
SECTION 9: The Hypocrites

67 The hypocrites, men and
women, are all alike. They enjoin evil
and forbid good and withhold their
hands. They have forsaken Allåh, so
He has forsaken them. Surely the
hypocrites are the transgressors.

68 Allåh promises the hypocrites,
men and women, and the disbelievers
the Fire of hell to abide therein. It is
enough for them. And Allåh curses
them, and for them is a lasting chas-
tisement.

69 Like those before you — they
were stronger than you in power and
had more wealth and children. So
they enjoyed their portion; thus have
you enjoyed your portion as those
before you enjoyed their portion, and
you indulge in idle talk as they
did. These are they whose works are
null in this world and the Hereafter,
and these are they who are the losers.

70 Has not the story reached them
of those before them — of the people
of Noah and ‘Åd and Tham∂d, and
the people of Abraham and the
dwellers of Midian and the over-
thrown cities? Their messengers came
to them with clear arguments. So
Allåh wronged them not but they
wronged themselves.

71 And the believers, men and
women, are friends one of another.
They enjoin good and forbid evil and
keep up prayer and pay the poor-rate,
and obey Allåh and His Messenger. As
for these, Allåh will have mercy on
them. Surely Allåh is Mighty, Wise.
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72 Allåh has promised to the
believers, men and women, Gardens,
wherein flow rivers, to abide therein,
and goodly dwellings in Gardens of
perpetual abode. And greatest of all
is Allåh’s goodly pleasure. That is
the grand achievement.

SECTION 10: The Hypocrites

73 O Prophet, strive hard against the
disbelievers and the hypocrites and be
firm against them. And their abode is
hell, and evil is the destination.a

74 They swear by Allåh that they
said nothing. And certainly they did
speak the word of disbelief, and dis-
believed after their Islåm, and they
purposed that which they could not
attain.a And they sought revenge
only because Allåh — as well as His
Messenger — had enriched them out
of His grace.b So if they repent, it
will be good for them; and if they
turn away, Allåh will chastise them
with a painful chastisement in this
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73a. Jåhada signifies he strove or exerted himself, and jihåd is the using one’s
utmost power in contending with an object of disapprobation (LL). It is in a secondary
sense that the word signifies fighting, and it is repeatedly used in the Holy Qur’ån in its
primary significance. It is a fact that those who professed Islåm were never fought
against, even though their professions were insincere — as on this occasion and on the
occasion of the battle of Uƒud. “The correct rendering is that jihåd signifies striving, or
exerting oneself, and there is nothing in the word to indicate that this striving is to be
effected by the sword or by the tongue or by any other method” (Rz).

The Prophet is commanded here to carry on a jihåd against disbelievers as well as
hypocrites. Hence the only significance that can be attached to these words is that he
must continue to preach forcibly both to the disbelievers and the hypocrites.

74a. They were in secret alliance with the enemies of Islåm and did their best to put
an end to the life of the Prophet and bring about the extirpation of Islåm.

74b. The advent of the Muslims in Madßnah had enriched its inhabitants. Was it
not, then, a matter for wonder that those men who had gained by Islåm should turn
against their very benefactors?



world and the Hereafter; and they
shall have in the earth neither a
friend nor a helper.

75 And of them are those who made
a covenant with Allåh: If He give us
out of His grace, we will certainly
give alms and be of the righteous.

76 But when He gave them out of
His grace, they became niggardly of
it and they turned away and they are
averse.

77 So He requited them with
hypocrisy in their hearts till the day
when they meet Him, because they
broke their promise with Allåh and
because they lied.

78 Know they not that Allåh knows
their hidden thoughts and their secret
counsels, and that Allåh is the great
Knower of the unseen things?

79 Those who taunt the free givers
of alms among the believers as well
as those who cannot find anything (to
give) but with their hard labour —
they scoff at them. Allåh will pay
them back their mockery; and for
them is a painful chastisement.a

80 Ask forgiveness for them or ask
not forgiveness for them. Even if
thou ask forgiveness for them seven-
ty times, Allåh will not forgive
them. This is because they disbelieve
in Allåh and His Messenger. And
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79a. When subscriptions were raised for the expedition to Tab∂k, the wealthier
members of the Muslim community gave large donations, while the poorer ones, the
labourers, also paid their mite out of their hard earnings. The hypocrites taunted both,
the former as making a show of their wealth, the latter as bringing in their small sub-
scriptions only to be counted among the subscribers. For Allåh’s paying them back their
mockery, see 2:15a.



Allåh guides not the transgressing
people.a

SECTION 11: The Hypocrites

81 Those who were left behind
were glad on account of their sitting
behind Allåh’s Messenger, and they
were averse to striving in Allåh’s way
with their property and their persons,
and said: Go not forth in the heat.
Say: The Fire of hell is fiercer in heat.
If only they could understand!

82 Then let them laugh a little and
weep much — a recompense for
what they earned.

83 So if Allåh bring thee back to a
party of them, then they ask thy per-
mission to go forth, say: Never shall
you go forth with me and never shall
you fight an enemy with me. You
chose to sit (at home) the first time;
so sit (now) with those who remain
behind.a
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80a. Spiritual relations with the hypocrites were henceforth cut off. The mention of
seventy may not indicate the specific number here. For this use of the word see 2:29b. It,
however, appears that the Holy Prophet took it literally at the burial service of ‘Abd Allåh
ibn Ubayy, the recognized leader of the hypocrites. When ‘Abd Allåh ibn Ubayy died,
the Holy Prophet was asked to conduct the burial service. The Holy Prophet got up, but
‘Umar took hold of his garment and objected on the ground that ‘Abd Allåh was a hypo-
crite, and referred to his hostile attitude throughout his life. The Holy Prophet replied that
Allåh had given him a choice (referring to the words of this verse: Ask forgiveness for
them or ask not forgiveness for them), and that he would ask forgiveness for him for over
seventy times, if only by his doing so, forgiveness could be extended to the dead man.
Then he offered prayers for him. Verse 84 is said to have been revealed then to stop the
offering of prayers for those who were known to be hypocrites (B. 23:84).

The incident shows how kind and forgiving the Holy Prophet was to his severest 
enemies. ‘Abd Allåh ibn Ubayy was the man who had led the hypocrite movement against
him the whole of his life, and thus was not only one of his worst enemies, but at the same
time a most dangerous one, because he was aware of all the movements of the Muslims and
deceived them at the most critical moments. Yet the Holy Prophet forgave him entirely.

83a. It should be noted that this is the only punishment given to the hypocrites, viz.,
that they were not allowed to take part in future expeditions against the enemies of the



84 And never offer prayer for any-
one of them who dies, nor stand by
his grave. Surely they disbelieved in
Allåh and His Messenger and they
died in transgression.a

85 And let not their wealth and
their children excite thy admiration.
Allåh only intends to chastise them
thereby in this world, and (that) their
souls may depart while they are dis-
believers.

86 And when a chapter is revealed,
saying, Believe in Allåh and strive hard
along with His Messenger, the wealthy
among them ask permission of thee
and say: Leave us (behind), that we
may be with those who sit (at home).

87 They prefer to be with those
who remain behind, and their hearts
are sealed so they understand not.

88 But the Messenger and those who
believe with him strive hard with their
property and their persons. And these
it is for whom are the good things and
these it is who are successful.
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Muslims. It is also related that from one of them, Tha‘labah, whose story is referred to
by the commentators under v. 75, the Holy Prophet and the three Caliphs who followed
him refused to accept the poor-rate. V. 103 leads us to the same conclusion; see 103a.
These were the only disadvantages, if it is right to call them so, which the hypocrites
suffered. They were not looked upon as members of the Muslim community, but, as 
citizens, they enjoyed all the rights of other citizens.

84a. The Prophet is now told that, though they professed Islåm outwardly, they
were disbelievers at heart, and the burial service, which was only for the Muslims,
should not be extended to them. But it should be noted that the Prophet was now
informed through Divine revelation that they were really disbelievers. It is, further, clear
from the words of this verse that those who were known to be hypocrites were not
fought against but lived to die a natural death. The case of ‘Abd Allåh ibn Ubayy, who
died in the lifetime of the Holy Prophet, and that of Tha‘labah, who died in the reign of
‘Uthmån, are sufficient to prove this, while there is not a single case on record of any
one of them having been put to death.

Standing by the grave refers to the Prophet’s practice of praying for the deceased
standing by his grave after the burial.



89 Allåh has prepared for them
Gardens wherein flow rivers, to abide
therein. That is the great achievement.

SECTION 12: The Hypocrites

90 And the defaultersa from among
the dwellers of the desertb came that
permission might be given to them,
and they sat (at home) who lied to
Allåh and His Messenger. A painful
chastisement will afflict those of
them who disbelieve.

91 No blame lies on the weak, nor
on the sick, nor on those who can
find nothing to spend, if they are sin-
cere to Allåh and His Messenger.
There is no way (to blame) against
the doers of good. And Allåh is
Forgiving, Merciful —

92 Nor on those to whom, when
they came to thee that thou shouldst
mount them, thou didst say: I cannot
find that on which to mount you.a

They went back while their eyes
overflowed with tears of grief that
they could not find aught to spend.

93 The way (to blame) is only
against those who ask permission of
thee, though they are rich. They have
chosen to be with those who
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90a. The word mu‘adhdhir is the nominative form of ‘adhdhara, meaning he was
remiss, wanting, deficient in an affair, setting up an excuse for it (LA).

90b. Al-A‘råb is a collective general noun, said by Az to be plural of a‘råbß (LL),
signifying the dwellers of the desert (of Arabia), who move from place to place in search
of herbage and water, whether of Arabs or their freemen, as distinguished from ‘Arab,
which signifies those whose descent can be traced to Arabs (LA).

92a. Apparently, what they wanted to join the expedition, and what the Prophet
could not find for them, were beasts to ride upon and to carry their provisions and neces-
saries.



remained behind; and Allåh has
sealed their hearts, so they know not.

Part 11

94 They will make excuses to you
when you return to them. Say: Make
no excuse, we shall not believe you;
Allåh has informed us of matters
relating to you. And Allåh and His
Messenger will now see your actions,
then you will be brought back to the
Knower of the unseen and the seen,
then He will inform you of what you
did.a

95 They will swear by Allåh to
you, when you return to them, so that
you may leave them alone. So leave
them alone. Surely they are unclean
and their refuge is hell — a recom-
pense for what they earned.a

96 They will swear to you that you
may be pleased with them. But if you
are pleased with them, yet surely
Allåh is not pleased with the trans-
gressing people.

97 The dwellers of the desert are
hardest in disbelief and hypocrisy, and
most disposed not to know the limits
of what Allåh has revealed to His
Messenger. And Allåh is Knowing,
Wise.
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94a. Evidently these verses were revealed when the Prophet was away from
Madßnah, and the statements made in them are therefore prophetical, being exactly
fulfilled on his return.

95a. It is related that on his return from Tab∂k, the Holy Prophet forbade the
Muslims to have any intercourse with the hypocrites. This injunction was in obedience to
the revelation which he had received during the journey, as is clearly shown in vv. 83, 84.



98 And of the dwellers of the desert
are those who take what they spend to
be a fine, and they wait for an evil
turn of fortune for you. On them is
the evil turn. And Allåh is Hearing,
Knowing.a

99 And of the desert Arabs are
those who believe in Allåh and the
Last Day, and consider what they
spend and the prayers of the
Messenger, as bringing them nearer
to Allåh. Surely they bring them near-
er (to Allåh); Allåh will bring them
into His mercy. Surely Allåh is
Forgiving, Merciful.

SECTION 13: The Hypocrites

100 And the foremost, the first of
the Emigrants and the Helpers,a and
those who followed them in good-
ness — Allåh is well pleased with
them and they are well pleased with
Him, and He has prepared for them
Gardens wherein flow rivers, abiding
therein for ever. That is the mighty
achievement.
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98a. The hypocrites had to contribute something for the sake of appearance; they
also paid the poor-rate so that they might be treated as Muslims.

Då’irah (pl. dawå’ir) means circuit, and a calamity is so called because it encom-
passes a man on all sides; or it signifies a turn of fortune, from dåra, meaning it turned.
Då’irat al-sau’ is the calamity which befalls and destroys (LL). It is a prophetical
announcement.

100a. Muhåjirßn is plural of muhåjir, meaning literally one who flees from or for-
sakes his home, and an©år is plural of nå©ir, meaning one who helps. In the history of
Islåm, the former word came to signify all those companions of the Holy Prophet who,
having embraced Islåm at Makkah, had to flee from their homes either to Abyssinia or to
Madßnah; the latter flight, including nearly all the Makkan Muslims, is known as the
Flight, and the Muslim era dates from it. An©år signifies the Madßnah Muslims who,
having accepted Islåm before the Flight, gave shelter to those who fled from Makkah.
By “those who followed them in goodness” are meant the Muslims who came after the
companions and followed their good deeds.



101 And of those around you of the
desert Arabs, there are hypocrites;
and of the people of Madßnah (also)
— they persist in hypocrisy. Thou
knowest them not;a We know them.
We will chastise them twice,b then
they will be turned back to a grievous
chastisement.

102 And others have acknowledged
their faultsa — they mixed a good
deed with another that was evil. It
may be that Allåh will turn to them
(mercifully). Surely Allåh is For-
giving, Merciful.

103 Take alms out of their property
— thou wouldst cleanse them and
purify them thereby — and pray for
them. Surely thy prayer is a relief to
them. And Allåh is Hearing, Know-
ing.a

104 Know they not that Allåh is He
Who accepts repentance from His
servants and takes the alms, and that
Allåh — He is the Oft-returning (to
mercy), the Merciful?
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101a. The insincerity of the heart could not be known to a mortal — it is known
only to Allåh. Events had, however, come to pass which ultimately separated the 
hypocrites from the Muslims after they had been mingled with them for a long time.

101b. The hypocrites were punished twice in this life. They had to take part in all
contributions for the defence of the Muslim community and had to pay the poor-rate, all
this against their conviction and unwillingly, and this was, no doubt, a source of great
torment to them. After having suffered all this torment for the sake of being reckoned
Muslims, they were ultimately separated from the Muslims, for it is reported that the
Holy Prophet named them while addressing a congregation in the Friday prayers, and
they had to leave the assembly in the sight of the whole congregation, and this exposure
to public shame was no doubt a great punishment for them.

102a. According to different reports, the number of these men varied from three to
ten. They were sincere and acknowledged their fault.

103a. Because they showed sincerity in confessing their faults, they were dealt with
leniently. Their alms were not to be rejected. The Prophet’s acceptance of alms from
them is here spoken of as purifying them of evil, while his prayer for them is described
as bringing peace and quiet to them.



105 And say, Work; so Allåh will
see your work and (so will) His
Messenger and the believers. And you
will be brought back to the Knower of
the unseen and the seen, then He will
inform you of what you did.

106 And others are made to await
Allåh’s command, whether He chas-
tise them or turn to them (merciful-
ly). And Allåh is Knowing, Wise.a

107 And those who built a mosque
to cause harm (to Islåm) and (to help)
disbelief, and to cause disunion
among the believers, and a refuge for
him who made war against Allåh and
His Messenger before. And they will
certainly swear: We desired naught
but good. And Allåh bears witness
that they are certainly liars.a

108 Never stand in it. Certainly a
mosque founded on observance of
duty from the first day is more
deserving that thou shouldst stand in
it. In it are men who love to purify
themselves. And Allåh loves those
who purify themselves.a
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106a. This is generally supposed to refer to three of the believers, who held back
from the expedition, viz. Ka‘b ibn Målik, Halål ibn Umayyah and Murårah ibn Rabß‘ 
(B. 64:81). But some think that it refers to the hypocrites generally.

107a. According to I‘Ab and other commentators, twelve men from among 
the hypocrites of the tribe of of Banß Ghanam built a mosque at the instigation of Ab∂
‘Åmir in the neighbourhood of the mosque of Qubå’, with the object of causing harm to
that mosque. Ab∂ ‘Åmir, who after fighting against the Holy Prophet for a long time,
had fled to Syria after the battle of Ïunain, had written to his friends at Madßnah that he
was coming with a formidable army to crush the Prophet, and that they should build a
mosque for him. But Ab∂ ‘Åmir died in Syria, and the founders desired the Holy
Prophet to give it a blessing by his presence, which he was forbidden to do by Divine
revelation, and the mosque was demolished (AH).

108a. Some commentators understand by this the mosque at Qubå’, while the
greater number regard the Prophet’s mosque at Madßnah as being meant here. The words
are general and every mosque raised for the service of Allåh may be included in this
description.



109 Is he, then, who lays his foun-
dation on duty to Allåh and (His)
good pleasure better, or he who lays
his foundation on the edge of a crack-
ing hollowed bank, so it broke down
with him into the Fire of hell? And
Allåh guides not the unjust people.

110 The building which they have
built will ever continue to be a source
of disquiet in their hearts, unless their
hearts be torn to pieces. And Allåh is
Knowing, Wise.a

SECTION 14: The Faithful

111 Surely Allåh has bought from
the believers their persons and their
property — theirs (in return) is the
Garden. They fight in Allåh’s way,
so they slay and are slain. It is a
promise which is binding on Him in
the Torah and the Gospel and the
Qur’ån.a And who is more faithful to
his promise than Allåh? Rejoice
therefore in your bargain which you
have made. And that is the mighty
achievement.
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110a. Their hearts could be torn to pieces by severe regret or by sincere repentance.

111a. The promise which is said to be binding on Allåh, as laid down in the Qur’ån,
as well as in the previous books, is this, that Allåh will grant the believers His blessings,
if they exert themselves with their persons and their property in His way: “Allåh has
bought from the believers their persons and their property — theirs (in return) is the
Garden”. The Gospels give the same promise: “If thou wilt be perfect,” said Jesus to a
wealthy man, “go and sell that thou hast, and give to the poor, and thou shalt have trea-
sure in heaven: and come and follow me” (Matt. 19:21). “Behold, we have forsaken all
and followed thee; what shall we have therefore?” said Peter. Jesus’ reply was: “Every
one that hath forsaken houses, or brethren, or sisters, or father, or mother, or wife, or
children, or lands, for my name’s sake, shall receive an hundredfold, and shall inherit
everlasting life” (Matt. 19:27–29). Moses’ teaching contains similar promises. For
instance, the promise of God, “that ye may increase mightily ... in the land that floweth
with milk and honey,” is made conditional on “thou shalt love the Lord thy God with all
thy heart and with all thy soul and with all thy might” (Deut. 6:3–5), which is the same



112 They who turn (to Allåh), who
serve (Him), who praise (Him), who
fast, who bow down, who prostrate
themselves, who enjoin what is good
and forbid what is evil, and who keep
the limits of Allåh — and give good
news to the believers.

113 It is not for the Prophet and
those who believe to ask forgiveness
for the polytheists, even though they
should be near relatives, after it has
become clear to them that they are
companions of the flaming fire.a

114 And Abraham’s asking forgive-
ness for his sire was only owing to a
promise which he had made to him;
but when it became clear to him that he
was an enemy of Allåh, he dissociated
himself from him. Surely Abraham
was tender-hearted, forbearing.

115 And it is not (attributable to)
Allåh that He should lead a people
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as exerting oneself to one’s utmost in the way of God with one’s person and property. It
should be borne in mind that the words they fight in Allåh’s way, so they slay and are
slain, are not a part of the promise, but are expressive of the condition of the
Companions, and show that they were true to their promise. The promise to spend one’s
person and property may be carried out in various ways under different circumstances,
and the Companions of the Holy Prophet were as true to this promise during the thirteen
years at Makkah as during the ten years at Madßnah.

113a. It should be noted that this verse does not prohibit praying for the forgiveness
of the disbelievers in general, but only such disbelievers about whom it became clear
that they were doomed to the Fire. The commentators are generally of opinion that either
a revelation from Allåh with regard to a person or his death in disbelief or idolatry alone
settles the point. When the Prophet was asked to pray for the destruction of a people
who were fighting against him, he prayed thus: “My Lord, forgive them because they
know not”. So long as a man is alive, however hard he may be in his disbelief, it is not
forbidden to pray for his forgiveness or guidance. But when he is dead, God will deal
with him as He pleases, and He is the most Merciful of all merciful ones. According to a
ƒadßth, after all intercessions have taken place, the Most Merciful of all will take a hand-
ful — and the handful with God is as vast as the heavens and the earth (39:67) — out of
hell and throw them into the river of Life, and these would be the people who never did
any good (B. 98:24). But under this verse the burial service, which is a prayer for 
forgiveness, is held only for Muslims, and not for those who die in disbelief.



astray after He has guided them, so
far so that He makes clear to them
what they should guard against.
Surely Allåh is Knower of all things.a

116 Surely Allåh’s is the kingdom
of the heavens and the earth. He gives
life and causes death. And besides
Allåh you have no friend nor helper.

117 Certainly Allåh has turned in
mercy to the Prophet and the
Emigrants and the Helpers who fol-
lowed him in the hour of hardship,
after the hearts of a part of them were
about to deviate; then He turned to
them in mercy.a Surely to them He is
Compassionate, Merciful;

118 And (He turned in mercy) to
the three who were left behind; until
the earth, vast as it is, became strait
to them and their souls were also
straitened to them; and they knew
that there was no refuge from Allåh
but in Him. Then He turned to them
in mercy that they might turn (to
Him). Surely Allåh — He is the Oft-
returning to mercy, the Merciful.a
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115a. The verse establishes in clear words that Allåh never leads a people astray;
and how could He lead astray, says the Holy Qur’ån, when He it is Who gives them
guidance, and makes clear to them the evils they should guard against?

117a. Taubah on the part of Allåh means His turning to His servant and changing one
state to another which is higher than it. The context, in fact, throws clear light upon the
meaning of taubah, for Allåh’s turning mercifully is in relation to the Prophet and those
sincere believers who are plainly stated to have followed the Prophet in the hour of strait-
ness, thus showing that it was in relation to those who were obedient under the severest
difficulties and not to those who were disobedient; the latter being dealt with in the next
verse. The expedition to Tab∂k is known as the ghazwat al-‘usrah or the expedition of
straitness, because of the excessive heat, and scarcity of food and water and the hardships
of the long journey with scanty means. Really the whole period of about twenty-one years
from the preaching of the Prophet had been one of the severest difficulties for the
Muslims. The party whose hearts were about to deviate is referred to in the next verse.

118a. The three men were from among the An©år, whose names have already been
given in 106a. The words were left behind are explained as meaning either left behind at



SECTION 15: What the Faithful should Do

119 O you who believe, keep your
duty to Allåh and be with the truthful.

120 It was not proper for the people
of Madßnah and those round about
them of the desert Arabs to remain
behind the Messenger of Allåh, nor to
prefer their own lives to his life.a

That is because there afflicts them
neither thirst nor fatigue nor hunger
in Allåh’s way, nor tread they a path
which enrages the disbelievers, nor
cause they any harm to an enemy,b

but a good work is written down for
them on account of it. Surely Allåh
wastes not the reward of the doers of
good;

121 Nor spend they anything, small
or great, nor do they traverse a valley
but it is written down for them, that
Allåh may reward them for the best
of what they did.

122 And the believers should not
go forth all together. Why, then, does
not a company from every party from
among them go forth that they may
apply themselves to obtain under-
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the time of the expedition or left behind with respect to the commandment of Allåh con-
cerning them, being, it is said, the persons referred to in v. 106: “And others are made to
await Allåh’s command, whether He chastise them or turn to them mercifully”. The lat-
ter explanation was given by Ka‘b himself, one of the three men (AH). They remained
cut off from all intercourse with the Muslims for fifty days. Ka‘b was a man of impor-
tance, and when he received a letter from the king of Ghassån, offering him a 
position under him if he deserted the Prophet, he burned the letter, showing his contempt
for the offer, and gave no reply (Ibn Hishåm).

120a. The meaning is that they should neither desire rest for themselves, nor com-
fort, nor protection, in preference to the Prophet; in other words, they should accompany
him in difficulty and distress.

120b. Nåla min-hu means he harmed him; nåla min ‘uduwwi-hß, he attained the
object of his desire from the enemy (LL).



standing in religion,a and that they
may warn their people, when they
come back to them, that they may be
cautious?

SECTION 16: The Prophet’s Great Anxiety

123 O you who believe, fight those
of the disbelievers who are near to
youa and let them find firmness in
you.b And know that Allåh is with
those who keep their duty.

124 And whenever a chapter is
revealed, there are some of them who
say: Which of you has it strength-
ened in faith? So as for those who
believe, it strengthens them in faith
and they rejoice.

125 And as for those in whose
hearts is a disease, it adds unclean-
ness to their uncleanness, and they
die while they are disbelievers.a

126 See they not that they are tried
once or twice in every year, yet they
repent not, nor do they mind.a
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122a. The introduction here of the subject of the study of religion shows the aim
which the Qur’ån has in view. In the midst of the ordinances relating to fighting, it intro-
duces the subject of the preparation of a missionary force, thus showing that this was the
greatest necessity of Islåm. It was only by means of a missionary effort that truth could
be spread, and the ultimate object was not to be lost sight of, even when the community
was engaged in a life-and-death struggle against overwhelming forces of the enemy.

123a. Because it was they who persecuted the Muslims. The object was to stop 
persecutions.

123b. So that you do not yield to them.

125a. The uncleanness of their hearts increased with new revelation, because it
increased them in stubbornness, and their hearts were more and more hardened against
truth.

126a. These trials consisted of the expeditions which the Muslims had to undertake
every now and then, and in which the hypocrites were distinguished from the true
believers.



127 And whenever a chapter is
revealed, they look one at another:
Does anyone see you? Then they turn
away. Allåh has turned away their
hearts because they are a people who
understand not.

128 Certainly a Messenger has
come to you from among yourselves;
grievous to him is your falling into
distress, most solicitous for you, to
the believers (he is) compassionate,
merciful.a

129 But if they turn away, say:
Allåh is sufficient for me — there is
no god but He. On Him do I rely, and
He is the Lord of the mighty Throne.
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128a. This is the true picture of the heart which grieved, not for his followers alone,
not for one tribe or country, but for all humanity. He grieves for the burdens of all, and
he is solicitous for the welfare of all. That the whole of humanity is meant here is shown
by the concluding words. There is a special relation he bears to those who follow him; to
them he is, in addition, compassionate and merciful.


