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42 Say: If there were with Him
gods, as they say, then certainly they
would have been able to seek a way
to the Lord of the Throne.a
43 Glory to Him! and He is highly
exalted above what they say!
44 The seven heavens and the earth
and those in them declare His glory.
And there is not a single thing but
glorifies Him with His praise, but you
do not understand their glorification.
Surely He is Forbearing, Forgiving.a
45 And when thou recitest the
Qur’ån, We place between thee and
those who believe not in the
Hereafter a hidden barrier; a
46 And We put coverings on their
hearts and a deafness in their ears lest
they understand it; and when thou
makest mention of thy Lord alone in
the Qur’ån, they turn their backs in
aversion.a
42a. The idol-worshippers were sunk deep in vices and immorality, while access to
the Divine Being — a way to the Lord of the Throne — which they claimed they got
through their idols, should have puriﬁed their lives. “We serve them only,” said the
idolaters, “that they may bring us nearer to Allåh” (39:3). But nearness to God, Who is
the source of purity, was meaningless in the case of those who led impure lives. Or, the
meaning is that, if they had access to God, Who holds all power in His hands, they
should have certainly received Divine help and been successful in uprooting Islåm.
44a. The whole universe is here mentioned as declaring the glory of Allåh. Tasbßƒ
is synonymous with tanzßh, and means the declaring God to be free from every imperfection and impurity, or from everything derogatory to His dignity (LL). This declaration
need not be with the tongue and in words: in fact, the very dependence of the whole
creation on the Creator and its consequent imperfection is a gloriﬁcation of the Creator.
45a. This hidden barrier is nothing but that erected by their own aversion, as plainly
indicated in v. 41. Allåh, according to that verse, sends the Qur’ån to remind them, but
because of their aversion to it a barrier is imposed between them and it.
46a. The placing of the coverings on the hearts and deafness in the ears of the
disbelievers is no doubt attributed to Allåh as the prime cause of all things, but how this
covering or heaviness is directly brought about is plainly indicated in the latter part of
the verse. It is because they do not even listen to the mention of Allåh, and ﬂee in
aversion from His word, that there follows a deafness in their ears and a covering on
their hearts. Allåh brings it about, but He brings it about on account of the condition of
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47 We know best what they listen
to when they listen to thee, and when
they take counsel secretly, when the
wrongdoers say: You follow only a
man deprived of reason.
48 See, what they liken thee to! So
they have gone astray, and cannot
find the way.
49 And they say: When we are
bones and decayed particles, shall we
then be raised up as a new creation?
50

Say: Be stones or iron,

51 Or some other creature of those
which are too hard (to receive life) in
your minds!a But they will say: Who
will return us? Say: He Who created
you at first. Still they will shake their
heads at thee and say: When will it
be? Say: Maybe it has drawn nigh.b
52 On the day when He will call
you forth, then will you obey Him,
giving Him praise, and you will think
that you tarried but a little (while).
SECTION 6: Punishment must follow
53 And say to My servants that
they speak what is best. Surely the

their very hearts and ears. This is made very clear in 7:179: “They have hearts wherewith they understand not, and they have eyes wherewith they see not, and they have ears
wherewith they hear not.”
51a. The Arabs denied a life after death, giving as an argument that they would be
reduced to decayed particles, and that hence there was no possibility of their being
raised to life again. They are told that a life after death must follow even if they could
change themselves into stones. And the spiritual life with which they were quickened by
the Holy Prophet, notwithstanding their hard-heartedness — “they were like rocks,
rather worse in hardness” (2:74) — afforded a clear proof of the fulﬁlment of the
statement made here.
51b. The shaking of the head is to indicate one’s disbelief in a thing. The answer,
maybe it has drawn nigh, refers to the spiritual resuscitation of Arabia, which was now
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devil sows dissensions among them.
The devil is surely an open enemy to
man.a
54 Your Lord knows you best. He
will have mercy on you, if He please,
or He will chastise you, if He please.
And We have not sent thee as being
in charge of them.a
55 And thy Lord best knows those
who are in the heavens and the earth.
And certainly We made some of the
prophets to excel others, a and to
David We gave the Zab∂r.
56 Say: Call on those whom you
assert besides Him; they have no
power to remove distress from you
nor to change.
57 Those whom they call upon,
themselves seek the means of access
to their Lord — whoever of them is
nearest — and they hope for His
mercy and fear His chastisement.

to be accomplished through the Holy Prophet, as an indication of the greater
Resurrection. The next verse makes it clear: Then will you obey Him, giving Him praise.
Fifteen years after this the whole of Arabia resounded with Divine praises.
53a. The Muslims — My servants — are here enjoined to be very kind when they
speak to the disbelievers. It is related that when the Muslims complained to the Holy
Prophet that they were abused by the idolaters, they were told to be kind and not to
retaliate (JB). And why? Because it was the devil that was causing these quarrels. The
words evidently imply that these dissensions were only transient, and that the two
parties would again become united.
54a. It should be noted that in this verse, as elsewhere, mercy is mentioned ﬁrst,
thus showing that Divine mercy has precedence over Divine retribution.
55a. By saying that some of the prophets are made to excel others, the excellence of
the Holy Prophet over others is implied. David is specially mentioned, because, as stated
in the Psalms, he prayed for the utter destruction of his enemies, whereas the above two
verses show that the Holy Prophet was enjoined to deal mercifully with his opponents.
As regards David’s invoking curses and destruction on wicked judges and on his
enemies, see the Psalms: “Break their teeth, O God ... let them melt away as waters ... let
them be as cut in pieces ... let every one of them pass away” (Ps. 58:6– 8); “Be not merciful to any wicked transgressors” (Ps. 59:5); “Consume them in wrath, consume them
that they may not be” (Ps. 59:13). For Zab∂r, see 3:184a.

574

Ch. 17: THE ISRAELITES

[Banß Isrå’ßl

Surely the chastisement of thy Lord
is a thing to be cautious of.a
58 And there is not a town but We
will destroy it before the day of
Resurrection or chastise it with a
severe chastisement. That is written
in the Book.a
59 And nothing hindered Us from
sending signs, but the ancients rejected them.a And We gave to Tham∂d
the she-camel, a manifest sign, but
they did her wrong, and We send not
signs but to warn.
60 And when We said to thee:
Surely thy Lord encompasses men.a
And We made not the vision which
We showed thee but a trial for men,b

57a. This verse and v. 56 seem to refer to the worship of prophets, saints, and rabbis
by the Christians and the Jews. Explaining the words whom they call upon, JB adds, as
the angels and Jesus and his mother and Ezra. These divinities, it is argued, themselves
hoped for Divine mercy and feared His retribution; the nearer a person to the Divine
Being, the greater was his hope of mercy and his fear of punishment if he disobeyed.
58a. There is a prophetical reference here to great disasters which would ruin populous towns. The addition of the words “before the day of Resurrection” clearly points to
the fact that the destruction of the towns does not refer to the end of things. The Second
World War has but given us a glimpse of what is yet in store for this world, if a Third
War breaks out. Already we have seen the fulﬁlment of this prophecy in the destruction
of populous towns in almost every country of the world on an unprecedented scale, but it
is nothing compared with the havoc which the atom bomb or the hydrogen bomb and
other inventions of this modern age are likely to work, if the mad struggle for power is
not ended. It should be noted that the prophecy of the ruination of populous towns is here
mentioned as a part of the Divine scheme in the ultimate triumph of Islåm with which this
chapter deals, and hence the reference to the sending of signs in the next verse.
59a. After speaking of a great sign in the latter days, the destruction of towns on a
large scale, this verse speaks of a general law that God has always been sending signs to
establish truth, and that nothing ever hindered Him from sending signs, though such
signs were rejected by the people to whom they were sent. It is further made clear that
signs are sent to warn people of the evil consequences of doing evil.
60a. Aƒå∆a (root ƒau∆) bi-hß means he encompassed or surrounded him, he had him
in his grasp (LL). By men are meant those who opposed the Truth, the reference being
to the utter discomﬁture of the enemy.
60b. The reference here is to the vision of Ascension or the Mi‘råj (B. 63:42), which
was really a prophecy of the ultimate triumph of Islåm; see 1a. There has been a differ-
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as also the tree cursed c in the Qur’ån.
And We warn them, but it only adds
to their great inordinacy.
SECTION 7: The Devil’s Opposition to the Righteous
61 And when We said to the
angels: Be submissive to Adam; they
submitted, except Iblßs. a He said:
Shall I submit to him whom Thou
hast created of dust?
62 He said: Seest Thou? This is he
whom Thou hast honoured above
me! If Thou respite me to the day of

ence of opinion among the learned as to whether the Holy Prophet’s Ascension was bodily or spiritual; the majority adhere to the ﬁrst view, but among those who hold the latter
view there are personages of sound opinion, such as ‘Å’ishah and Mu‘åwiyah. In view of
the plain words of the Qur’ån, however, which refer to the Ascension as being the vision
which We showed thee, the opinion of the majority must be rejected. The sayings of the
Holy Prophet support this view. Thus in a report it is stated that the angel came to him on
another night when his heart saw, and the Prophet (peace be on him), his eyes slept but
his heart did not sleep; and such are the prophets, their eyes sleep but their hearts do not
sleep, then Gabriel accompanied him and he carried him to heaven (B. 61:24). The concluding words of another report which speaks of the Mi‘råj are: “And he awoke and he
was in the Sacred Mosque” (B. 98:37). In another report the words describing the condition in which he was at the time of Ascension are, whilst I was in a state between that of
one sleeping and one awake (B. 59:6). In fact, it is quite true that he was not asleep — he
was in a vision, but at the same time it was not a corporeal Ascension. He was actually
carried to the Holy Presence, and he was shown great wonders, but it was in spirit that he
was carried, and it was with the spiritual eye that he saw those wonders, not in body and
with the physical eye, for things spiritual can only be seen with the spiritual eye. And this
vision had an important signiﬁcance. He saw it at a time when his condition was, to
human seeming, one of utmost helplessness, and he was shown that a great future lay
before him. His opponents, as usual, disbelieved in such visions, and laughed at him.
60c. The cursed tree is the tree of zaqq∂m (B. 63:42). According to the Holy Qur’ån,
every good action is a good tree and every evil action is an evil tree. One explanation of
the cursed tree being a trial for the disbelievers is given in 37:62a. But the statement is
made here in contrast with the Prophet’s vision, and both, in fact, have a deeper
signiﬁcance. As the Prophet’s vision signiﬁed his future triumph and gave an indication
of the greatness to which Islåm would rise, the statement made elsewhere that the tree of
zaqq∂m was the food of sinners (44:43, 44) contained a prophecy of the discomﬁture of
the enemies of Islåm, telling them that a deadly food was in store for them. It was these
two prophecies that the opponents laughed to scorn, hence they were a trial for them. And
the reason why the vision and the statement about the cursed tree are conjoined is thus
evident. The triumph of Islåm and the discomﬁture of the enemy went hand in hand.
61a. See 2:34a, 34b, 34c. For man’s creation from dust, see 7:12a.
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Resurrection, I will certainly cause
his progeny to perish except a few.
63 He said: Begone! whoever of
them follows thee surely hell is your
recompense, a full recompense.
64 And incite whom thou canst of
them with thy voice, a and collect
against them thy horse and thy foot,b
and share with them in wealth and
children,c and promise them. And the
devil promises them only to deceive.
65 My servants — thou hast surely
no authority over them.a And thy Lord
suffices as having charge of affairs.
66 Your Lord is He Who speeds
the ships for you in the sea that you
may seek of His grace. Surely He is
ever Merciful to you.
67 And when distress afﬂicts you
in the sea, away go those whom you
call on except He; but when He
brings you safe to the land, you turn
away. And man is ever ungrateful.a
68 Do you then feel secure that He
will not bring you low on a tract of

64a. The devil is here compared with a coward who comes with great show but little real force, and who, if shown the least resistance, retreats at every step. According to
I‘Ab, every inviter who invites (others) to the disobedience of Allåh is a satan uttering
the cry (JB).
64b. The forces of the devil are no other than the evildoers, those going quickly into
evil being likened to horsemen and those who walk slowly in their evil course being
likened to infantry. According to JB, by the devil’s horse and foot are meant fast riders
and slow walkers in disobedience.
64c. The sharing of the devil in wealth signiﬁes everything spent unlawfully or
acquired unlawfully; and sharing in children is in reference to committing fornication,
which results in illegitimate births (JB).
65a. My servants may include all men. The devil will say to the sinners: I had no
authority over you (14:22); see 14:22c.
67a. A true picture is drawn here of human nature, which turns to Allåh in afﬂiction
but forgets Him in ease.
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land, or send on you a violent wind? a
Then you will not find a protector for
yourselves;
69 Or, do you feel secure that He
will not take you back into it another
time, then send on you a fierce gale
and thus overwhelm you for your
ungratefulness? a Then you will not
find any aider against Us in the matter.
70 And surely We have honoured
the children of Adam, and We carry
them in the land and the sea, and We
provide them with good things, and
We have made them to excel highly
most of those whom We have created.
SECTION 8: Opposition to the Prophet
71 On the day when We shall call
every people with their leader: a then
whoever is given his book in his right
hand, these will read their book; and
they will not be dealt with a whit
unjustly.b
72 And whoever is blind in this
(world) he will be blind in the

68a. Ïå©ib primarily means a thrower or pelter of stones and rßƒ-un ƒå©ib-un
signiﬁes a violent wind that raises pebbles (LL). The word is also applied to a cloud
raining hail. It was by a violent wind that the combined forces of all the enemies of
Islåm were brought low in the battle of the Allies, when, besieging Madßnah in the year
5 A.H., they had to ﬂee in disorder.
69a. Distress is here likened to the sea.
71a. The meaning is that the righteous will follow the righteous leaders and the wicked
will follow their wicked leaders. The word imåm, or leader, here, is interpreted in several
other ways, meaning scripture, prophet, law, book of deeds. The last of these signiﬁcances
also suits the context, as the books of deeds are spoken of in the words that follow.
71b. This book is the one mentioned in v. 14, i.e., the effect of one’s deeds, which
will be brought before everyone in a palpable form on the day of Resurrection. The book
of deeds is given in the right hand to those who hold the Book of God in their right
hands here, i.e., act upon it. As against them are those spoken of in the next verse; they
remain blind to the Book of God, so they will be blind in the Hereafter.
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Hereafter, and further away from the
path.a
73 And surely they had purposed to
turn thee away from that which We
have revealed to thee, a that thou
shouldst forge against Us other than
that, and then they would have taken
thee for a friend.
74 And if We had not made thee
firm, thou mightest have indeed
inclined to them a little;
75 Then We would have made thee
taste a double (punishment) in life
and a double (punishment) after
death, and then thou wouldst not
have found any helper against Us.a
76 And surely they purposed to
unsettle thee from the land that they
might expel thee from it, and then they
will not tarry after thee but a little.a

72a. We are here told that those who remain blind to truth in this life remain blind
in the life after death, which shows that it is here that a hellish life begins with spiritual
blindness, and that the hell of the next life is also a blindness. This is corroborated by
what is said in 57:12, that the faithful will have a light on that day.
73a. The commentators think the allusion to be an incident which happened at
Madßnah long after the revelation of this chapter. But there is a clear and well-authenticated incident regarding the attempt of the Quraish at Makkah, which, both as regards
the offer of the Quraish and the ﬁrm reply of the Holy Prophet, exactly ﬁts in with the
statement of this verse and the one that follows. The chief men of the Quraish met in an
assembly and invited the Prophet, saying to him that they were prepared to gather for
him wealth or to make him their king, if he gave up speaking against their idols and their
evil ways. The Prophet’s reply was that he wanted neither of these things, but that it was
for their welfare that he asked them to give up evil ways. On an earlier occasion, when a
deputation of the Quraish went to Ab∂ Ôålib, the Prophet’s uncle, to prevail upon him to
dissuade the Prophet from speaking against their idols, and Ab∂ Ôålib told the Prophet
that he, too, was unable to defend him against the Quraish, his reply was: “If they place
the sun in my right hand and the moon in my left and ask me to give up my mission, I
will not give it up until the truth prevail or I myself perish in the attempt” (IH).
75a. The word idh-an (then or in that case) refers to the concluding words of the
last verse. It is thus made clear that notwithstanding all the attempts of his opponents,
the Prophet never inclined to them in the least.
76a. When the opponents failed to make the Prophet swerve from the path of Truth,
they planned to expel him from the land, though they were told beforehand that in that
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77 (This is Our) way with Our
messengers whom We sent before
thee, and thou wilt not find a change
in Our course.a
SECTION 9: Truth will prevail
78 Keep up prayer from the declining of the sun till the darkness of the
night, and the recital of the Qur’ån at
dawn. Surely the recital of the
Qur’ån at dawn is witnessed.a
79 And during a part of the night,
keep awake a by it, beyond what is
incumbent on thee; maybe thy Lord
will raise thee to a position of great
glory.b

case they themselves would not retain power but for a short time. It was only eight years
after the Hijrah that the Prophet entered Makkah as a conqueror.
77a. Elsewhere this law is stated thus: “And those who disbelieved said to their
messengers: We will certainly drive you out of our land unless you come back into our
religion. So their Lord revealed to them: We shall certainly destroy the wrongdoers, and
We shall certainly settle you in the land after them” (14:13, 14).
78a. After describing how the opponents wanted to bring the Prophet’s mission to
failure by temptations as well as by threats and by their determination to get rid of him
by all means, the Prophet is told to resort to prayer as a solution of the great difﬁculties
with which he was beset. From the declining of the sun to sunset are two prayers, i.e.,
the ˚uhr and ‘a©r, or the early afternoon and later afternoon prayers, while from sunset
till darkness there are two others, i.e., the maghrib and the ‘ishå’, or the sunset prayer
and the prayer at nightfall. The ﬁfth is the morning prayer, which is called here the
Qur’ån al-fajr, or the recital of the Qur’ån at dawn. Thus this verse, which is one of the
very early revelations, mentions all the ﬁve prayers. It should be noted that the four
prayers from ˚uhr to ‘ishå’ are mentioned together because they follow each other after
small intervals, while the ﬁfth, the morning prayer, which comes after a long interval, is
mentioned separately. The name Qur’ån al-fajr given to it is an indication that there is
usually a lengthy recitation of the Qur’ån in it. This recitation is called mashh∂d or witnessed, as there is greater concentration of mind at that time.
79a. Tahajjud is derived from hajada, which means he slept in the night, and also
he was wakeful in the night (LL). The addition of by it, meaning by means of prayer,
shows the latter signiﬁcance to be the one meant here. In Islamic religious terminology
tahajjud invariably denotes the prayer said after rising from sleep, in the latter portion
of the night. It is not an obligatory prayer but, as stated here, it is the means of raising a
man to a position of great glory. The time at which it is said is most suited for the concentration of mind and for communion with God.
79b, see next page.
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80 And say: My Lord, make me
enter a truthful entering, and make
me go forth a truthful going forth,
and grant me from Thy presence an
authority to help (me).a
81 And say: The Truth has come
and falsehood vanished. Surely falsehood is ever bound to vanish.a
82 And We reveal of the Qur’ån
that which is a healing and a mercy
to the believers, and it adds only to
the perdition of the wrongdoers.a
83 And when We bestow favours
on man, he turns away and behaves

79b. The man whom the opponents had planned to expel from their city as a helpless
man was to be raised to a position of eminent dignity through prayer to God, the prayer in
the night in particular. As time passes on, the Prophet is ever rising to positions of greater
and greater glory. But while the verse speaks in particular of the Prophet and of the great
glory to which he was destined to rise, it gives a promise in general as well that whoever
is sincere in calling upon God, especially at night, is raised to a position of glory.
80a. According to I‘Ab the reference here is to the Prophet’s Flight, entering
Madßnah and going forth from Makkah (JB). The Prophet was thus told in early
revelations that he would have to leave Makkah and ﬁnd shelter in another place. But
the words may also be taken in a general sense, man being taught here to pray that his
entering into any affair or his exit may be marked by truthfulness, and that he may be
granted Divine help in all his undertakings.
81a. The advent of the Prophet is here spoken of as the advent of the Truth, in
reference to the prophecy in John 16:13 as to the coming of the “Spirit of truth” to guide
men into all truth: “Howbeit when he, the Spirit of truth, is come, he will guide you into
all truth; for he shall not speak of himself, but whatsoever he shall hear, that shall he
speak; and he will show you things to come.”
The vanishing of falsehood is here spoken of in the past tense to indicate the certainty of its occurrence. Falsehood ﬁnally disappeared from Makkah when the Prophet
entered it as a conqueror, and as the House of the Holy One was cleared of the idols, the
Prophet recited this verse, The Truth has come and falsehood vanished (B. 46:32), thus
showing that he understood it to contain the prophecy of the conquest of Makkah.
According to another report, he also recited on this occasion 34:49: “Truth has come,
and falsehood neither originates, nor reproduces,” showing that idol-worship was being
swept away from Arabia forever. The statement made here, however, is general and it
means that falsehood cannot stand before Truth and that Truth must ﬁnally prevail in the
whole world, as it prevailed in Arabia in the lifetime of the Prophet.
82a. The Qur’ån is here called a healing and a mercy for spiritual diseases, and it is
a fact to which history bears testimony that spiritual diseases were all swept away by the
Qur’ån. But, it is added, it is a healing for the believers who follow it, and not for those
who reject it, and its rejection brings only greater loss.
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proudly; and when evil afﬂicts him,
he is in despair.
84 Say: Everyone acts according to
his manner. But your Lord best knows
who is best guided on the path.a
SECTION 10: The Qur’ån — a Unique Guidance
85 And they ask thee about the revelation.a Say: The revelation is by the
commandment of my Lord, and of
knowledge you are given but a little.
86 And if We please, We could certainly take away that which We have
revealed to thee, then thou wouldst find
none to plead (thy cause) against Us —
87 But it is a mercy from thy Lord.
Surely His bounty to thee is abundant.
88 Say: If men and jinn should
combine together to bring the like of
this Qur’ån, they could not bring the
like of it, though some of them were
aiders of others.a
89 And certainly We have made
clear for men in this Qur’ån every

84a. Both the believer and the disbeliever act according to the rules of conduct
which they have set before themselves. Who is on the right path is made clear by the
consequences which appear later but which are always known to God.
85a. For the word r∂ƒ, meaning inspiration or revelation, see 4:171b. Here, before
this verse as well as after it, the Qur’ån is the only topic of discussion, and therefore the
context shows clearly that the question of the disbelievers is not about the soul of man, for
which the proper word is nafs, but about the Qur’ån itself, i.e., the revelation or the spirit.
88a. For the uniqueness of the Holy Qur’ån, see 2:23a. It may be noted that out of
the four places in which the disbelievers are challenged to produce the like of the
Qur’ån, this is the only one where the jinn and the men are spoken of together; in all the
other places the shuhadå’, or the leaders, take the place of the jinn. Bearing in mind that
jinnß (plural jinn) means also a man acting with penetrative energy in his affairs, it
becomes certain that the word jinn in this verse conveys the same signiﬁcance as the
word shuhadå’ in other verses. This settles conclusively that the word jinn is used in the
Holy Qur’ån for the leaders of evil.
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kind of description,a but most men
consent to naught save denying.
90 And they say: We will by no
means believe in thee, till thou cause
a spring to gush forth from the earth
for us,a
91 Or thou have a garden of palms
and grapes in the midst of which thou
cause rivers to ﬂow forth abundantly,
92 Or thou cause the heaven to
come down upon us in pieces, as
thou thinkest, or bring Allåh and the
angels face to face (with us),
93 Or thou have a house of gold, or
thou ascend into heaven. And we will
not believe in thy ascending till thou
bring down to us a book we can read.
Say: Glory to my Lord! am I aught
but a mortal messenger? a
SECTION 11: Justice of Retribution
94 And nothing prevents people from
believing, when the guidance comes to
them, except that they say: Has Allåh
raised up a mortal to be a messenger?

89a. Mathal is synonymous with wa©f (R), and thus a description of anything may
be called its mathal, though its application to a description by way of comparison or a
parable is more general. It is here afﬁrmed that all that contributes to the moral and
spiritual welfare of man is made distinct in the Holy Qur’ån.
90a. The signs demanded in this and the following three verses relate to the promises made for the righteous and the threats of punishment for the wicked, as given in the
Qur’ån, and they were no doubt fulﬁlled in due time. But the disbelievers wanted to see
the spiritual blessings of communion with God in a physical shape. The believers were
granted gardens with rivers running in them even in this life, and punishment from heaven overtook the opponents, but this was to come about, and did come about, gradually.
93a. The answer to all the demands of the disbelievers is that the Prophet was only
a mortal messenger, and the prophecies regarding his own great future or the
discomﬁture of his enemies would be brought to fulﬁlment gradually, as in the case of
messengers before him.
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95 Say: Had there been in the earth
angels walking about secure, We
would have sent down to them from
the heaven an angel as messenger.
96 Say: Allåh suffices for a witness
between me and you. Surely He is
ever Aware of His servants, Seeing.
97 And he whom Allåh guides, he
is on the right way; and he whom He
leaves in error, for them thou wilt
find no guardians besides Him. And
We shall gather them together on the
day of Resurrection on their faces,
blind and dumb and deaf. Their
abode is hell. Whenever it abates,
We make them burn the more.
98 This is their retribution because
they disbelieve in Our messages and
say: When we are bones and decayed
particles, shall we then be raised up
into a new creation?
99 See they not that Allåh, Who created the heavens and the earth, is able
to create the like of them? And He has
appointed for them a term, whereof
there is no doubt. But the wrongdoers
consent to naught but denying.
100 Say: If you control the treasures
of the mercy of my Lord, then you
would withhold (them) for fear of
spending. And man is ever niggardly.
SECTION 12: Comparison with Moses
101 And certainly We gave Moses
nine clear signs;a so ask the Children

101a. These nine signs are detailed in 7:133b, where it is shown that they agree with
the signs mentioned in Exodus. These signs are the rod, the shining hand, the drought, the
loss of fruits, widespread death, the locusts, the lice, the frogs and the blood.
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of Israel. When he came to them,
Pharaoh said to him: Surely I deem
thee, O Moses, to be one bewitched.
102 He said: Truly thou knowest
that none but the Lord of the heavens
and the earth has sent these as clear
proofs; and surely I believe thee, O
Pharaoh, to be lost.
103 So he desired to scare them
from the land, but We drowned him
and those with him, all together;a
104 And We said to the Children of
Israel after him: Abide in the land.a
But when the latter promise came,
We brought you all rolled up.b
105 And with truth have We
revealed it, and with truth did it come.
And We have not sent thee but as a
giver of good news and as a warner.
106 And it is a Qur’ån We have
made distinct, so that thou mayest
read it to the people by slow degrees,
and We have revealed it in portions.
107 Say: Believe in it or believe not.
Surely those who are given the knowledge before it, fall down prostrate on
their faces, when it is recited to them,
108

And say: Glory to our Lord!

103a. Istafazza-h∂ means he unsettled him, and also he deceived him so as to cast
him into destruction, and he slew him (LL).
104a. By the land is meant the land promised to the Israelites; Moses had asked
Pharaoh to allow his people to leave Egypt to settle in the Holy Land (20:47).
104b. The latter promise here relates to the promise given to Moses for the raising
up of another prophet like him. This is corroborated by what is said in the next verse
about the revelation of the Qur’ån, which came with truth, i.e., in fulﬁlment of a true
promise. By the rolling up of the Israelites is meant that they would make way for another people, who would inherit the kingdom of God.
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109 And they fall down on
their faces, weeping, and it
adds to their humility.a

Prostration

Surely the promise a of our Lord was
to be fulfilled.

110 Say: Call on Allåh or call on
the Beneficent.a By whatever (name)
you call on Him, He has the best
names. And utter not thy prayer loudly nor be silent in it, and seek a way
between these.b
111 And say: Praise be to Allåh!
Who has not taken to Himself a son,
and Who has not a partner in the
kingdom, and Who has not a helper
because of weakness; and proclaim
His greatness, magnifying (Him).
108a. The promise spoken of here is no doubt the promise given to the former
prophets regarding the advent of the Holy Prophet; and by knowledge in the previous
verse is also meant knowledge of the prophecies.
109a. The recital of this verse is followed by an actual prostration; see 7:206a.
110a. The name Raƒmån (Beneﬁcent) seems to have been particularly objectionable to the Arabs, who objected to its use even so late as the truce at Ïudaibiyah. The
Christians also do not recognize Allåh to be Raƒmån, because it means that Allåh shows
mercy to His creatures without their having done anything to deserve it, while the
Christian doctrine of atonement is based on the belief that Allåh cannot show mercy to
His creatures without receiving some satisfaction.
110b. The two extremes with regard to prayer are its utterance in a very loud voice
or not uttering any word at all with the tongue, thinking that Allåh knows what is in the
hearts. The Muslims are told to take the middle course between the two extremes.
Utterance of words makes the prayer go deeper down into the heart of man, and thus
makes it more effective.

