CHAPTER 69
Al-Ïåqqah: The Sure Truth
(REVEALED AT MAKKAH: 2 sections; 52 verses)
This chapter is clearly later in revelation than its predecessor, because it deals with the
later allegations of the disbelievers that the Prophet was a poet, or a diviner, and last of
all that he was an impostor (vv. 41 – 44), the last chapter dealing with their ﬁrst
allegation that he was mad. Al-Ïåqqah or The Sure Truth spoken of in the very ﬁrst
verse, which gives its name to this chapter, is the hour of the triumph of Truth and the
doom of the opponents. The warning is followed by a reference to the fate of the earlier
nations. The latter half of the ﬁrst section states that al-√åqqah is the time of the reward
of the faithful and of the punishment of the evildoers. The second section deals with the
allegations of the opponents that the Prophet was a poet, or a diviner, or an impostor.

SECTION 1: The Doom
In the name of Allåh, the Beneﬁcent,
the Merciful.
1

The sure Truth!

2

What is the sure Truth?

3 And what would make thee realize what the sure Truth is? a

3a. Al-√åqqah is derived from the root √åqq, meaning truth, and is interpreted in several ways, in all of which the sense of the root word is present. It is synonymous with
√aqßqat, meaning truth or reality (T), or signiﬁes a severe calamity the happening of which
is ﬁxed or established (LL). According to Az, al-√åqqah is the hour in which the truth will
be triumphant, the reason given being that it is so called because it will overcome everyone
who contends falsely in the matter of the religion of Allåh. The instances given about ‘Åd
and Tham∂d, and Pharaoh, and the Sodomites, all show that this is the real signiﬁcance.
There is no doubt that a fuller manifestation of the Truth, and of the requital of those who
reject it, will take place in the Hereafter, and thus it also means the Resurrection.
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4 Tham∂d and ‘Åd called the calamity a lie.a
5 Then as for Tham∂d, they were
destroyed by the severe punishment.a
6 And as for ‘Åd, they were
destroyed by a roaring, violent wind,
7 Which He made to prevail against
them for seven nights and eight days
continuously, so that thou mightest
have seen the people therein prostrate
as if they were trunks of hollow palmtrees.
8 So canst thou see a remnant of
them?
9 And Pharaoh and those before him
and the overthrown cities wrought
evil.a
10 And they disobeyed the messenger of their Lord, so He punished
them with a vehement punishment.
11 Surely We carried you in the
ship,a when the water rose high,
12 That We might make it a
reminder for you, and that the retaining ear might retain it.
13 So when the trumpet is blown
with a single blast,
14

And the earth and the mountains

4a. Al-qåri‘ah is derived from qar‘, which signiﬁes the striking of one thing over
another (R); hence al-qåri‘ah is the striking calamity or calamity that strikes terror into
the hearts of the people (Rz), and here it signiﬁes the calamity of which ‘Åd and
Tham∂d were warned, but which they called a lie.
5a. See 7:78a which deals fully with the nature of the punishment by which Tham∂d
was destroyed. As shown there it was an earthquake. Al-∆åghiyah is derived from the root
∆aghå, meaning he exceeded the limit (LL), and means an excessively severe punishment.
9a. The overthrown cities are the cities of Lot; see 11:82, 82a.
11a. The reference is to Noah.
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are borne away and crushed with one
crash —
15 On that day will the Event come
to pass,a
16 And the heaven will be cleft
asunder; so that day it will be frail,
17 And the angels will be on its
sides. And above them eight will bear
that day thy Lord’s Throne of Power.a
15a. The consequences of this Event are described in 56:3; see 56:1a, where it is
shown that the Event, al-Wåqi‘ah, signiﬁes the doom of the opponents in this life, with a
full manifestation in the life after death. The passing away of the earth and the mountains and their being crushed, signiﬁes the fall of the small and great men in connection
with that doom.
17a. The bearing of the Throne of Power on that day by eight is a point attended
with some difﬁculty. In the ﬁrst place, above them means above the angels spoken of in
the previous words (Rz). From this we may conclude that the eight bearers of the Throne
of Power either represent something above the angels, or particular angels above the ordinary angels. It is noteworthy that the word thamåniyah, or eight, is not followed by any
word showing who or what these eight are. The commentators generally suppose them to
be angels, but the more cautious among them refrain from even specifying the number.
Some say the meaning may be eight thousand, others say eight ranks (Kf). Kf adds: “And
maybe these eight are from among the spirit or some other creation”. Now the one thing
that should be borne in mind in interpreting such allegorical words is that the Divine
Being Himself is al-Qayy∂m, or the Self-Subsisting by Whom all things subsist (2:255).
This being taken as the basis, it is clear that other things are not a support for the Divine
Being, but all created things, whether angels or any beings above angels, subsist by God.
Another consideration which helps us in understanding what is meant by these bearers is
a saying of the Holy Prophet, reported by all commentators, that at present such bearers
are four (Rz, Kf, Bd). Now there are four attributes of the Divine Being which are specially connected with the maintenance of the world. The opening chapter of the Holy
Qur’ån is, as shown in the preliminary note to that chapter, the essence of the whole of
the Qur’ån, and that chapter speaks of four attributes of the Divine Being in connection
with the maintenance of al-‘ålamßn, i.e., the whole of the creation. These attributes are
mentioned in the names Rabb, Ra√mån, Ra√ßm, and Målik, and a reference to the notes
on these four words in the opening chapter will show that these four attributes, providence, beneﬁcence, mercy and requital, are really the chief attributes which bring the creation to perfection and from which all other attributes may be inferred. These four are
thus the Personal attributes of the Divine Being which precede all, encompass all, make
all to attain to their goal of perfection and remain after all. Hence these are the four
√amalat al-‘arsh, or the bearers of the Throne of Power, so far as this world is concerned.
Why are they eight on the day of Resurrection? The other world is a complete, but
at the same time a new, manifestation of the spiritual realities of this life. Hence, there is
a new manifestation of the four attributes of the Divine Being by which the world subsists, and thus these four attributes become eight on the day of Resurrection. To clear up
any misunderstanding I may add that, as Divine attributes are brought into action
through the agency of angels, the four or eight attributes that are considered the bearers
of the Throne of Power would also be manifested through angels, and in this sense we
may look upon the bearers of the ‘Arsh as being four or eight angels.
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18 On that day you will be exposed
to view — no secret of yours will
remain hidden.a
19 Then as for him who is given
his book in his right hand, he will
say: Lo! Read my book.
20 Surely I knew that I should meet
my account.
21

So he will be in a life of bliss,

22

In a lofty Garden,

23

Its fruits are near.a

24 Eat and drink pleasantly for that
which you sent on before in bygone
days.
25 And as for him who is given his
book in his left hand — he will say:
O would that my book had not been
given to me!
26 And I had not known what my
account was!
27 O would that (death) had made
an end (of me)!a
28

My wealth has not availed me.

29

My authority has gone from me.

30

Seize him, then fetter him,

31 Then cast him into the burning
Fire,
32 Then insert him in a chain the
length of which is seventy cubits.a
18a. This verse speaks clearly of the manifestation of the hidden realities on the day
of Resurrection, referred to in the above note.
23a. These fruits are the manifestation of the fruits of righteous deeds. They are
here spoken of as being near so that they are available in this life too.
27a. He would wish that death had made an end of him, it referring to death. Or the
meaning may be that this state had been my death, or that the life of the world had never
come to pass.
32a, see next page.
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33 Surely he believed not in Allåh,
the Great,
34 Nor did he urge the feeding of
the poor.
35 Therefore he has not here this
day a true friend,
36

Nor any food except refuse,a

37 Which none but the wrongdoers
eat.
SECTION 2: False Allegations refuted
38 But nay! I swear by that which
you see,
39

And that which you see not!

40 Surely, it is the word of an honoured Messenger,
41 And it is not the word of a poet.
Little is it that you believe!
42 Nor the word of a soothsayer.
Little is it that you mind!
32a. It should be noted that in these verses the spiritual torture of this world is represented as a physical punishment in the next. The chain to be put upon the neck, for
instance, represents the desires of this world, which keep a man with his head bent upon
the earth, and it is these desires that will assume the shape of a chain. Similarly, the entanglements of this world shall be seen as chains on the feet. The heart-burnings of this world
will likewise be clearly seen as ﬂames of burning ﬁre. The wicked one has, in fact, in this
very world within himself a hell of the passions and inextinguishable desires of this world,
and feels the burning of that hell in the failures he encounters. When, therefore, he is cast
farther off from his temporal desires and sees an everlasting despair before him, his heartburnings and bitter sighs for his dear desires assume the shape of burning Fire.
The casting into a chain of the length of seventy cubits is signiﬁcant. Man’s limit of
age may as a general rule be ﬁxed at seventy, and a wicked person may live up to that age
in his wickedness. He may sometimes even enjoy seventy years, excluding the periods of
childhood and decrepitude. These seventy years during which he could work with honesty,
wisdom and zeal are wasted away only in the entanglements of the world, and in following
sensual passions. He does not try to free himself from the chain of desires, and therefore in
the next world the desires which he indulged in for seventy years will be embodied into a
chain of seventy cubits length, every cubit representing, as it were, a year.
36a. Literally ghislßn signiﬁes that which is washed off, to which the commentators
add from the bodies of the disbelievers. It may be rendered as refuse or ﬁlth.
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43 It is a revelation from the Lord
of the worlds.
44 And if he had fabricated against
Us certain sayings,
45 We would certainly have seized
him by the right hand,
46

Then cut off his heart’s vein.

47 And not one of you could have
withheld Us from him.a
48 And surely it is a Reminder for
the dutiful.
49 And We certainly know that
some of you are rejectors.
50 And it is indeed a (source of)
grief to the disbelievers.a
51 And surely it is the certain
Truth.a
52 So glorify the name of thy Lord,
the incomparably Great.
47a. This verse and the three preceding it show that one who fabricates Divine revelation does not prosper. Compare Deut. 18:20, where the prophecy of the advent of a
Prophet like Moses is followed by the words: “But the prophet which shall presume to
speak a word in My name, which I have not commanded him to speak, or that shall speak
in the name of other gods, even that prophet shall die”. Jesus’ words in Matt. 7:19: “Every
tree that bringeth not forth good fruit is hewn down and cast into the ﬁre”, after comparing
a false prophet with a corrupt tree that does not bring forth good fruit, point to a like effect.
50a. Because the punishment of which it warns them must overtake them.
51a. The √aqq al-yaqßn, true certainty or certain truth of this verse, is the same as
al-√åqqah of the opening verse. The ultimate triumph of Truth is a certain truth.

CHAPTER 70
Al-Ma‘årij: The Ways of Ascent
(REVEALED AT MAKKAH: 2 sections; 44 verses)
The title of this chapter is taken from v. 3, where Allåh is called the Lord of The Ways of
Ascent. While holding out the certainty of the punishment, this chapter points out at ﬁrst
that great ends are achieved in a long period of time. Towards the close of the ﬁrst section we are told that the ways or means of Ascent are those by which the faithful attain
nearness to the Divine Being. The second section speaks very clearly of the disgrace
which the opponents shall meet with, a new nation being raised in their place.
The revelation of this chapter is considered by all authorities to be not later than the
close of the early Makkan period.

SECTION 1: Certainty of the Punishment
In the name of Allåh, the Beneﬁcent,
the Merciful.
1 A questioner asks about the chastisement to befall
2 The disbelievers — there is none
to avert it a —
3 From Allåh, Lord of the ways of
Ascent.a

2a. No particular questioner need be speciﬁed. The last chapter speaks in terms of
the highest certainty of the ﬁnal triumph of truth and of the doom of the opponents, and
the question, When will it be? was natural. It is repeated very often: “When will this
promise come to pass, if you are truthful?” (36:48; 67:25; &c.).
3a. The Divine Being is here stated to be the Lord of the ways of Ascent as indicating that He grants to the faithful the means of Ascent, or the means of exaltation.
Compare 56:3, where the Event is spoken of as abasing, exalting. The means of exaltation of the believers are pointed out further on in vv. 22 –35.
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4 To Him ascend the angels and the
Spirit in a day the measure of which
is ﬁfty thousand years.a
5 So be patient with a goodly
patience.
6

Surely they see it far off,

7

And We see it nigh.

8 The day when the heaven is as
molten brass,
9
10

And the mountains are as wool;
And no friend will ask of friend,

11 (Though) they are made to see
them. The guilty one would fain
redeem himself from the chastisement of that day by his children,
12

And his wife and his brother,

13 And his kin that gave him shelter,
14 And all that are in the earth —
then deliver him —
15 By no means! Surely it is a
ﬂaming Fire,
16

Plucking out the extremities —

17 It shall claim him who retreats
and turns his back,
18

And hoards then withholds.

4a. The angels and the Spirit are spoken of here as ascending to God in a day of
ﬁfty thousand years. Al-R∂√ or the Spirit very often stands for Divine revelation or
Gabriel, who brings the revelation to the Prophet. But here it seems to be a collective
name for the spirits of the faithful, because it is through Divine revelation that a new
spirit is awakened in the faithful; see 78:38a. The angels are mentioned along with the
faithful because it is through an angel that spiritual life is breathed into man, and he
starts life as a spiritual wayfarer. A day of the spiritual advancement of man is spoken of
as being equal to ﬁfty thousand years to show the immense vastness of that advancement. Or, the day of ﬁfty thousand years may be the day of the ﬁnal triumph of Truth in
the world, from the time when revelation was ﬁrst granted to man.
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19 Surely man is created impatient —
20

Fretful when evil afﬂicts him,

21 And niggardly when good
befalls him —
22

Except those who pray,

23 Who are constant at their
prayer,
24 And in whose wealth there is a
known right
25

For the beggar and the destitute,

26 And those who accept the truth
of the day of Judgment:
27 And those who are fearful of the
chastisement of their Lord —
28 Surely the chastisement of their
Lord is (a thing) not to be felt secure
from —
29 And those who restrain their
sexual passions,
30 Except in the presence of their
mates or those whom their right
hands possess a — for such surely are
not to be blamed,
31 But he who seeks to go beyond
this, these are the transgressors.
32 And those who are faithful to
their trusts and their covenant,
33 And those who are upright in
their testimonies,
34 And those who keep a guard on
their prayer.
30a. See 23:5a, 6a.
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These are in Gardens, honoured.
SECTION 2: A New Nation to be raised up

36 But what is the matter with
those who disbelieve, that they hasten on to thee,a
37 On the right hand and on the
left, in sundry parties?
38 Does every man of them desire
to be admitted to the Garden of bliss?
39 By no means! Surely We have
created them for what they know.a
40 But nay! I swear by the Lord of
the Eastern lands and the Western
lands! that We are certainly Powerful
41 To bring in their place (others)
better than them, and We shall not be
overcome.a
42 So leave them alone to plunge
in vain talk and to sport, until they
come face to face with that day of
theirs which they are promised —
43 The day when they come forth
from the graves in haste, as hastening
on to a goal,

36a. Nearly the same words — hastening to the Inviter — occur in 54:8; see 54:8a.
Here and in the verses that follow is a description of the time when these very opponents
would be hastening on to the Prophet, accepting the truth. V. 38 makes it further clear:
Does every man of them desire that he should be made to enter the Garden of bliss?
39a. What is negatived here is the fact that the evildoers can enter the Garden of
bliss. Min in mimmå (originally min må, “for what”) signiﬁes ajal or the end for which
man has been created. It is to rise above sin, to be able to ascend to God, the Lord of the
ways of Ascent; see 3a. The Garden of bliss stands clearly for the Ascension of man to
God which is the real object of his life.
41a. Note the clear prophecy that an evil generation will be brought to naught and
another people, the righteous, shall inherit the land. The old order will be changed and a
new order established instead of that.
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44 Their eyes cast down, disgrace
covering them. Such is the day which
they are promised.a
44a. Vv. 43 and 44 give us a clear statement as to the ﬁnal triumph of Truth and the
overthrow of opposition or the triumph of righteousness over the powers of evil. Being
spiritually dead, their very homes were graves in a metaphorical sense. As in almost all
chapters of this period, the ﬁnal triumph of Truth runs along as an undercurrent in the
mention of Resurrection.

