
tion.

So-called Islamic straight-forwardness
Unfortunately, just as the Muslims have suffered 
a decline in all other spheres of life, their civiliza-
tion has also deteriorated. I am not speaking of the 
coarse and crude sections of society, but the de-
cent and respectable people. I exclude even those 
whose humour and frankness borders on obscenity 
and shamelessness. I take only those people who 
are of a serious mind and cultured. They too, in their 
conversations, speak in such a manner or behave 
in such a way as to hurt the feelings of others. This 
is termed by them as ‘Islamic simplicity and frank-
ness’. I am greatly pained by this, because they are 
using the name of Islam to shield their own weak-
ness and thereby degrade the Islamic concept of 
civilization. The definition of a Muslim is one from 
whose words and actions other Muslims are safe. 
So when the heart of another Muslim is made to 
feel hurt, it means that the standards of Islamic civi-
lization have been breached.

I am deeply saddened when I see that cold and un-
friendly treatment is given the name of Islamic

simplicity, religious behaviour and purity. It is con-
sidered that a sign that a person is religious and 
Godfearing is that when he meets someone he is 
curt, irritable, bad-tempered and blunt-speaking, 
caring not in the least for the self-respect of oth-
ers.

The Holy Prophet’s example
Was this the example set by our Holy Prophet Mu-
hammad? Did he not behave as a most civilized 
and a most informal friend? Was it not his practice 
that he would mix freely with his friends, working 
with them, eating with them, laughing and talking 
with them? In any gathering he would be mixed in 
with the people, talking and smiling, so much so 
that you could not distinguish him from other people 
and could not pick him out as the one who was the
messenger of God.

Present day religious scholars and spiritual 
leaders
When I was a child and lacked knowledge, as one 
does in childhood, and I kept on seeing the grave 
and serious faces of our religious and spiritual lead-
ers, and observed their fiery temperaments and dis-
plays of superiority, it became fixed in my mind that 
this was what being ‘religious’ meant. A religious 
person does not care for anyone’s feelings, he tells 
you exactly what he thinks, no matter how insulting 
this may be to you. He can scold you in a humiliat-
ing way because he is a man of God and does not 
fear anyone else. Because he is not bothered by 
anything of this world, he can treat the people of 
this world as rudely as he likes. He can sneer at 
respectable people, call them bad names and scold 
them. To sum up, the concept which formed in my 
mind was that ill-tempered and rude behaviour was 
part and parcel of being religious. So whenever I 
heard that a certain man was a saint or a very re-
ligious person, I used to be terrified of him in case 
the saint attacked me or cursed me and I got pun-
ished for no good reason. This was the mental im-
age of godly and holy men in my mind. If I came 
across any well-known religious personality, and I 
was fortunate enough to return unscathed and un-
harmed from my encounter with him, I would thank
God that I had not displeased that maulvi or saint 
and had escaped being cursed by him.

Dr. Iqbal and his Christian teacher
I was a student in the Scotch Mission High School 
in Sialkot. The Reverend Mr. Youngson, who was 
Scottish, used to teach us the Gospels. Dr. Sir Mu-
hammad Iqbal was a fellow student in my class.  
One day Iqbal was arguing with the reverend teach-
er about the superb and incomparable eloquence 
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of the language of the Holy Quran, and claimed 
that the Arabic of the Quran was so unique that he 
could tell, given any sentence of Arabic, whether it 
was from the Quran or not. But this claim was be-
yond his capability as he was a youngster like me 
and had only a superficial knowledge of Arabic. The 
reverend read out the words: Idh qal-allah, Ya ‘Isa 
inni mutawafika wa rafi‘uka illaya, and quoted the 
translation given by the Maulvis which was: “When 
Allah said, O Jesus, I will take you and will lift you 
to heaven toward Myself”, and he asked: Is this in 
the Quran or not? Now these words, as translated, 
proved so clearly that Jesus was sitting bodily in 
heaven besides God, and thus they showed his di-
vinity, that Dr Iqbal became rattled and denied that 
these words could be in the Quran. The reverend 
laughed aloud and showed him the words in the 
Quran. All of us were acutely embarrassed. I was 
deeply pained as to why God caused us Muslims 
to be humiliated by raising Jesus alive to heaven. 
If anyone should have been kept alive and raised 
to heaven, it should have been our Holy Prophet, 
the Last Prophet who came with the perfect religion 
for all nations. However, God made him die and be 
buried in the earth, but He raised Jesus, a prophet 
of a particular nation for a particular time, to heaven 
in his living body. What could be the purpose be-
hind this, except that Jesus has a special relation-
ship with God?

Meeting the Promised Messiah
A year passed. In 1891 a family elder showed me 
the book Fath-i Islam by Hazrat Mirza Ghulam 
Ahmad. Thank God, when the same verse came 
before me in this book and I saw that mutawafika 
meant “I will cause you to die” and rafi‘uka illaya 
meant raising in honour, not bodily, I jumped with 
joy and cried out: this man is true, he has saved 
the honour of Islam, and made Islam triumph over 
Christianity! My elders were greatly displeased at 
my unbounded happiness and I was warned.

However, only a few days later Hazrat Mirza sahib 
came to Sialkot, and I ran to see him. But I had that 
same fear in my heart, that if he is a saint and a Mu-
jaddid he might find something wrong with me and 
curse me and attack me. However, an irresistible 
attraction took me there. When I caught a glimpse 
of him for the first time in the Hakim Hissam-ud-Din 
street, it was like seeing a bright flash of light which 
came and passed away. After the asr prayer he sat 
in the mosque of the Hakim sahib. People asked 
him questions and he answered them. Watch-
ing him, my fear departed. Seeing his excellent 
etiquette and his simplicity I was overjoyed. I was 

thankful that he was not the kind of narrow-mind-
ed saint, as was the image of religious men in my 
mind. He was a human like us, but an embodiment 
of spiritual radiance and exalted morals.

The high qualities of the Promised Messiah
Ten years passed. What transpired in that period 
I do not mention all that here. I come to the time 
when I started going to meet Hazrat Mirza sahib in 
Qadian. There was a force of attraction that pulled 
me towards Qadian again and again. Any leave that 
I had, or any joining time between transfers in my 
job, I would always go to Qadian for the privilege 
of meeting him. In the early days I was absolutely 
astonished that Hazrat Mirza sahib met me just as 
one man meets another, as a very courteous, lov-
ing friend meets you. My conception was that he 
would be sitting in a haughty manner, with his eyes 
closed. Then he would cast a critical look on my 
behaviour, my appearance, my clothes, and find 
every kind of fault with me and thoroughly casti-
gate me. But what I saw was that he arrived smiling 
cheerfully and made me sit besides him. He would 
ask how I was doing, how was my family, how my 
medical job was going, what was the news about 
the plague epidemic. While talking he would be 
laughing, he would call for tea and offer it to me 
with great affection. The first time this happened, 
I did not partake of the tea due to respect, and it 
became cold. Maulana Nur-ud-Din said to me, Why 
aren’t you drinking your tea, do take it, you won’t be 
doing anything wrong. Hazrat Mirza sahib noticed 
that the tea was cold and he called his servant to 
bring hot tea for me. The servant started to take my 
cup away but Hazrat Mirza sahib stopped him and 
said: Bring the hot tea first and then take this cup 
away. To sum up, he was talking to me freely like a
friend, being happy with me, encouraging me in ev-
ery way. He would not initiate any preaching or re-
ligious talk unless someone asked a question and 
broached a religious topic.

A painful observation
The gist of it is that the Promised Messiah would 
meet all people with such courtesy and hospitality 
that it was absolutely astonishing. A beautiful pic-
ture of Islamic civilization was seen in his morals 
and manners which was so pleasing to the mind; 
far be it that he would hurt someone. But when I 
see certain people among the followers of this 
righteous man, whether they are at a meeting or a 
social occasion, not caring that what they are say-
ing or doing is hurting another brother’s feelings, I 
am deeply pained by this. This cannot be called a 
requirement of religious behaviour. They say: “We 
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speak bluntly, we are like bare swords”, so that they 
are entitled to speak to anyone in whatever way 
they want to. Even in preaching it is not necessary 
to use hurtful language. If saying the truth is going 
to injure someone’s heart, what is the need to say 
it? If it is necessary to say it, it can be put in such 
a way that you make your point without causing of-
fence. Of course, it is a different matter if you have 
to speak to correct false religious beliefs or refute 
un-Islamic ideas or expose hypocrisy.

A society cannot be called civilized and cannot re-
main united until its members follow the principle 
that everyone of them should be safe from being 
injured by the hands or tongue of another member. 
Humour, levity and the making of jokes is good only 
as long as it makes people jovial and cheerful. But
when humour hurts someone or is directed at ex-
posing a fault or weakness in them, then it does 
not remain humour and entertainment but falls in 
the category of bad behaviour. Joking of this kind 
leads to resentment and discord. To make sarcas-
tic comments to hurt someone is not the way of a 
civilized society. Similarly, to disregard and to reject 
with contempt the opinion of a lowly and ordinary 
person cannot be called Islamic manners. To look 
down upon a person scornfully because of some 
flaw in him, is what constitutes the spiritual illness 
known as arrogance, which cannot be tolerated by 
Islamic civilized values. 

Jewels from history of Islam
In the history of Islam there are such lofty examples 
of superb Islamic manners that it completely aston-
ishes and overwhelms the mind, and the present 
day civilization collapses into dust in comparison 
with those examples. Nasir-ud-Din Shah was a 
king in India who took no pay from the treasury 
but made his living by writing copies of the Quran. 
Once a man came to see him and, looking through 
his manuscripts, told him that there was a word 
which was copied inaccurately and needed correc-
tion. The king made the correction just as the man 
indicated. When the man left, the king changed the 
word back to what it had been before. Someone 
asked why he had done that. The king said: what I 
had written was right and the correction which the 
man pointed out was wrong, but I did not want to 
embarrass him by telling him that he was wrong, so 
I made the correction that he wanted and changed 
it back as soon as he left!

In the time of the caliphate of Hazrat Umar, once 
when he was leading the prayers a person broke 
wind. But Hazrat Umar considered it impolite and 

bad manners that he should say: The man whose 
wuzu has been voided should go and perform his 
wuzu again. Instead, Hazrat Umar said: Let us all 
perform wuzu again. These good manners and 
shielding someone from being exposed and singled 
out are so wonderful. He bore some trouble for him-
self but saved a man from embarrassment.

We saw the Promised Messiah, that when he 
would be going for a walk accompanied by people 
they would follow him very closely, and sometimes 
a man from behind would trip and push him so that 
his stick would fall out of his hand and roll forwards. 
But the Promised Messiah would never turn around 
and look to see who pushed him, so that the man 
who did it would not be embarrassed.
There are hundreds of such examples. How many 
can we keep on giving? Until we show the deepest
concern for the feelings and the temperament of 
our brother, and for hiding his faults, we cannot be 
called civilized, or in other words, we cannot be 
called Muslims because according to the definition 
given by the Holy Prophet Muhammad Islam and 
civilization are exactly the same thing, and not op-
posite things.

RECLAIMING ISLAM
Exposing the Untruths of Extremist

Propaganda

By Fazeel S. Khan, Esq.

[This article is based on a presentation given at the 
Faculty Club of the Ohio State University as part 
of the Torch Club lecture series. The Torch Club 
is a national civic organization in which profession-
als from the community – university professors, at-
torneys, judges, etc. – meet in fellowship once a 
month for the purpose of learning from one another. 
In the presentation, the Editor addresses the reality 
of Islam being perceived in the West as a violent 
and intolerant faith, far from a religion of peace. He 
explains this view is primarily the result of the vio-
lent acts and widespread propaganda by extrem-
ists, who claim that Islam is the source of their be-
liefs and agendas. The Editor proves the invalidity 
of these claims using the extremists’ views on jihad, 
apostasy and democracy as illustrations.]

Introduction
The title of my presentation this evening is “Re-
claiming Islam: Exposing the Untruths of Extremist 
Propaganda”. The word “Islam” is derived from the 
Arabic word “silm”, meaning “peace”. It is neither 
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named after the religion’s founder nor the place 
from which it originated as is the case with other 
faiths, but rather is titled after the objective to which 
it aspires. The attainment of peace – within the in-
dividual, amongst people, and between man and 
God – is the lofty goal Islam prescribes as the very
purpose of life. Today, however, far from a religion 
of peace, Islam is perceived in the West as a violent 
and intolerant faith that is incompatible with the civil, 
democratic ideals accepted by the modern world. A 
Washing Post / ABC News poll conducted in March 
2006 found that a full third of Americans - 33% - 
believe mainstream Islam encourages violence 
against non-Muslims.1 There is no doubt, this view 
is primarily sustained due to the violent acts and 
widespread propaganda of extremists who profess 
that it is a strict adherence to the principles of Islam 
that justifies their beliefs and agendas.

Is there any legitimacy to the extremists’ rationale?
Can the primary sources of Islam be reasonably in-
terpreted in a manner supporting their violent acts
and crude convictions? Are the so-called “moder-
ate” Muslims of today the real distorters of the Is-
lamic faith, having strayed from the religion taught 
by the Prophet Muhammad and practiced by the 
early Muslims? Answering these questions does 
more than merely distinguish between good Mus-
lims and bad Muslims. In fact, affirmatively resolv-
ing this issue can offer the most vital ammunition in 
the global war on terror by defeating extremists at 
their very core.

And what do I mean by this? Recently the Nation-
al Military Strategic Plan for the War on Terrorism 
identified ideology as the “center of gravity” of Is-
lamic extremist groups, like Al Qaeda.2 Comment-
ing on this noteworthy finding, Dale Eikmeier of the 
US Army War College’s Center for Strategic Lead-
ership states:

The identification of an ideology [by the NMSP-
WOT] as the center of gravity rather than an indi-
vidual or group is a significant shift from a “capture 
and kill” philosophy to a strategy focused on de-
feating the root cause of terrorism. Accordingly, the 
plan’s principal focus is on attacking and counter-
ing an ideology that fuels Islamic terrorism.3 

Thus, it is recognized that defeating terrorism en-
tails attacking the ideology upon which terrorists’ 
base their causes. Unfortunately, the plan neither 
identifies the ideology, other than simply labeling it 
“extremist”, nor does it provide any guidance as to 
how the ideology is to be combated. My objective 

this evening is to fill this void. I’ll identify three com-
mon extremist views and prove their illegitimacy 
from the most authoritative sources of Islam.

What is Islam?
In order to appreciate how erroneous the views of
extremists’ are, a basic understanding of what the
religion of Islam actually entails is required. So I’d
like to spend the first few minutes providing a brief
sketch, a crash course if you will, on what Islam is.
Islam is a monotheistic faith in the purest sense 
of the term. It teaches there is only One God, Who 
has no associate or companion. The Quran, the 
Holy Scripture of Islam, acknowledges Abraham as 
the archetype of this monotheistic faith. Abraham is 
repeatedly pointed out as comprehending that the 
True, Supreme, All-Powerful, Perfect God is One, 
and that it is to this One God that man is to submit
himself completely. And it is this Abrahamic model 
of faith that Islam endeavors to reestablish:

God speaks the truth; so follow the religion of 
Abraham, the upright one. And he (Abraham) 
was not one of the polytheists (3:95).

And who is better in religion than he who sub-
mits himself entirely to God while doing good 
(to others) and follows the faith of Abraham, the 
upright one? And God took Abraham for a friend 
(4:125).

As for me, my Lord has guided me to the right 
path - a right religion, the faith of Abraham, the 
upright one, and he (Abraham) was not of the 
polytheists (6:161).

In Islam, God is also understood as that “Being pos-
sessing all the perfect attributes”. In the first Chap-
ter of the Quran, titled “The Opening”, the chief at-
tributes of God are introduced. We are told that He
is “Rabb”, which means He is not only the Creator,
but also the Provider and Nourisher for all. We are
told that He is “Rahman”, which means He is All- 
Beneficent in that He has so much love for His cre-
ation that He provides his blessings to all, no mat-
ter how unmerited or undeserved. We are told that 
He is “Raheem”, which means He is All-Merciful 
in that He rewards the doing of good abundantly, 
manifold times over. And we are told He is “Malik”, 
which means He is the True Master of Judgment 
in that His punishment is always for reformation of 
the individual and never on account of anger for 
wrongdoing.

Muhammad, on the other hand, is regarded as only 
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one of the prophets of God, a mortal and in no way 
himself divine. In fact, a Muslim must not only be-
lieve in the prophethood of Muhammad, but in all 
the prophets and messengers of God:

We believe in God and (in) that which has been 
revealed to us, and (in) that which was revealed 
to Abraham, and Ishmael and Isaac and Jacob 
and the tribes, and (in) that which was given to 
Moses and Jesus, and (in) that which was given 
to the prophets from their Lord, we do not make 
any distinction between any of them … (2:136)

The only difference between Muhammad and the 
other prophets is that Muhammad is uniquely re-
ferred to in the Quran as “khatam-an nabiyyin”, 
meaning the “seal of the prophets”:

Muhamad is not the father of any of your men 
(i.e. he has no sons to be his heir), but he is the 
Messenger of God and the Seal of the Proph-
ets...(33:40).

What this title refers to is the “scope” of Prophet 
Muhammad’s mission. According to Islam, the 
prophets and messengers before him were each 
given teachings for their respective nations and for 
the specific conditions the people of those nations 
faced at the time. Muhammad, Muslims believe, is 
the last of the prophets, who was revealed the final 
and complete message from God, a message for 
all nations and all times:

Say (Muhammad): O Mankind, surely I am the 
Messenger of God to you all (7:158) 
And We have not sent thee (Muhammad) but as 
a bearer of good news and as a warner to all 
mankind (34:28).

As I have already mentioned, Islam is derived from 
the Arabic word “silm”, meaning “peace”, and the 
attainment of peace is the defining characteristic of 
the faith:

O you who believe, enter into complete peace. 
(2:208)

And God invites to the abode of peace. (10:25) 

And how is this peace to be achieved? Well, the 
Quran states that the human “soul” is the “spirit of
God” breathed into man:

Then He (God) made him complete and breathed 
into him of His spirit, and gave you ears and eyes 

and hearts. (32:9)

The spirit of God within man is indicative of the di-
vine attributes existing within the individual. And it 
is through the doing of good works only that these 
attributes may be developed. Thus, in Islam, reli-
gion is not treated as a dogma which man must ac-
cept to escape punishment in the hereafter. Rather, 
the primary concern is with this life, not the next; 
that man, through a righteous life here on earth, 
may attain closeness to God:

It is not righteousness that you turn your faces 
to the East or the West, but righteous is the one 
who believes in God, and the Day of Reckoning, 
and the angels and the scriptures and the proph-
ets, and gives away wealth our of love for Him 
(God) to the near of kin and the orphans and the 
needy and the wayfarer and to those who ask 
and to set slaves free, and keeps up prayer and 
pays the poor-rate; and the performers of their 
promise when they make a promise, and the 
patient in distress and affliction and in the time 
of conflict. These are they who are truthful, and 
these are they who keep their duty. (2:177)

This is salvation in Islam! Heaven is a spiritual state 
in which one attains closeness to God by devel-
oping the divine attributes within him through the 
doing of good works. The Holy Quran refers to the 
person who has achieved this state of total peace 
and contentment as the “soul at rest”:

O soul that art at rest,
Return to your Lord, well pleased,
well pleasing,
So enter among My servants,
And enter My Garden. (89:27-30)

Extremists’ views
What I have just presented before you are the fun-
damentals of Islam. Despite these fundamentals,
extremists would have us believe that Islam, the 
faith founded on the principles of peace, spiritual-
ity, and the doing of good to others, advocates vio-
lence, intolerance, and domination of others. Com-
mon sense alone dictates the rejection of such a 
supposition.

Islam is certainly not the raison d’etre for extrem-
ists’ beliefs and agendas. Take for example the Pal-
estinian groups. Certainly the struggle against Is-
raeli occupation is their paramount concern, clearly 
a more nationalistic than religious motivation. With 
Egyptian groups, the focus is primarily on internal 
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governance of the country. For Pakistani groups, 
the motivation is overwhelmingly based on a de-
sire to control Kashmir. For Chechan groups, inde-
pendence from Russia is the basis of their conflict. 
Clearly, Islam is a mere pretext for the extremists’ 
geopolitical grievances and ambitions.4 And this 
point is made even clearer when we assess the 
merits of specific extremist views. So, let’s take a 
look at them.

Extremist view #1 – Re: Jihad
Extremists believe that Jihad is a religious duty that 
involves engaging in a “holy war” with non-Muslims 
for the purpose of spreading Islam throughout the 
world. In order to judge the validity of this view, the
definition of “Jihad” must first be understood.

The Arabic word “jihad” means “striving hard”. It im-
plies an exertion on one’s part to the best of his or 
her ability for the purpose of improving something. 
Accordingly, a laborer working hard to support his 
or her family is a “jihad”. A father or mother working 
hard to raise their children properly is a “jihad”. A 
student working hard to earn a degree for the pur-
pose of contributing to society in a positive way is 
a “jihad”. 

The Quran mentions 4 ways specifically that a Mus-
lim should “strive hard”:

It recognizes the need to strive hard to attain near-
ness to God by leading a righteous life: “Those who 
strive hard towards Us, We certainly guide them 
in Our ways. And God is surely with the doers of 
good”. (29:69)

It recognizes the need to strive hard to remain true
to Islam under difficult and trying circumstances, 
such as when being persecuted because of one’s 
faith: “To those who flee after they are persecuted,
then strive hard and are patient, surely your Lord 
after that is Protecting, Merciful”. (16:110)

It recognizes the need to strive hard to present the 
truths, the evidences and the beauty of the Quran 
to those unaware or disproving of it: “Strive hard 
against them (non-Muslims) a mighty striving with 
it (Quran)”. (25:52) In Islam, Muslims are not to shy 
away from engaging in discourse about their faith 
and debating the merits of their beliefs. But this is to 
be done in the most civil manner possible: “Call to 
the path of thy Lord with wisdom and goodly exhor-
tation and debate with people in the best manner”. 
(16:125)

It is quite apparent that these first three forms of “ji-
had” stipulated in the Quran reveal that the term is
used to connote being aligned with the truth: that 
is, being true to one’s self, by improving one’s mor-
al condition, being true to God by not denying His 
message under pressure and presenting the truth 
to others by way of civil discourse. It is in this gen-
eral sense of the term that Prophet Muhammad de-
clared: “The most excellent jihad is to say a word of 
truth before an unjust ruler”.5

Now, there is a fourth way in which the Quran states 
Muslims should “strive”. It recognizes the need to 
strive hard with property and lives to defend the 
Muslim community at times of war: “Go forth, light 
and heavy, and strive hard in God’s way with your 
wealth and your lives” (9:41).

Obviously, it is this fourth form of jihad that extrem-
ists exploit for their political purposes. What is the 
context in which this verse is to be interpreted? 
Surely, one would expect it to bear some affinity to
the general manner in which the other forms of ji-
had are used; that is, to stand for the truth by exert-
ing one’s efforts to improve a condition. And that is 
exactly how it was applied by Prophet Muhammad
and the early Muslims.

Every student of Islamic history knows Prophet Mu-
hammad and his companions were subjected to the 
severest forms of persecution in Mecca from the 
faith’s inception. But they bore it all with patience, a 
form of jihad as mentioned earlier. Over a hundred 
of them had to flee for their lives to Abyssinia, but 
persecution persisted. Ultimately, the entire Muslim 
population left their homes in Mecca and took ref-
uge in Medina. Even this did not stop the hostilities 
against them; the Meccans were intent on exter-
minating this new religion that sought to empower 
the weaker members of society – the poor, the or-
phans, women and the elderly – which was an obvi-
ous threat to their hegemony. It was at this juncture 
only, in defense of the existence of their faith, the 
Quran permitted the Muslims to fight back:

Permission (to fight) is given to those on whom 
war is made, because they are oppressed. 
(22:39)

It is axiomatic that taking up arms was the last 
available option. It was out of sheer necessity, only 
in the case of defending themselves from “oppres-
sion” that it was permitted for Muslims to fight.

Now, extremists may claim that there are examples 
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of Muslims being oppressed around the world and 
this warrants engaging in war. The Muslims in Pal-
estine under Israeli occupation is routinely pointed 
out as an example. However, the very verse after 
the one quoted above goes on to explain what ex-
actly is meant by “oppression”. It further clarifies:

Those who are driven from their homes without a 
just cause except that they say: Our Lord is God. 
And if God did not repel some people by others, 
cloisters, and churches, and synagogues, and 
mosques in which God’s name is much remem-
bered, would have been pulled down. (22:40)

Thus, the permission to fight is conditioned upon 
facing “oppression” in terms of one’s religious 
rights being denied. It is to safeguard religious free-
dom for all, to protect churches, synagogues and 
mosques, that warrants fighting in Islam. There is 
not the slightest basis for the view that fighting may 
be engaged in to compel anyone to accept to Islam 
or to expand the territory of the Islamic nation. The 
Holy Quran is explicit about the “defensive nature” 
of war:

And fight in the way of God against those who 
fight against you, but be not aggressive. Surely 
God does not love the aggressors. (2:190)

Moreover, if aggression ceases and the enemy of-
fers peace, it is obligatory upon Muslims to accept 
it and halt all warfare:

And if they incline to peace, you must also in-
cline to it, and trust in God...(8:61)

The concept of a “just war”, a concept unanimously 
understood, accepted and applied in the modern, 
civilized world, has never so clearly been defined in 
any religious scripture. The unconditional, aggres-
sive view of war for the purpose of advancement of 
the Muslim territory, clearly, has no basis whatso-
ever in Islamic sources.

Extremist view #2 – Re: Apostasy
Just as in the case with the extremist view on jihad, 
the extremist view on apostasy is completely with-
out merit. It is held by extremists that an apostate, 
one who rejects Islam after having accepted it, is 
subject to the death penalty. Unfortunately, this view 
is widely propagated, so much so that the issue has 
been raised in western media as of late, regard-
ing how the Muslim world would receive Barack 
Obama should he become President since he may 
have been a Muslim in his early childhood but is 

now a self-professed Christian and, therefore, may 
be considered an apostate and be subject to the 
death penalty. This particular extremist view flies 
in the face of one of the greatest contributions Is-
lam has made to the world; that is, establishing the 
basis for complete religious freedom. The Quran, 
a book revealed in the 6th century, laid down the 
magna charta of religious liberty by declaring:

There is no compulsion in religion. (2:256)

Religion is stated to be a personal matter, not some-
thing that can be forced upon anyone. The Quran 
explains this further by stating:

The Truth is from your Lord; so let him who 
please believe and let him who please disbe-
lieve. (18:29)

In fact, the Quran explains that God has provided 
man with “free will”, and accordingly, it is only natu-
ral that not everyone will believe, and suggests that 
“forcing” one to believe is going against God’s law:

And if your Lord had pleased, all those who are 
in the earth would have believed, all of them. 
Will you then force themtill they are believers? 
(10:99)

So from where did the belief that apostates must 
be put to death arise? Extremists exploit the fact 
that there are records of some persons who left the 
Muslim community and who happened to be killed 
at a later time. But the question is: were any of 
these individuals killed simply because they were 
apostates? Nowhere in the Quran is it mentioned 
that an apostate is to be put the death. Actually, it 
sanctions no punishment at all in this life as it states 
such persons will be held to account in the hereaf-
ter only. It is inconceivable that these particular per-
sons were killed simply because they were apos-
tates, as the Quran, some of the verses of which 
I relayed earlier, advocates complete freedom in 
matters of faith.

Extremists, however, overlook the fact that when 
an apostate happened to be killed it was always 
when such person joined enemy forces at times of 
war. Thus, when an apostate happened to be killed 
it was not because he left Islam, but because he 
was an “enemy combatant”. In fact, the Quran ex-
pressly states that those who leave Islam and are 
peaceful towards the Muslims, no harm should be 
brought against them:
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So if they withdraw from you and do not fight 
you, and offer you peace, then God allows you 
know way against them … (4:90) 

Clearly, it was the “treasonous” acts of certain apos-
tates that led to their deaths, not the fact that they 
chose to leave Islam. The intolerant, hostile view 
that apostates are to be put to death, has not basis 
whatsoever in Islamic sources.

Extremist view #3 – Democracy
As in the case with the extremists’ view on jihad 
and apostasy, the extremist view that Islam and de-
mocracy are incompatible is wholly unfounded. Far 
from it, a study of the Quran and an examination of 
the practices of the early Muslims reveal that not 
only are the principles of governance in Islam com-
patible with “democratic” values, Islam is the very 
religion of democracy. In fact, it is clearly a depar-
ture from the Islamic principles of governance that 
is the primary cause of the creation of autocratic 
regimes in the Muslim world.

A general consensus may be reached in defining 
democracy, in simple terms, as a system of gover-
nance wherein:
1) majority opinion is accepted, and
2) individual rights are protected. Both these crite-
ria find explicit support in the Quran.

Majority Rule
For instance, the essence of “majority rule” is open-
ly declared in the Quran in the following verse:

And those who respond to their Lord and keep 
up prayer, and whose affairs are decided by 
counsel among themselves...(42:38)

In this verse we find the foundation for a government 
by counsel, or a parliamentary government. Clear-
ly, in Islam, the people are not to be ruled by the 
whim of one person, but rather are to be consulted, 
or have their representatives consulted, as to how 
the affairs of public life are to be conducted. This 
principle was put into practice by no other than Mu-
hammad himself. Recorded history bears witness 
to him not only engaging in consultative processes 
with regard to administrative matters and state af-
fairs, but also accepting the majority view despite 
his personal opinion at times being to the contrary. 
In fact, Muhammad was expressly commanded to 
“consult them in important matters” (3:158).

Furthermore, the Quran encourages the “majority 
rule” style government by laying the foundation for 

a “participatory system”. It states:

God changes not the condition of a people, until 
they change their own condition. (13:11)

And follow not that of which you have no knowl-
edge. (17:36)

Clearly, the Quran explains that the rules and con-
ventions of a society are not to be blindly followed,
but rather active participation is required by the 
people to bring about change and improvement of 
the populace’s interest. Moreover, the Quran ex-
pressly states that an important function of this par-
ticipatory system of government is the “election” of 
the people’s representatives:

Surely God commands you (the people) to make 
over positions of trust (in government and state 
affairs) to those worthy of them. (4:58)

Thus, it is the people, the general public, who pos-
sess the authority to make someone their repre-
sentative. And this principle was practically demon-
strated in the early history of Islam by the Muslims 
“electing” the first four Califphs (i.e. heads of state 
after Muhammad) either by agreement of all par-
ties, by nomination after consultation with leading 
representatives of the community, or by appoint-
ment by an elective council. Furthermore, the cho-
sen representative is accountable to the people, 
being in a position of “trust”. Thus, governance in 
Islam is a “contract” between the people and their 
representatives; the people hand over authority to 
their representatives and the representatives ad-
minister control in the best interest of the people 
within the limits of their mandate. As Abu Bakr, the 
first Caliph, stated in his first public address after 
being elected successor to Muhammad:

You have elected me Khalifa (head of state), but I 
claim no superiority over you...Help me if I act right-
ly and correct me if I take a wrong course...Obey 
me so long as I obey the laws and regulations. In 
case I disobey the laws and regulations, I have no 
right to obedience from you.

Thus, the concepts of a “social contract” between
the people and the government and the “rule of law” 
where leaders are accountable to the people for 
their actions, are entrenched principles in Islam.

Individual Rights
Similarly, the fundamental elements of the notion 
of “individual rights” are unequivocally upheld in 
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Islam. First, the Quran champions the equality of 
mankind:

All men are a single nation. (2:213)

It then defines various rights individuals are guar-
anteed. As already mentioned, Islam calls for com-
plete religious freedom: “There is no compulsion in
matters of religion” (2:256). Similarly, it condemns 
blind following and stresses the importance of 
“freedom of knowledge and conscience”. It repeat-
edly instructs man to “reflect” and “ponder” so that 
an “understanding” of the issues may be achieved 
that satisfies one’s conscience:

Thus does God make clear to you the messages 
that you may ponder. (2:219)

There is surely a sign in this for a people who 
ponder. (16:67)

Are the blind and the seeing alike? Do you not 
then reflect? (6:50)

So relate the narrative that they may reflect 
(7:176)

And whoever is granted wisdom, he indeed is 
given a great good. (2:269)

And “free thought” was not only protected, the right 
to express that thought was guaranteed. As an ex-
ample, Umar, the second Caliph, announced in a 
public address that he intended to place a restriction 
on the amount of dowry that grooms gave to their 
brides so as to prevent extravagance and unnec-
essary competition within the community. A woman 
from amongst the crowd of citizens openly spoke 
out against him by stating that he could not place a 
limit on God had not limited and quoted the Quran 
in support of her view. Umar considered what she 
said and seeing the correctness of her view replied: 
“The women of Medina have more knowledge than 
I.” Though a simple incident, it delineates a very im-
portant precept: an average citizen was free to form 
an opinion and express it freely to the leader of the 
community; in return, the leader calmly considered 
the input and seeing that it was true, accepted it.

Equality amongst the sexes is also a constant 
theme throughout the Quran. The Quran repeat-
edly expressly mentions “women” along with “men” 
so as to leave no doubt as to their equal status, 
spiritually as well as materially: 

Surely the men who submit and the women who 
submit, and the believing men and the believ-
ing women, and the obeying men and the obey-
ing women, and the truthful men and the truth-
ful women, and the patient men and the patient 
women, and the humble men and the humble 
women, and the charitable men and the charita-
ble women, and the fasting men and the fasting 
women, and the men who guard their chastity 
and the women who guard, and the men who re-
member God much and women who remember 
- God has prepared for them forgiveness and a 
mighty reward. (33:35)

Even the economic independence of the sexes is
advanced:

For men is the benefit of what they earn. And for 
women the benefit of what they earn. (4:32).

In addition, women were granted the right to inheri-
tance, the right to property ownership and every 
other individual right granted to man. Keep in mind, 
this was all in the 6th century.

Major Obstacle: Forgetting “Ijtihad”
Clearly, the foundational components underlying a 
democratic form of government share many com-
monalities with entrenched Islamic principles gov-
erning statehood. So why the bitter opposition from 
extremists? Extremists argue that “democracy” is a 
system of governance in which laws are based on
human whim, whereas Islam is transcendental and 
its principles cannot be undermined by the will of the 
people. This view is unwarranted for it neglects that 
ijtihad (the exercise of judgment) is a fundamental 
source of law in Islam. Islam does recognize the 
Quran and the Sunnah (the practices of the Proph-
et Muhammad) as higher sources of authority, but 
at the same time expects the exercise of judgment 
to be used to apply these basic, broad principles. 
This is in fact comparable to the authority granted 
to the legislature in a “constitutional democracy”: 
the legislature uses its best judgment in creating 
laws but the laws validity is conditional upon its 
consistency with the broader principles contained 
in the supreme law of the land, the constitution.

The four great jurists of Islam, Imams Abu
Hanifah, Malik, Shafi and Ahmad, have defined 
various methods of exercising judgment in creating 
laws.

There is “qiyas”, or using analogical reason-•	
ing to form a decision.
There is “istihsan”, or adopting a rule that is •	
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in consonance with the broader rules of jus-
tice.
There is “istislah”, or creating a rule condu-•	
cive to the general societal goals.
There is also “istidlal”, or applying inferences •	
from customs and usages.

These four methods of exercising judgment lay the
basis for the creation of laws by a legislative body. 
And the prime example of the use of legislative au-
thority is the formation of the “Constitution of Me-
dina”. This compact, created in 622 C.E., was the 
first written constitution of a state ever promulgated 
by a sovereign in human history! It created a city-
state in Medina. It acknowledged various parties 
bound by the treaty. It granted equal rights to the 
participating parties. And it outlined societal rules 
of conduct that would ensure the social welfare of 
the community. Most significant is the fact that it 
was an agreement catered to satisfy the needs of 
all participating parties in the community (namely, 
the immigrant Muslims from Mecca, the indigenous 
Muslims from Medina, and the Arab Jews of Me-
dina). The rights, conditions and role of leadership 
stipulated therein were all consented to by the party 
signatories. Consensual, participatory governance 
was central to this historic, democratic document. 
Clearly, the extremist view that Islam does not 
permit man to use the exercise of his judgment to 
create systems of governance wherein the basic 
concepts of majority rule and individual rights are 
established is without any merit.

Conclusion
Now, I ask you in all fairness, does the faith I pre-
sented before you seem inherently incompatible 
with the values accepted by the modern, civilized 
world? Can the current day conflicts really be char-
acterized as a “clash of civilizations” between the 
secular West and Islam? When we look to the fun-
damentals of Islam, common sense dictates “No”! 
When analyzing specific extremist views, we see 
Islam is:

a faith that encourages mediation of disputes •	

and places strict limitations and conditions 
on engaging in conflicts;
a faith establishing freedom of religion and •	
equality for all;
and a faith advocating a “majority rule” type •	
of government in which leaders are chosen 
by the people and are held to account for 
their actions;

Certainly there is no inconsistency there. My friends, 
Islam is not the problem. Rather, a correct under-
standing of Islam can be the solution to combating
extremism in the Muslim world. Extremists need to 
be stripped of the “garb of Islam” they have been 
wearing to address their political grievances. As 
Professor David Forte of Cleveland Marshal School 
of Law states: “We must not fail … to distinguish 
between the homicidal revolutionaries like bin 
Laden and mainstream Muslim believers”.6 Using 
terms like “Islamic Fundamentalism” or “Islamofa-
cism” when referring to the extremists’ views only 
legitimate their cause.

And certainly Muslims have the primary responsi-
bility in refuting the ideologies of extremists. And 
this is what the Islamic organization I belong to has 
been doing, not since 9-11, but for the past 100 
years. We produce a translation and commentary 
of the Quran that specifically addresses the illegiti-
macy of the extremist views. This work is of such 
scholarship and quality that all of the largest re-
tail outlets including Borders and Barnes & Noble 
carry them and several universities use them as 
text books in Islamic studies classes. But we also 
direct our focus on having this work and others 
translated in various languages of the world and 
distributed for free in foreign countries so that the 
ordinary people may have the opportunity to learn 
about their religion for themselves in their own lan-
guage and not rely on some politically motivated 
Imam telling them what the Arabic sources of Islam 
state. Recently, we distributed over 50,000 copies 
of our Russian translation and commentary of the 
Quran in Russia and other Central Asian countries 
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15



Paigham-E-Haqq

where we believe there may be a danger of extrem-
ist views spreading due to a lack of correct infor-
mation about Islam. And we have also directed our 
attention to the Middle East. We have had most of 
our literature translated into Arabic and certified by 
Al-Azhar University in Cairo, Egypt, which is widely 
recognized as the most authoritative institution in 
the Islamic world. Al-Azhar’s certification gives our 
literature a stamp of authenticity and, thus, helps 
facilitate our goal of proving to the uninformed that 
the extremists’ views are un-Islamic. We also are in 
the process of creating learning centers in various 

foreign countries, including Kyrgyzstan, Philippines 
and Albania. These centers – containing libraries, 
multimedia, lecture halls, etc. – will provide local 
populations with a place where religion sans poli-
tics may be studied and discussed.

Certainly, a lot more needs to be done. It is our 
earnest prayer that these efforts to “Reclaim Islam” 
will result in the eradication of extremist ideologies 
amongst Muslims and help facilitate peace in the 
world.

RACISM AND ISLAM
Speech at Convention in Columbus

July 1999

By Aliyah Khan, New York

“And of His signs is the creation of the heavens 
and the earth and the diversity of your tongues 
and colors. Surely there are signs in this for the 
learned.” - The Holy Quran, 30:22.

Most people know what it is, have heard it dis-
cussed countless times, may have even had per-
sonal experience with it. There is no need to de-
fine what racism is. It is something that is almost 
worthless as a scientific classification, because 
the genes which determine skin color account for 
a mere fraction of a percent of the overall human 
genetic makeup. But of course, no one can argue 
that the concept of race is so ingrained in the way 
people think that it’s nearly impossible to get away 
from it. What’s one of the first things that one per-
son notices about another? What’s one of the first 
physical characteristics listed when describing the 
appearance of a person? It is usually the color of 
his or her skin.

Throughout the world fair skin is equated with 
beauty, and even goodness. This may be partially 
blamed on Western colonialism, which has had a 
great impact even on the Muslim world. This Mus-
lim world itself is a collection of artificial boundaries 
drawn on a map to create countries. This has led 
to the new phenomenon of nationalism, which may 
further intensify discrimination on the basis of skin 
color. There is the extreme example of the not so 
old South Africa and its system of institutionalized 
racism, or apartheid.

There is also the example of Guyana, where rac-

ism has destroyed the country to a point where it is 
nearly impossible to see how it can continue, since 
logic would dictate that if racial differences cause a 
country to become poverty-stricken and its people 
to flee in droves, then people would recognize what 
they’re doing and cease. Yet it continues, and is 
even escalating to the point of violence.

In Western countries like this the United States, 
what can be observed is the more subtle discrimi-
nation experienced by blacks and non-whites in 
places where it is legally prohibited. America itself 
has not had a stellar record where race relations 
are concerned. Even at its very founding, the in-
famous three-fifths clause, which counted a black 
person as three-fifths of a legal person, was written 
into the Constitution.

Now, legally speaking, there is “equal opportunity” 
in America, but the attitudes of people, bred by 
long history of racism, is a different thing entirely. 
Incidents like the Rodney King riots, the so-called 
New York cop killings (like that of young African im-
migrant Amadou Diallo) only serve to illustrate this 
idea. It is said that in the U.S. the worse thing one 
can be is a young black man. People make cynical
references to things like DWB, or Driving while 
Black. Obviously, Western society still has quite a 
ways to go before it can become truly colorblind.

A law is a rule that the government says to obey for 
the good of society. Therefore, one person cannot 
kill another for racist reasons and expect no pun-
ishment from society. But there is nothing stopping 
that same person from thinking what he or she likes 
about others, or even, as in many instances, ver-
bally airing those views in public.

But if one lives according to Islam, it is not pos-
sible to follow the letter of the law in public while 
believing something else in the privacy of one’s 
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own mind. Islam is a way of life. Islamic doctrine, 
or Aqeedah, addresses the same issues that its le-
gal texts does. In other words, whatever personal 
belief the Holy Quran guides someone to, will be in 
accordance with how he or she must lawfully be-
have in society.

In addition, the Prophet Muhammad (SAW), unlike 
other prophets, did not come to one people or tribe 
or nation. The Quran is addressed to all people, 
and while it notes that there are indeed physical dif-
ferences among individuals, it also stresses that all 
human beings share a common ancestry.

In Ch. 35 Verses 27-28 it is said:
“Seest thou not that Allah sends down water 
from the clouds, then We bring forth therewith 
fruits of various hues? And in the mountains are 
streaks, white and red, of various hues and (oth-
ers) intensely black. And of men and beasts and 
cattle there are various colors likewise.”

But Ch. 4 Verse 1 reads:
“O people, keep your duty to your Lord, Who 
created you from a single being and created its 
mate of the same (kind), and spread from these 
two many men and women.” 

This single ayat effectively negates the whole idea 
of racism by reminding us of our shared human 
heritage.

Islam has historically been a great unifying force 
because it does not determine the value of a per-
son based on such an irrelevant thing as the way 
he or she looks. Rather, it focuses on right living 
and piety to determine the value of an individual.

But in the time of the Prophet Muhammad (SAW), 
the tribes of Arabia used lineage to determine social 
standing. Partly as a result, black people were re-
garded as inferior and not fit for much else besides 
slavery. Slavery was one of the many institutions 
in pre-Islamic Arabia that was abhorrent to Islam. 
In one of the very earliest Quranic revelations, Al 
Balad (The City), it is said:

“And what will make thee comprehend what the 
uphill road is? It is to free a slave.” (90:12-13)

In his Quranic commentaries, Maulana Muhammad 
Ali says: “[Islam] is the only religion which enjoins 
the duty of granting freedom to slaves, and the Holy 
Prophet Muhammad is the only founder of a reli-
gion who showed the noble example of freeing all 

the slaves that he ever had and helping in the free-
dom of others.” Regarding Ch. 9 of the Holy Quran 
(Al Bara’at: The Immunity), Verse 60, Maulana Ali 
continues: “the State itself must spend a part of the 
public funds in purchasing freedom for slaves.”

It may be argued that, black or not, those slaves 
who converted to Islam did so because anything, 
and certainly Islam, which after all provided for the
eventual freedom of all slaves, was preferable to 
slavery. But this does not explain the conduct of 
Hazrat Bilal, a black slave who was freed after con-
version to Islam. Bilal, the black man, stood firm 
in his devotion to Islam when many of the earliest 
converts, under torture, did not. It is reported that 
“in the depth of his anguish the persecutors could 
force from him but one expression, ‘Ahad! Ahad!’ 
(One! One! God).”

Nevertheless, believers and unbelievers alike con-
tinued to believe in the inferiority of darkerskinned 
people. Such was the feeling of disdain for them 
that after the conquest of Mecca, when the Prophet 
gave the honor of climbing onto the Kaabah and 
calling out the Adhaan for the first time to Bilal, it is 
reported that one Harith bin Hisham said: “Could 
not Muhammad find anybody else besides this 
black crow to call out the Adhaan?”

The Prophet soon after this received a revelation:

“O mankind, surely We have created you from 
a male and a female, and made you tribes and 
families that you may know each other. Surely 
the noblest of you with Allah is the most dutiful 
of you.” (49:13)

Before revealing this to the people, the Prophet ad-
dressed them, saying:

“O people! Allah has abolished all forms of dis-
crimination based on lineage or creed. There 
are only two classes of men. A pious and God-
fearing individual is honored in the sight of Allah 
while a disobedient and sinful individual is de-
based in the sight of Allah.”

The Holy Prophet Muhammad then recited what 
had been revealed to him, illustrating that the only 
thing which distinguishes one person from another 
in the sight of Allah is his or her individual behavior 
and adherence to Islamic teachings.

The Ahmadiyya Anjuman Isha‘at Islam Lahore is 
perhaps by nature uniquely qualified to spread the
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as he gave the name Satan to Peter, he must have 
called this person Satan, too. The Jews used to commit 
mischief of this kind, and asking this sort of question 
was their peculiarity. And it is possible also that all 
these stories may be fabrications which must have 
been written down deliberately or as a result of some 
misconception. For these Gospels are not those of 
Jesus nor do they bear the stamp of his approval, but 
the disciples or some others have written them 
according to their ideas and understanding. This is 
why they also contain contradictions. Therefore, it can 
be said that, because of their own ideas, some writers 
fell into error, just this error was made that some of 
the Gospel writers thought that Jesus had died on the 
Cross. It was in the nature of the disciples to make 
mistakes like these, for the Gospels inform us that 
they did not possess a sharp intellect. Jesus himself 
testified to this shortcoming of theirs, that they were 
weak in understanding and analysis and even in power 
of action. 
 In any case, it is a fact that satanic ideas cannot 
lodge in the hearts of righteous people. If any passing 
insinuations should float in the vicinity of their hearts, 
then those satanic whisperings are promptly driven 
and removed far away and no stain whatsoever 
tarnishes their pure raiment. In the Holy Quran, such a 
whispering, which resembles a dull and half-baked 
idea, is given the name t and in Arabic lexicons it 
is also called t t  and t . This 
whispering makes very little impression on the heart, 
much as it does not exist, or one can say that just as 
from a distance the shadow of a tree is very weak, so 
too is this kind of whispering. It is possible that Satan, 
the accursed, may have desired to project this weak 
kind of insinuation in the heart of Jesus who, with his 
prophetic power, repelled the evil thought. 

In his book Raz-i Haqiqat, Hazrat Mirza writes: 

“The word nabi is exclusive to only two 
languages, and is not used in any other language 
of the world. That is, it occurs (1) in Hebrew and 
(2) in Arabic. Besides these, none of the other 
languages of the world have any connection with 
this word. So this word which is spoken about 
Yuz Asaf testifies, like an inscription on the tomb, 
that this man is either an Israelite prophet or an 
Islamic prophet. But after the ending of 
prophethood, no further prophet can come in 
Islam. Therefore it is settled that he was an 
Israelite prophet.” (page 16) 

The significance of 
Salat-un-Nabi or Darood

Id-ul-Adha Khutba at Darus Salaam, 
London, 16 March 2000 

by Dr. Zahid Aziz 

“And when his Lord tried Abraham with 
certain commands he fulfilled them. He said: 
Surely I will make you a leader of mankind. 
Abraham said: And of my offspring? My 
covenant does not include the wrongdoers, 
said He.” — The Holy Quran, 2:124 
“And when Abraham said: My Lord, make 
this city secure, and save me and my sons 
from worshipping idols. My Lord, surely they 
have led many people astray. So whoever 
follows me, he is surely of me; and whoever 
disobeys me, Thou surely art Forgiving, 
Merciful.” — The Holy Quran, 14:36 

I will return shortly to an explanation of the verses 
quoted just now. Before that, let me read the well-
known prayer taught to Muslims known in Urdu and 
Persian as the Darood (���� ) and in Arabic as Salat-
un-Nabi (���������):

“O Allah, exalt Muhammad and the true 
followers of Muhammad as Thou didst exalt 
Abraham and the true followers of Abraham, 
Thou art the Praised, the Magnified. O Allah, 
bless Muhammad and the true followers of 
Muhammad as Thou didst bless Abraham and 
the true followers of Abraham, Thou art the 
Praised, the Magnified.”

The words of this prayer in Arabic are recited by 
Muslims, both within the set daily prayers and at other 
times, and are believed to be a source of blessing. But 
unfortunately, Muslims generally are either unaware 
of what the Arabic words of the prayer mean, or if 
they do know the meaning they are unaware of what is 
the “exaltation” and “blessing” that they are asking to 
be bestowed upon the Holy Prophet Muhammad and 
his followers, which were also granted to Abraham 
and his followers. 
 The Bible mentions the promises of exaltation and 
blessing given from God to Abraham and his progeny 
as follows. God said to Abraham: 

message of tolerance. Members of the movement 
are all very familiar with the fact that it is prohibited 
to denounce as kafir anyone who recites La ilaha il-
lallah, Muhammad-ur Rasul-allah. Islam is also the
only religion which protects the rights of non-Mus-
lim citizens in a Muslim state. Similar to these pro-
tections, according to the Quran and Prophet Mu-
hammad, a Muslim may not discriminate against 
another Muslim or non-Muslim simply on the basis 
of physical appearance.

It is senseless to harbor such prejudices. Does the
color and makeup of human blood vary with skin 
color? Is it skin color that stops one human being 

from donating his or her blood or organs to another 
person of a different color and sustaining that indi-
vidual’s life? Certainly not.

Islam teaches unity and brotherhood. True individ-
ual worth is, in the end, determined by Allah, Who 
will judge according to what He has revealed in the 
Holy Quran:

“O you who believe, be upright for Allah, bear-
ers of witness with justice; and let not hatred of 
a people incite you not to act equitably. Be just; 
that is nearer to observance of duty.” (5:8)

THE SIGNIFICANCE OF
SALAT-UN-NABI OR DAROOD

Id-ul-Adha Khutba at Darus Salaam,
London, 16 March 2000

By Dr. Zahid Aziz

“And when his Lord tried Abraham with certain 
commands he fulfilled them. He said: Surely I will 
make you a leader of mankind. Abraham said: And 
of my offspring? My covenant does not include the 
wrongdoers, said He.” — The Holy Quran, 2:124
“And when Abraham said: My Lord, make this city 
secure, and save me and my sons from worship-
ping idols. My Lord, surely they have led many 
people astray. So whoever follows me, he is surely 
of me; and whoever disobeys me, Thou surely art 
Forgiving, Merciful.” — The Holy Quran, 14:36
I will return shortly to an explanation of the verses 
quoted just now. Before that, let me read the well-
known prayer taught to Muslims known in Urdu and 
Persian as the Darood          and in Arabic as 
Salatun-Nabi 

“O Allah, exalt Muhammad and the true follow-
ers of Muhammad as Thou didst exalt Abraham 
and the true followers of Abraham, Thou art the 
Praised, the Magnified. O Allah, bless Muham-
mad and the true followers of Muhammad as 
Thou didst bless Abraham and the true followers 
of Abraham, Thou art the Praised, the Magni-
fied.”

The words of this prayer in Arabic are recited by 
Muslims, both within the set daily prayers and at 
other times, and are believed to be a source of 
blessing. But unfortunately, Muslims generally are 
either unaware of what the Arabic words of the 

prayer mean, or if they do know the meaning they 
are unaware of what is the “exaltation” and “bless-
ing” that they are asking to be bestowed upon the 
Holy Prophet Muhammad and his followers, which 
were also granted to Abraham and his followers.

The Bible mentions the promises of exaltation 
and blessing given from God to Abraham and 
his progeny as follows. God said to Abraham: 

“I will make of you a great nation, and I will bless 
you, and make your name great, so that you will 
be a blessing. I will bless those who bless you...
and by you all the families of the earth shall bless 
themselves.” — Genesis, 12:2–3.

“You shall be the father of a multitude of nations...I 
will make nations of you, and kings shall come 
forth from you.” — Genesis, 17:4, 6.

“I will indeed bless you, and I will multiply your 
descendants as the stars of heaven and as the 
sand which is on the seashore...and by your de-
scendants shall all the nations of the earth bless 
themselves.” - Genesis, 22:17– 18.

Unfortunately the followers of the Bible, that is to 
say the Jews and the Christians — the first group 
being the descendants of Abraham through Isaac 
and Jacob, and the second group having arisen out 
of the Jews - considered this promise to be uncon-
ditional. Their belief was that no matter how they 
behaved, well or badly, they would still be great and 
blessed nations because of being Abraham’s de-
scendants. But the Holy Quran puts this promise 
in a different way, as in the verse quoted at the be-
ginning of this khutba. When Abraham asked God 
about his progeny, God said: My promise does not 
include and extend to the wrongdoers.
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as he gave the name Satan to Peter, he must have 
called this person Satan, too. The Jews used to commit 
mischief of this kind, and asking this sort of question 
was their peculiarity. And it is possible also that all 
these stories may be fabrications which must have 
been written down deliberately or as a result of some 
misconception. For these Gospels are not those of 
Jesus nor do they bear the stamp of his approval, but 
the disciples or some others have written them 
according to their ideas and understanding. This is 
why they also contain contradictions. Therefore, it can 
be said that, because of their own ideas, some writers 
fell into error, just this error was made that some of 
the Gospel writers thought that Jesus had died on the 
Cross. It was in the nature of the disciples to make 
mistakes like these, for the Gospels inform us that 
they did not possess a sharp intellect. Jesus himself 
testified to this shortcoming of theirs, that they were 
weak in understanding and analysis and even in power 
of action. 
 In any case, it is a fact that satanic ideas cannot 
lodge in the hearts of righteous people. If any passing 
insinuations should float in the vicinity of their hearts, 
then those satanic whisperings are promptly driven 
and removed far away and no stain whatsoever 
tarnishes their pure raiment. In the Holy Quran, such a 
whispering, which resembles a dull and half-baked 
idea, is given the name t and in Arabic lexicons it 
is also called t t  and t . This 
whispering makes very little impression on the heart, 
much as it does not exist, or one can say that just as 
from a distance the shadow of a tree is very weak, so 
too is this kind of whispering. It is possible that Satan, 
the accursed, may have desired to project this weak 
kind of insinuation in the heart of Jesus who, with his 
prophetic power, repelled the evil thought. 

In his book Raz-i Haqiqat, Hazrat Mirza writes: 

“The word nabi is exclusive to only two 
languages, and is not used in any other language 
of the world. That is, it occurs (1) in Hebrew and 
(2) in Arabic. Besides these, none of the other 
languages of the world have any connection with 
this word. So this word which is spoken about 
Yuz Asaf testifies, like an inscription on the tomb, 
that this man is either an Israelite prophet or an 
Islamic prophet. But after the ending of 
prophethood, no further prophet can come in 
Islam. Therefore it is settled that he was an 
Israelite prophet.” (page 16) 

The significance of 
Salat-un-Nabi or Darood

Id-ul-Adha Khutba at Darus Salaam, 
London, 16 March 2000 

by Dr. Zahid Aziz 

“And when his Lord tried Abraham with 
certain commands he fulfilled them. He said: 
Surely I will make you a leader of mankind. 
Abraham said: And of my offspring? My 
covenant does not include the wrongdoers, 
said He.” — The Holy Quran, 2:124 
“And when Abraham said: My Lord, make 
this city secure, and save me and my sons 
from worshipping idols. My Lord, surely they 
have led many people astray. So whoever 
follows me, he is surely of me; and whoever 
disobeys me, Thou surely art Forgiving, 
Merciful.” — The Holy Quran, 14:36 

I will return shortly to an explanation of the verses 
quoted just now. Before that, let me read the well-
known prayer taught to Muslims known in Urdu and 
Persian as the Darood (���� ) and in Arabic as Salat-
un-Nabi (���������):

“O Allah, exalt Muhammad and the true 
followers of Muhammad as Thou didst exalt 
Abraham and the true followers of Abraham, 
Thou art the Praised, the Magnified. O Allah, 
bless Muhammad and the true followers of 
Muhammad as Thou didst bless Abraham and 
the true followers of Abraham, Thou art the 
Praised, the Magnified.”

The words of this prayer in Arabic are recited by 
Muslims, both within the set daily prayers and at other 
times, and are believed to be a source of blessing. But 
unfortunately, Muslims generally are either unaware 
of what the Arabic words of the prayer mean, or if 
they do know the meaning they are unaware of what is 
the “exaltation” and “blessing” that they are asking to 
be bestowed upon the Holy Prophet Muhammad and 
his followers, which were also granted to Abraham 
and his followers. 
 The Bible mentions the promises of exaltation and 
blessing given from God to Abraham and his progeny 
as follows. God said to Abraham: 
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Also according to another verse in the Holy Quran
as quoted above, Abraham prayed to God as fol-
lows:

“So whoever follows me, he is surely of me; and 
whoever disobeys me, Thou surely art Forgiv-
ing, Merciful.” - The Holy Quran, 14:36

Two points are made here:
It is whoever follows the path of Abraham 1.	
who is “of him” or his progeny, offspring or is-
sue. The same applies to any other spiritual 
leader. It is not by mere physical descent but 
by following in their path that you become 
their real descendants. This is a great and 
deep principle revealed by Islam, and if we 
bear it in mind it can save us from going 
wrong many a time.
As to those who disobey or do not follow 2.	
Abraham, he prays for their forgiveness. 
This teaches us to constantly pray to Allah 
to show forgiveness and mercy to the reject-
ers of truth by bringing them into the fold of 
truth.

After Abraham, in the long course of time, two main 
religions developed among the followers of the Bi-
ble: the Jewish and the Christian religions. But both 
deviated from, and in fact, went contrary to Abra-
ham’s path, while considering themselves to be the 
blessed nations springing from him.

The Jewish religion became a religion of rites and 
rituals only, so that the priests and the masses stuck 
to the letter of the religious teachings but lost the 
true spirit. They lost the spirit of sacrifice of one’s 
desires that Abraham demonstrated, and indeed 
what he is famous for. So they became a morally 
corrupt people while sticking most rigidly to the let-
ter of the religion.

The Christian religion invented wrong beliefs about 
God, making a mortal Jesus into a part of God, go-
ing against the Oneness of God which was so dear 
to Abraham and which he preached so fervently, 
and coining the doctrine that your sins are forgiven 
if you believe that Jesus died for your sins. Abra-
ham’s belief was that to have your sins forgiven the 
only way is to lead a righteous life with belief in One 
God. 

So how could these nations be the blessed heirs of 
Abraham when they go against his teachings?

That is why God then raised the Holy Prophet 

Muhammad, from the descendants of Abraham 
through Ishmael, in order to revive the beliefs taught 
by Abraham. That is, belief in One God, sacrificing 
your lower desires in order to reach God, and lead-
ing a righteous life.

Apart from reviving Abraham’s beliefs, in the physi-
cal and material sense too Islam arose in a place, 
Makka, whose foundations were laid by Abraham, 
and Islam made as its religious centre the Ka‘ba 
which had been rebuilt by Abraham from a state of 
ruin. Further, Islam instituted a remembrance of the 
incident of Abraham’s act of sacrifice to be done at 
the Hajj, and by all Muslims throughout the world.

This shows that it is the Muslim nation which is the 
heir to Abraham, and it is through this nation that 
the promise of God given to Abraham is fulfilled that 
“I will make a great nation out of you and will bless
those who bless you, and by your descendants 
shall all the nations of the earth bless themselves”.

The significance of the Darood prayer, or Salatun-
nabi, is that we pray that the promise of the bless-
ings of God coming to Abraham and his followers 
be fulfilled through the Holy Prophet Muhammad 
and his followers.

But we must beware that merely by copying Abra-
ham’s example of sacrifice in a symbolic way, or by 
just going to the Hajj to the place that Abraham is 
associated with and performing the outward rites, 
we do not become his heirs and heirs to the prom-
ised blessings. This is just like the fact that the 
Jewish and Christian religions, while arising among 
Abraham’s descendants, are not his spiritual heirs 
because they have gone against his teachings.

To be Abraham’s real heirs, so as to be worthy of 
inheriting the promised blessings, we have to make 
sacrifices of our own desires, just as Abraham did, 
which needs to be done in order to attain a higher
goal.

This is why our Darood is couched in the form of 
a prayer: “O Allah, exalt...O Allah, bless...”, so that 
we realize that it is a goal for which we have to 
work and pray. Muslims are not taught to refer to 
these blessings as something which is guaranteed 
to them by God, regardless of their behaviour, even 
though it is true that the followers of the Prophet 
Muhammad have been destined to inherit those 
blessings.

Abraham was promised, in the words of the Holy 
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Quran, that he would be made “a leader of man-
kind”. What does that mean? The word for “leader” 
is imam, which means one who sets an example. 
He was selected by God as an example because 
of his willingness to sacrifice what he loved most in 
the path of God. Similarly, if his heirs are to become 
leaders of all mankind, they have to set the same 
example of self-sacrifice. A leader, according to Is-
lam, is not someone who just has power and gives 
orders. A leader is one who sets the greatest exam-
ple himself of what he wants and requires others to 
do, and then people follow his example. That is the 
kind of leader that the Holy Prophet Muhammad 
was, one who has left behind his own actions and 
life as an example. That is the kind of leadership of 
the nations that Islam wants Muslims to have.

Also, the promise contains mention of making a 
“great” nation from Abraham. What is a great na-
tion? According to the Quran, it is not one which 
rules over the most lands, has the biggest empire, 
possesses the most wealth and resources, or is 
the most powerful in weapons and armaments, but 
the greatest nation is the one which upholds truth, 
goodness and justice more than anyone else.

Note: The khutba ends above, but in this written 
version I deal with a question related to the Darood 
which was once asked by a friend. He asked: Since 
the Holy Prophet Muhammad is the greatest of all 
prophets in rank and status, why do we Muslims 
pray that Allah may bestow those blessings on him, 
and on his followers, which had already been be-
stowed upon Abraham and his followers? Are we 
saying that Abraham held a higher rank than the 
Holy Prophet Muhammad and we are praying for 
the Holy Prophet to reach that same rank and sta-
tus?

The answer is that the words of the Darood, “as 
Thou didst exalt Abraham and the true followers of 
Abraham” and “as Thou didst bless Abraham and 
the true followers of Abraham”, do not refer to any

exaltation or blessings that had actually been at-
tained in full measure by Abraham and his follow-
ers prior to the time of the Holy Prophet, so that we 
could be said to be praying for the same now to be 
given to the Holy Prophet and his followers. Rather, 
this was a promise made by God to Abraham relat-
ing to the future. That promise had been fulfilled 
only very partially through the Israelite prophets and 
kings of the Bible who came after Abraham, and by 
the time the Holy Prophet Muhammad arose the 
followers of the Bible had lost all those blessings 
as a result of deviating completely from Abraham’s 
teachings. Therefore the promise to Abraham and 
to his followers was destined to come true through 
the Holy Prophet Muhammad and his followers: 
that there would be great nations in the whole of 
the world following Abraham’s message, blessing 
him, and through whom his name would be made 
great. So the Darood is the prayer to say that may 
the promises of God made with Abraham come to 
fulfilment in the fullest and most complete manner 
through the Holy Prophet Muhammad and his fol-
lowers.

Darood and the propagation work of our Move-
ment
On a second point, since we pray in the Darood 
for the Holy Prophet Muhammad to be exalted and 
blessed, it means that we must also work towards 
this goal. For the Holy Prophet to be exalted in the 
world it is absolutely essential to strive hard to pres-
ent a true picture of his noble life and character, 
particularly to counteract the false image found in 
hostile Western writings as well as in certain Mus-
lim books written by foolish friends. Only then will 
the image of the Holy Prophet, and along with him 
that of his followers, be raised high or exalted in the 
world. Only then will people realize what a great 
blessing for the world he was, and they will send 
their blessings on him. Just repeating the Darood in 
words, without any action to bring about the exalta-
tion and blessing which is being prayed for, cannot 
achieve anything.

NEED OF IMAM OF THE AGE - 1
From the book Darurat-ul-Imam

By Hazrat Mirza Ghulam Ahmad
Translated By Kalamazad Mohammad

(With Some Revision By The Editor The Light)

Let it be clearly understood that, in accordance with 

an authentic hadith, that person who does not rec-
ognize the Imam of his time, dies in a state of igno-
rance. This hadith is sufficient to inspire the heart 
of a muttaqi (one who fears Allah) to search for the 
Imam of his Age, because the death in the state of 
ignorance comprises such a comprehensive collec-
tion of ills that no evil or misfortune is excluded from 
it. So, as a result of this testament from the Holy 
Prophet Muhammad, it has become necessary for 
every seeker after truth to be on the constant look-
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
by Hazrat Mirza Ghulam Ahmad 

Translated by Kalamazad Mohammad 
(with some revision by the Editor The Light)

Let it be clearly understood that, in accordance with 
an authentic hadith, that person who does not recog-
nize the Imam of his time, dies in a state of ignorance. 
This hadith is sufficient to inspire the heart of a 
muttaq  (one who fears Allah) to search for the Imam 
of his Age, because the death in the state of ignorance 
comprises such a comprehensive collection of ills that 
no evil or misfortune is excluded from it. So, as a 
result of this testament from the Holy Prophet 
Muhammad, it has become necessary for every seeker 
after truth to be on the constant lookout for the real 
Imam. 
 It is not true that the name Imam of the Age can be 
attributed to every person who has received a true 
dream or for whom the door of  (revelation) has 
been opened. Instead, the true nature of the Imam is a 
comprehensive affair and relates to a perfect and 
complete condition and that is why his name is Imam 
in Heaven. And this, too, is quite evident, that a 
person cannot be called Imam merely on account of 
his taqw  (righteousness) and self-purification. Allah, 
the Most High, has said (in 25:74 of the Holy Quran): 

 — “…and make us Imams for those who 
guard against evil”. 

 Thus, if every  is Imam, then all righteous 
believers will become Imams too, and this is contrary 
to the intent of the verse. And so, according to the 
clear verses of the Holy Quran, every recipient of 
revelation and true visions cannot be given the title of 
Imam for, in the Holy Quran, the following glad tiding 
is given to all believers: 

La-humul bush -  (10:64), 

i.e., in this life, believers will be granted the favour of 
receiving true dreams and true revelations. And, in 
another place, the Holy Quran states: 

Innal-la thummas-
- ikatu

alla takh (41:30)

i.e., “Those who say, our Lord is Allah, then continue 
in the right way, the angels descend upon them 
saying: Fear not, nor be grieved, and receive good 
news of the Garden which you were promised”. And 
thus it was that consolation by means of revelation 
was given to the mother of Prophet Moses. But the 
Holy Quran makes it clear that this kind of revelations 
or true dreams are bestowed as a spiritual grace on all 
believers, whether male or female, but those who 
receive these revelations are not qualified for the 
designation Imam of the Age; and many such revela-
tions refer only to their personal affairs and bring 
nothing to the fields of knowledge nor are they worthy 
of any extraordinary notice. Many, too, are unreliable; 
in fact, on many occasions they can cause the 
recipient to stumble. And unless the agency of the 
Imam brings the grace of knowledge, one can never 
be safe from dangers. 
 Testimony to the truth of this matter is found in 
the heart of Islam itself. There was a man who was a 
scribe of the Holy Quran, and sometimes, because of 
his proximity to the light of spirituality, he would 
receive in revelation Quranic verses just at the time 
when the Imam, that is, the Holy Prophet, wanted 
those same verses to be recorded in writing. One day, 
the fancy came to him that there was no difference 
between himself and the Prophet, for he, too, was 
receiving revelation. This led to his (spiritual) 
destruction. It is written that his grave, too, threw out 
his body, just as Bal‘am was destroyed (in the time of 
Moses). On the other hand, Umar, may Allah be 
pleased with him, used to receive revelation, but he 
entertained no pretensions about himself and he never 
wished to consider himself a partner in the heavenly 
Imamat which Allah had established on earth. In fact, 
he looked upon himself as a lowly servant and slave. 
Consequently, through Allah’s grace, he was made a 
successor to the righteous Imamat. 
 Awais Qarni, too, used to receive revelation, but 
he made himself so humble that he thought it an act of 
impropriety to enter into the presence of the Imam, the 
Sun of Prophethood. Our Chief and Master, 
Muhammad, may peace and the blessings of Allah be 
upon him, would often turn his face towards Yemen 
and say, -Rah -Yaman i.e.,
“I smell the perfume of Allah coming from Yemen”. 
This was an indication that the light of Allah had 
descended on Awais. But it is sad that, in this age, 
most people do not think that there is a necessity for a 
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out for the real Imam.

It is not true that the name Imam of the Age can be 
attributed to every person who has received a true
dream or for whom the door of ilham (revelation) 
has been opened. Instead, the true nature of the 
Imam is a comprehensive affair and relates to a 
perfect and complete condition and that is why his 
name is Imam in Heaven. And this, too, is quite evi-
dent, that a person cannot be called Imam merely 
on account of his taqwa (righteousness) and self-
purification. Allah, the Most High, has said (in 25:74 
of the Holy Quran):

Waj‘alna lil muttaqina imama
- “...and make us Imams for those who guard 
against evil”.

Thus, if every muttaqi is Imam, then all righteous 
believers will become Imams too, and this is con-
trary to the intent of the verse. And so, according to 
the clear verses of the Holy Quran, every recipient 
of revelation and true visions cannot be given the 
title of Imam for, in the Holy Quran, the following 
glad tiding is given to all believers:

La-humul bushra fil hayatid-dunya (10:64),

i.e., in this life, believers will be granted the favour 
of receiving true dreams and true revelations. And, 
in another place, the Holy Quran states:

Innal-ladhina qalu Rabbunallahu thummas-
taqamu tatanazzalu alaihimul-mala’ikatu alla 
takhafu wa la tahzanu (41:30)

i.e., “Those who say, our Lord is Allah, then contin-
ue in the right way, the angels descend upon them
saying: Fear not, nor be grieved, and receive good
news of the Garden which you were promised”. And 
thus it was that consolation by means of revelation
was given to the mother of Prophet Moses. But the 
Holy Quran makes it clear that this kind of revela-
tions or true dreams are bestowed as a spiritual 
grace on all believers, whether male or female, but 
those who receive these revelations are not quali-
fied for the designation Imam of the Age; and many 
such revelations refer only to their personal affairs 
and bring nothing to the fields of knowledge nor 
are they worthy of any extraordinary notice. Many, 
too, are unreliable; in fact, on many occasions they 
can cause the recipient to stumble. And unless the 
agency of the Imam brings the grace of knowledge, 
one can never be safe from dangers.

Testimony to the truth of this matter is found in the 
heart of Islam itself. There was a man who was a 
scribe of the Holy Quran, and sometimes, because 
of his proximity to the light of spirituality, he would
receive in revelation Quranic verses just at the time 
when the Imam, that is, the Holy Prophet, wanted
those same verses to be recorded in writing. One 
day, the fancy came to him that there was no differ-
ence between himself and the Prophet, for he, too, 
was receiving revelation. This led to his (spiritual) 
destruction. It is written that his grave, too, threw 
out his body, just as Bal‘am was destroyed (in the 
time of Moses). On the other hand, Umar, may Allah 
be pleased with him, used to receive revelation, but 
he entertained no pretensions about himself and he 
never wished to consider himself a partner in the 
heavenly Imamat which Allah had established on 
earth. In fact, he looked upon himself as a lowly 
servant and slave. Consequently, through Allah’s 
grace, he was made a successor to the righteous 
Imamat.

Awais Qarni, too, used to receive revelation, but he 
made himself so humble that he thought it an act of 
impropriety to enter into the presence of the Imam, 
the Sun of Prophethood. Our Chief and Master, Mu-
hammad, may peace and the blessings of Allah be
upon him, would often turn his face towards Yemen 
and say, Ajidu rihar-Rahmani min qablil-Yaman i.e., 
“I smell the perfume of Allah coming from Yemen”.
This was an indication that the light of Allah had 
descended on Awais. But it is sad that, in this age, 
most people do not think that there is a necessity 
for a genuine Imam, and just because they receive 
a true dream or a few fragments of inspiration, they 
think that they have no need for an Imam of the 
age. “Are we any the less?” they ask, and they do 
not realize that such a thought is an outright sin. For 
our Holy Prophet has established the necessity for 
an Imam of the age in every century and has plainly 
stated that if a person comes to Allah in such a con-
dition in which he has not recognized the Imam of 
his time, then he will remain blind and will die the 
death of ignorance. In this hadith, the Holy Prophet 
did not exempt any recipient of revelation or true 
dreams. So, it is obvious from this that whether a 
person is a recipient of revelation or true dreams, if 
he does not join the Movement of the Imam of the 
Age, then his end is imperiled, for it is evident that 
in this hadith all believers and all Muslims are ad-
dressed. Among them, there have been, in every 
age, thousands who received revelation and true 
dreams. Indeed, the truth is that in the Ummah of 
the Holy Prophet there must have been millions of 
devotees who received revelation. Then besides 
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that, it is established from the Holy Quran and the 
Hadith that if anyone, in the time of the Imam of 
the Age, receives a true dream or a revelation, 
then that, in reality, was only a reflection of the true 
Imam’s light which falls on the heart of every fit and 
deserving person. The fact is that when an Imam of 
the Age appears, he brings with him thousands of 
lights and a kind of happiness is created in heaven 
and through this diffusion of spirituality and light, 
people of pure temperament awaken. Thus, who-
ever has a latent capacity for revelation begins to 
receive revelation. And he who has the capacity to 
understand religion through profound thought and 
reflection, he finds that his insight and power for 
deep thinking are augmented. And he who has a 
love for worship is blessed with more pleasure in 
his service and worship. And he who is engaged 
in religious debates with non-Muslims is given the 
power of incontrovertible arguments and complete 
proofs.

All these matters are, in fact, the result of this spiri-
tual diffusion which comes from heaven with the 
Imam of the Age and descends on every person 
worthy of it. And it is a general law and the way of 
Allah which is made known to us through the guid-
ance of the Holy Quran and the authentic Hadith, 
and personal experience has also testified to this 
effect. However, in the time of the Promised Mes-
siah, there is, over and above this, a similar qual-
ity which is recorded in the Books of the former 
Prophets and their reports, and that is that when 
the Promised Messiah appears, this spiritual diffu-
sion will be so widespread that even women will 
receive revelation and minors will prophecy and or-
dinary people will speak under the influence of the 
Holy Spirit. And all that will be a result of the Imam’s 
spiritual reflection. For example, if the rays of the 
sun fall on a wall, the wall becomes brighter and if 
it is white-washed it becomes even more refulgent 
so that if a mirror is placed in a position to reflect its 
brightness, then its brilliance becomes so great that 
one’s eyes are not able to withstand it. But the wall 
cannot take personal credit for all that because, af-
ter the sun sets, no vestige of that brightness re-
mains. So, too, every spiritual light is a reflection of 
the Imam’s light, and unless there is a bad turn of 
fortune or a trial from Allah, a man of good nature 
can easily understand this subtle point. And if, God 
forbid, a person does not perceive this Divine se-
cret, and having heard the news of the appearance 
of the Imam of the Age, does not form a bond with 
him, then initially such a person makes it manifest 
that he is above the need of an Imam. After this 
feeling of self-sufficiency, he becomes estranged, 

and after estrangement evil thoughts begin to in-
crease, then after evil thoughts, enmity is born, and 
after enmity, we seek refuge in Allah, he reaches 
the point where his faith is snatched away.

And so it happened that at the time of the Holy 
Prophet’s appearance, there were thousands of 
ascetics who used to receive revelation and see vi-
sions, and who were always relating the good news 
of the imminent coming of the Prophet of the Last 
Age. But when they rejected the Imam of the Age, 
who was the Last of the Prophets, then the thun-
derbolt of Allah’s wrath destroyed them and all their 
relationship with Allah was completely severed. 
There is no need to recount all that has been writ-
ten in the Holy Quran about them. It is to them that 
the Holy Quran truly referred when it said: wa kanu 
min qablu yastaftihuna (2:89). The meaning of this 
verse is that those people used to beseech Allah for 
the triumph of religion and they used to receive rev-
elation and visions although those Jews who were 
disobedient to Prophet Jesus had fallen from Allah’s 
grace. However, when the Christian religion died 
because of the worship of Allah’s creation, and it be-
came bereft of truth and spirituality, the Jews were 
then delivered of the sin of not becoming Christians 
and spirituality once more entered into them. Many 
began to arise from among them who were recipi-
ents of revelation and visions and their priests were 
men of high moral calibre and they continuously 
received revelation telling them that the Prophet of 
the Last Age and the Imam of the Time would soon 
be born and for this reason many learned doctors 
of law kept coming to the land of Arabia. Even their 
little children knew that soon a new movement from 
heaven would be established.

This is the meaning of the verse: ya‘rifunahu kama 
ya‘rifuna abna’ahum (2:146). That is, they recog-
nized this Prophet just as distinctly as they rec-
ognized their own sons. But when that Promised 
Prophet received the message of God, then pride 
and prejudice destroyed many priests and their 
hearts became black. However, many fortunate 
ones became Muslims and their submission was 
sincere. Thus, this is an occasion for fear; indeed, 
a time for great fear, that Allah does not allow any 
believer to suffer an evil fate like that of Ba‘lam. O 
Allah! protect this ummah from troubles and keep 
them far from being the likes of the Jews. Amen, 
again Amen.

At this point, it must also be remembered that just 
as God the Most High created tribes and nations 
with the intention of establishing one structure for 
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this physical civilization, so that with the establish-
ment of physical ties and bonds between them they 
may show compassion towards one another and 
be helpers one of another, for the same reason He 
has established the institution of prophethood and 
imamat so that in the Ummah of Prophet Muham-
mad spiritual bonds may be created and that some 
may be intercessors for others.

Now one very important question is: Who is known 
as Imam of the Time, what are his characteristics, 
and wherein lies his superiority over others who re-
ceive revelation, dreams and visions? The answer 
to this question is that the title of Imam of the Age is 
given to that person for whose spiritual upbringing 
Allah, the Most High, is the Trustee, Who reposes 
in his nature such a brilliant flame of leadership that 
he can debate with all the intellectuals and philoso-
phers in every field and still defeat them. Receiving 
power from Allah, he answers all kinds of the most 
subtle of objections in such an excellent manner 
that finally one has to confess that he has come 
into this transitory abode with all the necessary re-
quirements for the reformation of the world. There-
fore, he cannot be embarrassed in the presence of 
any enemy.

In a spiritual sense, he is Commander-in-Chief of 
the army of the Holy Prophet Muhammad and it is 
the will of Allah that, by his hand, the victory of re-
ligion will once more be achieved. All those who 
come under his banner are also bestowed extraor-
dinary powers, and he is granted all the necessary 
preconditions for reformation and the whole range 
of knowledge necessary for repelling objections 
and for explaining the virtues of Islam.

In addition to this, because Allah the Most High 
knows that he will have to confront the disrespectful 
and foul-mouthed people of the world, therefore He 
bestows upon him a high degree of moral fortitude
and in his heart there is genuine compassion for 
mankind. By moral power is not meant being weak
willy-nilly on all occasions, for this is contrary to the 
basis of moral wisdom. Rather, the meaning is that
when a harassed man is stung and burns with rage 
at the words of an enemy or a crude person, so 
that his disposition quickly changes and on his face 
there appear, in an abhorrent form, the signs of 
that grievous punishment called anger, and words 
of fury, rage and passion burst from his lips in an 
uncontrollable and out of place fashion. This is 
never the case with people of high morals. It is true 
that, according to the needs of time and place, they 
sometimes use strong language as a remedy; how-

ever, at the time of such use, their hearts do not 
burn with rage nor do they experience any kind of 
fury within them, nor do they foam and froth at the 
mouth. It is true, too, that sometimes they manifest 
a contrived anger in order to instill fear, but their 
heart never loses the state of peace, joy and hap-
piness.

For this reason, although the Prophet Jesus did use 
many severe words against his audience, words 
such as swine, dog, faithless, adulterous etc., yet 
we cannot say, we seek refuge in Allah, that he was 
bereft of distinguished morals; for he himself taught 
good manners to others, and laid emphasis on gen-
tleness. In fact, those words which issued from his 
mouth were not uttered in the heat of anger nor in 
frenzied rage, but were applied in the right place 
very calmly and dispassionately.

In short, it is obligatory on Imams to display perfect 
morals. And if a word is not spoken in burning rage 
or uncontrollable anger, but is said in the right place 
and is necessary, then that is not contrary to a good 
moral state.

It is worthy of note that the capacity of Imamat is 
engrained in the very nature of the person who is 
made Imam by the hand of Allah. Just as the Divine 
Wisdom, by virtue of the verse of the Quran, a‘ta 
kulla shai’in khalqahu (20:50), has placed before-
hand in every beast and bird that potential which Al-
lah, in His Omniscience, knew that it would need, in 
the same way the spiritual powers required for the 
office of Imam were reposed beforehand in those 
souls who, in Allah’s eternal knowledge, were des-
tined for the task of Imamat. And all those abilities 
which would be required in the future were already 
sown in his pure and unsullied nature. 
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“The main difference of beliefs between the two sections are as follows”; -

Lahore Section ............ Qadian Section ............

1. Muhammad ( may peace and blessings of Allah

be upon him) is khatam al-Nabiyyin, the

interpretation of which is that he is the greatest

and last of all the prophets.

2. The Holy Quran is the final Shariah (code) for

the world.

3. No prophet, whether new or old, shall come

after the Holy Prophet Muhammad.

4. Mirza Ghulam Ahmad of Qadian was not a

prophet but a Mujaddid ( Reformer) and Promised

Messiah and Mahdi in Islam.

5. Mirza Ghulam Ahmad never changed claim,

views or definition of prophet hood in in 1901

with the Publication of Ek Ghalati ka Izala.

6. Belief in the advent of Mirza Sahib as a

Mujaddid is not essential for becoming Muslim

but his acceptance is necessary in the interest

of progressive Islam.

 7. Any one who profess faith in the Kalima-LA-

ilaha illa Ilahu Muhammad ur Rasul Allah (there

is only one God and Muhammad is His Apostle ) –

is a Muslim and not a Kafir.

8. It is permitted to say prayers behind any

Muslim Imam provided he is not guilty of

dubbing other Muslims.

9. Marriage relations with non-Ahmadis are

permitted.

10. After the Holy Prophet Muhammad ( peace

and blessings of Allah be upon him) Wahi-e-

Nabuwat has ceased, only Wahi-e-Walayat

(Saintly revelation) is continued. Hazrat Mirza

Sahib’s revelation was Wahi-e- Walayat and not

Wahi-e-Nabuwat.

11. The Founder of the Lahore Section was

Maulana Muhammad Ali, M.A.LL.B. Translator

of the Holy Quran into English, a companion and

disciple of the Founder of the Movement.

12. The members of this section call themselves

Ahmadis, and are generally known also as

Ahmadis or Ahmadis of Lahore Movement.

1. Muhammad ( may peace and blessings of Allah

be upon him) is khatam al- Nabiyyin, the

interpretation of which is that he is the greatest

though not last of all the prophets.

2. The same.

3. Prophets may come after the Holy Prophet

Muhammad.

4. Mirza Ghulam Ahamd was a prophet as well

as Promised Messiah and Mahdi in Islam.

5. The first written evidence of the change of

the belief with regard to prophet hood was the

poster EK GHALTI KA IZALA.

6. Belief in the mission of Mirza sahib as a

prophet is essential for becoming Muslim.

7. Any one, who does not believe Mirza Ghulam

Ahmad of Qadian to be a Prophet, is a kafir.

8. It is not permitted to say prayers behind any

Imam who does not recognize Mirza Ghulam

Ahmad’s claim.

9. Marriage relations with non-Ahmadis are not

permitted.

10. After the Holy Prophet Muhammad (peace

and blessings of Allah be upon him) Wahi-e-

Nabuwat is continued. Hazrat Mirza Sahib’s

revelation was Wahi-e-Nabuwat.

11.The Founder of the Qadian Section was Mirza

Bashir-ud-Din Mahmud Ahmad, who was the son

of the Founder of the Movement and was a

youngman in his teens at the time of his noble

father’s death.

12. The members of this secion call themselves

Ahmadis, but are generally known as Qadianis.


