CHAPTER 28
Al-Qa©a©: The Narrative
(REVEALED AT MAKKAH: 9 sections; 88 verses)
This chapter known as The Narrative is devoted chieﬂy to Moses’ story and draws attention pointedly to Moses’ prophecy regarding the Prophet’s advent. It is said by some to
have been revealed to the Holy Prophet when ﬂeeing from Makkah on his way to
Madßnah, at a place known as Jaƒfah (I‘Ab-AH). According to others, however, only
v. 85, which predicted a triumphal return of the Holy Prophet to Makkah, was revealed
there (AH). The latter seems to be the correct view. See introductory note on the
26th chapter.
The Prophet’s likeness to Moses is the chief theme of this chapter, and the revelation
of Moses is here spoken of as clear evidence of the truth of the revelation of the Holy
Prophet Muƒammad. The ﬁrst four sections of the chapter are taken up with a recital of
the chief incidents of the life of Moses from the time of his birth to the time that he successfully led the Israelites out of Egypt, together with the drowning of the hosts of Egypt.
Here we ﬁnd many of the details of this period not given eleswhere. Moses’ narrative is
followed by showing in the ﬁfth section that a prophet like him had now appeared, to
whose truth the revelation of Moses bore a clear testimony. The sixth section upholds the
truth of the revelation of the Qur’ån, while the seventh shows that its opponents will be
humbled. The eighth instances Korah, whose very wealth led to his ruin, and is a warning
to the opponents against placing too great faith upon earthly possessions, or it may be a
warning to the Muslims against the time when they will grow rich and powerful. The
chapter ends with a declaration of the ultimate triumph of the Holy Prophet, and of his
triumphal entry into the very city from whence he was now being expelled.
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SECTION 1: History of Moses
In the name of Allåh, the Beneﬁcent,
the Merciful.
1 Benignant, Hearing, Knowing
God!a
2 These are the verses of the Book
that makes manifest.
3 We recite to thee the story of
Moses and Pharaoh with truth, for a
people who believe.
4 Surely Pharaoh exalted himself in
the land and made its people into parties, weakening one party from
among them;a he slaughtered their
sons and let their women live. Surely
he was one of the mischief-makers.
5 And We desired to bestow a
favour upon those who were deemed
weak in the land, and to make them
the leaders, and to make them the
heirs,a
6 And to grant them power in the
land, and to make Pharaoh and
Håmån and their hosts see from them
what they feared.a

1a. See 26:1a.
4a. The two parties were the Israelites and the Egyptians, the latter being made the
taskmasters of the former. This refers no doubt to the persecutions of the Muslims. The
Quraish, the stronger party, wanted to crush the weaker party of the Muslims.
5a. By making them heirs is not meant that they would be made heirs to Pharaoh’s
possession, but heirs to a kingdom in the promised land of Canaan. And this refers also
to the establishment of the kingdom of Islåm and the vanquishment of its persecutors.
6a. Håmån seems to have been a minister of Pharaoh. He is spoken of again in v. 8 and
v. 38, and also in 29:39 and 40:24, 36. The Håmån spoken of in Esther 3:1 is a different
person. Pharaoh and his counsellors feared that the Israelites, who were aliens in the land of
Egypt, might one day become powerful and supreme in the land. Hence they oppressed and
persecuted them in various ways. Yet the Divine intention was to bring about what Pharaoh
feared. Even such was the Divine intention with regard to the persecuted Muslims.
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7 And We revealed to Moses’ mother, saying: Give him suck; then when
thou fearest for him, cast him into the
river and fear not, nor grieve; surely
We shall bring him back to thee and
make him one of the messengers.
8 So Pharaoh’s people took him up
that he might be an enemy and a grief
for them.a Surely Pharaoh and Håmån
and their hosts were wrongdoers.
9 And Pharaoh’s wife said: A
refreshment of the eye to me and to
thee — slay him not; maybe he will
be useful to us, or we may take him
for a son. And they perceived not.
10 And the heart of Moses’ mother
was free (from anxiety).a She would
almost have disclosed it, had We not
strengthened her heart, so that she
might be of the believers.
11 And she said to his sister: Follow
him up. So she watched him from a
distance, while they perceived not.
12 And We did not allow him to
suck before, so she said: Shall I point
out to you the people of a house who
will bring him up for you, and they
will wish him well?
13 So We gave him back to his
mother that her eye might be
refreshed, and that she might not
grieve, and that she might know that

8a. It was not the object of Pharaoh’s people that the child should be their enemy,
but this ultimately happened. Låm (“that”) used in this sense is called låm al-‘åqibah.
10a. Her heart became free from anxiety on account of the assurance which she had
received through Divine revelation; the words that follow show that her heart had been
strengthened with patience, so it cannot be said to have become devoid of patience. In
fact, f årigh often, used elliptically, signiﬁes free from care or anxiety or disquietude (LL).
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the promise of Allåh is true. But
most of them know not.a
SECTION 2: History of Moses
14 And when he attained his maturity and became full-grown, We
granted him wisdom and knowledge.
And thus do We reward those who
do good (to others).
15 And he went into the city at a
time of carelessness on the part of its
people, so he found therein two men
ﬁghting — one being of his party and
the other of his foes; and he who was
of his party cried out to him for help
against him who was of his enemies,
so Moses struck him with his ﬁst and
killed him. He said: This is on account
of the devil’s doing; surely he is an
enemy, openly leading astray.a
16 He said: My Lord, surely I have
done harm to myself, so do Thou protect me; so He protected him.a Surely
He is the Forgiving, the Merciful.
17 He said: My Lord, because Thou
hast bestowed a favour on me, I shall
never be a backer of the guilty.

13a. The reference is clearly to the opponents of the Holy Prophet, who did not
know that the promise of Allåh, as given to the faithful, would prove true.
15a. The word “this”, in Moses’ statement, refers to the punishment which he had
given to the Egyptian, the meaning being that it was on account of his devilish deed that the
Egyptian had been so punished. The Rabbinical explanation of Exod. 2:12, which mentions
Moses’ slaying the Egyptian, is that the Egyptian merited death “because he had forced an
Israelitish woman to commit adultery with him” (Jewish En., vol. ix, p. 48). The Qur’ån
does not name the offence, but there is no doubt that it calls his offence a devilish deed. For
the meaning of ghafr, see 2:286a. V. 17 shows clearly that Moses did not consider himself
as one who had done an unjust deed or helped a guilty person. See also 26:14a.
16a. Moses’ prayer is not evidence of his being guilty, for the words ˚alamtu nafsß
mean I have caused detriment to myself, the primary signiﬁcance of ˚ulm being naq© (T),
or making to suffer loss or detriment (LL), and this is the meaning adopted in 7:160 and
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18 And he was in the city, fearing,
awaiting, when lo, he who had asked
his assistance the day before was crying out to him for help. Moses said to
him: Thou art surely one erring manifestly.a
19 So when he desired to seize him
who was an enemy to them both, he
said: O Moses, dost thou intend to
kill me as thou didst kill a person
yesterday? Thou only desirest to be a
tyrant in the land, and thou desirest
not to be of those who act aright.
20 And a man came running from
the remotest part of the city. He said:
O Moses, the chiefs are consulting
together to slay thee, so depart (at
once); surely I am of those who wish
thee well.
21 So he went forth therefrom, fearing, awaiting. He said: My Lord,
deliver me from the iniquitous people.
SECTION 3: History of Moses
22 And when he turned his face
towards Midian, he said: Maybe my
Lord will guide me in the right path.
23 And when he came to the water
of Midian, he found there a group of
men watering, and he found besides
them two women keeping back (their
ﬂocks). He said: What is the matter
with you? They said: We cannot
water until the shepherds take away

18:33. Òalama-h∂ also signiﬁes he imposed upon him a burden that was above his power
or ability. The meaning here is that he had risked his own life in giving help to another.
18a. Moses had helped the man on the ﬁrst occasion because he was oppressed, but
now this very man was oppressing another. Therefore he refused to help him.
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(their sheep) from the water; and our
father is a very old man.
24 So he watered (their sheep) for
them, then went back to the shade, and
said: My Lord, I stand in need of whatever good Thou mayest send to me.
25 Then one of the two women came
to him walking bashfully. She said: My
father a invites thee that he may reward
thee for having watered for us. So
when he came to him and related to
him the story, he said: Fear not, thou
art secure from the iniquitous people.
26 One of them said: O my father,
employ him; surely the best of those
that thou canst employ is the strong,
the faithful one.
27 He said: I desire to marry one of
these two daughters of mine to thee on
condition that thou serve me for eight
years; but, if thou complete ten, it will
be of thy own free will, and I wish not
to be hard on thee. If Allåh please, thou
wilt ﬁnd me one of the righteous.a

25a. According to Exod. 2:18, the old man was Reuel, but in Exod. 3:1 he is called
Jethro and he is said to have had seven daughters. The Qur’ån does not state how many
daughters the man had; it only speaks of two of them being in charge of their father’s
ﬂock. Hence the alleged confusion of this story with that of Laban’s two daughters is
itself due to a confusion. The commentators say this man was Shu‘aib, and Shu‘aib is
mentioned by the name of Jethro in the Bible.
27a. Christian critical opinion discovers here another confusion. Because Jacob had
made an agreement with Laban to serve him for seven years as a condition of marrying
one of his daughters (Gen. 29:18), it is alleged that this fact must have been present in the
Prophet’s mind in a confused state, giving rise to the story relating to Moses’ serving
Jethro for eight or ten years. According to Rabbinical accounts, Moses lived with Jethro
for ten years, which corroborates the Quranic story in substance (see Jewish En.), and
there is nothing improbable in the circumstance that he may have served him during that
period and married one of his daughters. But what is stated here has really a deeper
signiﬁcance beneath it. In Moses’ stay at Midian for ten years, there is a prophetical reference to the ten years of the Prophet’s life at Madßnah. The mention of eight years has
another underlying signiﬁcance, for it was after eight years that the Prophet came back to
Makkah as a conqueror, a clear reference to which is contained further on in v. 85: He
Who has made the Qur’ån binding on thee will surely bring thee back to the Place of
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28 He said: That is (agreed)
between me and thee; whichever of
the two terms I fulﬁl, there will be no
injustice to me; and Allåh is surety
over what we say.
SECTION 4: History of Moses
29 Then when Moses had completed the term, and was travelling with
his family, he perceived a ﬁre on the
side of the mountain. He said to his
family: Wait, I see a ﬁre; maybe I
will bring to you from it some news
or a brand of ﬁre, so that you may
warm yourselves.
30 And when he came to it, he was
called from the right side of the valley in the blessed spot of the bush: O
Moses, surely I am Allåh, the Lord of
the worlds:
31 And cast down thy rod. So when
he saw it in motion as if it were a serpent, he turned away retreating, and
looked not back. O Moses, come forward and fear not; surely thou art of
those who are secure.
32 Insert thy hand into thy bosom,
it will come forth white without evil,
and remain calm in fear. These two
are two arguments from thy Lord to

Return. This occurred exactly eight years after his Flight. That such is the real
signiﬁcance of relating this narrative is made clear by the Qur’ån itself further on in v. 45,
where the Prophet is thus addressed: And thou wast not dwelling among the people of
Midian, reciting to them Our messages. It is, as it were, to say that it was Moses that
lived among the people of Midian, but his episode really conveys the news of what will
happen to thee.
It may be added here that Moses was paid his wages, and the condition of his staying in Midian for eight or ten years was as much in his own interest as in the interest of
Jethro, for as the Bible narrative shows, Pharaoh had died by the time that Moses’ stay
in Midian had come to an end.
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Pharaoh and his chiefs. Surely they
are a transgressing people.a
33 He said: My Lord, I killed one
of them, so I fear lest they slay me.
34 And my brother, Aaron, he is
more eloquent in speech than I, so
send him with me as a helper to
conﬁrm me. Surely I fear that they
would reject me.
35 He said: We will strengthen
thine arm with thy brother, and We
will give you both an authority, so
that they shall not reach you.a With
Our signs, you two and those who
follow you, will triumph.
36 So when Moses came to them
with Our clear signs, they said: This
is nothing but forged enchantment,
and we never heard of it among our
fathers of old!
37 And Moses said: My Lord
knows best who comes with guidance from Him, and whose shall be
the good end of the abode. Surely the
wrongdoers will not be successful.
38 And Pharaoh said: O chiefs, I
know no god for you besides myself;
so kindle a ﬁre for me, O Håmån, on
(bricks of) clay, then prepare for me
a lofty building, so that I may obtain
knowledge of Moses’ God, and surely I think him a liar.a

32a. See 7:108a, 20:20a, 22a.
35a. The meaning is, so that they will not be able to injure you.
38a. Pharaoh mocks at the idea of the Lord of the heavens and the earth, and
derisively commands one of his ministers to prepare bricks — such being the
signiﬁcance of kindling a ﬁre on clay — and to erect a lofty building so that he may
have a peep into the heavens to discover the Lord of the heavens and the earth.
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39 And he was unjustly proud in
the land, he and his hosts, and they
deemed that they would not be
brought back to Us.
40 So We caught hold of him and
his hosts, then We cast them into the
sea, and see what was the end of the
iniquitous.
41 And We made them leaders who
call to the Fire, and on the day of
Resurrection they will not be helped.a
42 And We made a curse to follow
them in this world, and on the day of
Resurrection they will be hideous.
SECTION 5: A Prophet like Moses
43 And certainly We gave Moses
the Book after We had destroyed the
former generations — clear arguments for men and a guidance and a
mercy, that they may be mindful.
44 And thou wast not on the western side when We revealed to Moses
the commandment, nor wast thou
among those present;a
45 But We raised up generations,
then life became prolonged to them.
And thou wast not dwelling among

41a. Pharaoh is thus made a prototype of evil, and the opponents of the Holy
Prophet are warned that by walking in Pharaoh’s footsteps they will meet a similar fate.
44a. Moses’ prophecy about the advent of the Prophet — of a prophet like him
from among the Ishmaelites, the brethren of the Israelites — was so clear that one would
think that the Prophet was there at the side of the mountain and Moses saw him with his
own eyes. Hence the words, thou wast not on the western side (of the mountain), nor
wast thou among those present. The opening words of the next verse show that a very
long time had elapsed between these two prophets. The clear prophecy of Moses of the
appearance of a prophet like unto him was fulﬁlled after about two thousand years, and
yet none of the prophets who followed Moses one after another had ever claimed to be a
prophet like Moses, not even Jesus Christ, the last of the line of the Israelite prophets.
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the people of Midian, a reciting to
them Our messages, but We are the
Sender (of messengers).
46 And thou wast not at the side of
the mountain when We called, but a
mercy from thy Lord that thou
mayest warn a people to whom no
warner came before thee, that they
may be mindful.a
47 And lest, if a disaster should
befall them for what their hands have
sent before, they should say: Our
Lord, why didst Thou not send to us
a messenger so that we might have
followed Thy messages and been of
the believers?
48 But (now) when the Truth has
come to them from Us, they say:
Why is he not given the like of what
was given to Moses? Did they not
disbelieve in that which was given to
Moses before? They say: Two
enchantments backing up each other!
And they say: Surely we are disbelievers in both.a

45a. Why is Midian mentioned in particular, though Moses stayed there for a short
time; see 27a. Moses lived in Midian for ten years, just as the Prophet passed ten years
of his life at Madßnah, yet what a transformation was wrought in the course of these ten
years! This very fact was a clear proof of his truth.
46a. This verse throws light on the signiﬁcance of the foregoing verses: Thou wast
not there, but it was Divine mercy that put a prophecy into the mouth of Moses regarding
thee. This is made clear by the words a mercy from thy Lord that thou mayest warn....
The people to whom no warner had come before were the Arabs. Compare 32:3; 36:6.
48a. The disbelievers did not adopt any one ﬁrm position against the Holy Prophet,
and whenever one objection was shown to be erroneous, they took refuge in another.
At the advent of the Prophet they said that he should have received a revelation like the
revelation of Moses, but when the likeness was pointed out to them, and they were told
that their fate would be like the fate of the opponents of Moses, they said that both
Moses and Mu√ammad were deceivers who enchanted people by their eloquence, the
one helping the other, and therefore they believed neither in the one nor in the other.

