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Explanatory Notes

by Maulana Muhammad Ali

Note 1 (page 12)
The word prophet which the Promised Messiah has used for
himself here has been explained by him later in this book as
follows:

“All truths which lead to God are contained within it. Neither shall
any new truth come after it, nor was there any previous truth which
is not to be found in it. Therefore, with this prophethood [of the Holy
Prophet Muhammad] have all prophethoods ended, and so it ought to
have been, because whatever has a beginning has also an end.
Nevertheless, the prophethood of the Holy Prophet Muhammad is not
devoid of granting its own grace; in fact, it has more grace in it than
all other prophethoods. Rendering obedience to this prophethood leads
to God by a very easy path, and by following it the blessing of God’s
love and of His revelation can be attained in greater measure than
used to be received in previous times. But its perfect follower cannot
be simply called ‘prophet’ because this would be derogatory to the
completely perfect prophethood of the Holy Prophet Muhammad.
However, the two words ‘follower’ and ‘prophet’ may together be
applied to him”. (page 18)

Note 2 (page 13)
It must be borne in mind that the Promised Messiah has here
given three examples to show how, after the death of the man
appointed by God, when “difficulties are faced, and the enemies
rise up in strength and believe that things will now go wrong”,
“then does God the Most High show His mighty power a se-
cond time, and take hold of the tottering community” (p. 12).
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The first example is that of Hazrat Abu Bakr after the Holy
Prophet Muhammad, the second is that of the events after the
death of Moses, and the third is that after Jesus. What he has
pointed to here is the common factor in these three instances.
The common factor is certainly not the establishment of khalifas
in the three cases. Moses and the Holy Prophet Muhammad
were followed by khalifas, as it ought to have been, because
they were the founders of their respective dispensations. But
after Jesus, who was himself a khalifa, no series of khalifas was
established.

The common factor in these three cases is that a prophet or
a man appointed by God dies at a time when his community of
followers is frail and weak, and then God sends His aid and
succour to that community, whatever form that aid may take. In
fact, the Promised Messiah has made it clear further on that, in
case of those men appointed by God who are themselves
khalifas of a prophet, this aid does not take the form of khalifas.
They are themselves khalifas, and it is meaningless to speak of
a khilafat within a khilafat.

Note 3 (page 13)
By quoting this revelation about himself here, where he is
speaking of the Divine assistance to come after his death, the
Promised Messiah has in fact explained most clearly that after
him there will not be instituted a series of khalifas as there was
following the Holy Prophet Muhammad, and following Moses,
in order to establish their religion. The Holy Prophet
Muhammad had received the revelation:

“Allah has promised those of you who believe and do
good deeds that He will make them khalifas in the earth
as He made those before them to be khalifas.” (The Holy
Quran, 24:55)

This has been explained repeatedly by the Promised Messiah as
meaning that, just as a series of khalifas was instituted after
Moses, exactly similarly was a series of khalifas to be instituted
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after the Holy Prophet Muhammad. Both of them were founders
of a new system of shari‘ah, and they were both given a series
of khalifas which would establish their religion after them.
Accordingly, both of them were sent a revelation promising
them the institution of their khalifas. But no such verse was
revealed to Jesus, nor were such words revealed to the Promised
Messiah, because both of them were themselves khalifas and
attained khilafat under the verse given above.

As to the Divine help and assistance to come after their
death, however, both these venerable figures were given the
promise that their followers would dominate over their rejectors
till the Day of Judgment. Accordingly, Jesus received the
following revelation:

“O Jesus, I will cause you to die and exalt you to Myself
and clear you of those who disbelieve and make those
who follow you above those who disbelieve till the Day
of Judgment.” (The Holy Quran, 3:55)

The Promised Messiah too received the same Quranic verse by
way of ilham (revelation to a non-prophet), and it is given in his
book Barahin Ahmadiyya. The Promised Messiah has himself
translated it here into Urdu in the following words: “I will make
this community, who are your followers, prevail over those who
deny you, till the Day of Judgment.” The clear difference is that
the founders of the dispensations (Moses and the Holy Prophet
Muhammad) both received a promise by Divine revelation that
after them their religion will be aided by means of their
khalifas, but their last khalifas received no such promise about
khalifas after them because they were themselves khalifas, and
to speak of khilafat following them is meaningless. Rather, the
last khalifas of the Mosaic and the Muhammadiyya dispensa-
tions, who had arisen in fulfilment of the Divine promise to
establish the faith, received this revelation: “I will make those
who follow you above those who disbelieve till the Day of
Judgment.”
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This is a plain difference, in both cases, between the founder
of the dispensation and his last khalifa, which Allah has made
a clear sign in His revelation. In the face of this difference,
those who go against it and, by giving the last khalifa the same
status as the founder of the dispensation, wish to establish an
institution of khalifas after him, they are rejecting the Divine
revelation in favour of their own views. Historical facts too
belie their views because no institution of khalifas was
established after Jesus. The very basis of the Ahmadiyya Move-
ment is its likeness to the mission of Jesus, and to reject this
likeness amounts to falsifying the Movement.

Note 4 (page 14)
It must be remembered that by the “second power” (Qudrat
Sani) is meant nothing other than the Divine assistance which
must make its appearance after the death of the Promised
Messiah. Read again the words on page 13:

“…for it is necessary for you to see the second power as
well. And its coming is better for you because it shall be
perpetual — it shall not be intercepted till the Day of
Judgment. That second power cannot come until I go, but
when I go, then will God the Most High send the second
power for you; and it shall be with you for ever…”

These words are clearly a translation of the Promised Messiah’s
revelation: “I will make those who follow you above those who
disbelieve till the Day of Judgment.” Therefore, to take the
“second power” as referring to a particular individual is to abuse
these words. As to the words, “after me there will be some other
individuals who will be manifestations of the second power”,
these do not show that khalifas are being spoken of. If Hazrat
Mirza had wanted to convey that, he would have written that
after him there would be his khalifas who would be manifesta-
tions of the second power. The words “some other individuals”
clearly show that the Promised Messiah did not have in mind
any institution of khilafat, which is why the word khalifa is not
found anywhere in the whole of Al-Wasiyyat. Had such a system
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of khilafat been meant, then this was the right occasion to speak
of it openly and to say that his khalifas would be the manifes-
tations of the second power. We must not throw the words of
the Will behind our backs in pursuit of our own views.

Note 5 (page 14)
Having explained that the Jama‘at will continue to progress
after his death, and will always prevail over its opponents, the
Promised Messiah sets out here, in the main text and in the
footnote, how entrants will be initiated into the Jama‘at after
him. Accordingly, while giving the direction for bai‘at to be
taken from people in his name, he writes that through this
Jama‘at “God the Most High wishes to draw towards His
Oneness (tauhid) all those souls living in various parts of the
world, be it Europe or Asia, all who are good in their nature,
and to unite His servants in one faith.” It is thus stated here that,
while during his life he himself used to take people into the
bai‘at, after him the righteous elders of the Jama‘at should take
bai‘at from the people in his name, that is, admit people into
the Promised Messiah’s bai‘at. These words do not speak of
only one man taking the bai‘at from people. On the contrary,
by using the plural he has made known that at any given time
there may be several elders who could admit people into his
bai‘at. It must be borne in mind that by the words “uniting
people upon one faith” is clearly meant that people must be
admitted into his bai‘at, the bai‘at of the Promised Messiah, not
that each such elder would admit people into his own bai‘at, for
in that case people would be divided instead of being united on
one faith. Therefore, firstly, by instructing that the bai‘at must
be in his name, he has made it clear that people would, in fact,
not be entering into the bai‘at of any of those elders but the
bai‘at of the Promised Messiah. Secondly, by speaking of “one
faith”, he has indicated that people can only escape being
divided if they are all admitted into the bai‘at of the Promised
Messiah.
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In the footnote it has been further made clear that by taking
the bai‘at from people in his name is meant, in fact, admitting
people into the bai‘at of the Promised Messiah. Moreover, there
can be many such men who admit people into the bai‘at. The
words “any person in respect of whom forty faithful agree that
he is fit to take from people the bai‘at in my name, he shall be
entitled to take the bai‘at” clearly show that there can be more
than one such person, even hundreds. For, whenever any forty
faithful are agreed upon one man, he shall be entitled to take the
bai‘at from people. However, that bai‘at is not his own but
actually that of the Promised Messiah because it is in the name
of the Promised Messiah. It is clear that here forty faithful have
been given the power of choosing a man for the purpose of
taking the bai‘at from people in the name of the Promised
Messiah, that is, admitting people into his Movement. If forty
specific individuals had been meant and their names noted
down, so that any man that those forty faithful choose would be
entitled to take the bai‘at, then no doubt they could have agreed
upon one man only. But the words of the Will give the right to
any forty from among the faithful to select for this purpose a
man whom they consider to be venerable and righteous.

Further testimony to this effect, of the words of the Promised
Messiah himself, is provided by the three men mentioned below.
It has not only been published just now, but was explained in
full some seven to eight months after the death of the Promised
Messiah. It is as follows. When Khwaja Kamal-ud-Din read
these words of Al-Wasiyyat, he said to the Promised Messiah
that this would lead to “a khalifa in each and every village”.
The Promised Messiah replied:

“What harm do you perceive in that? These men would
only be admitting outsiders into the Ahmadiyya Move-
ment, and enlarging the Jama‘at. They have no power
over the funds of the Movement, because that has been
entrusted to the Anjuman.”

Those who have borne witness to these words of the Promised
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Messiah are: Maulvi Ghulam Hasan Khan, sub-registrar,
Peshawar, Khwaja Kamal-ud-Din, and Maulvi Muhammad Ali.

Prophecy about Promised Reformer
The Promised Messiah here also gives this instruction to his
followers: “Until such time as someone arises having received
the holy spirit from God, you must all work together after me”.
In the footnote he writes about this man:

“God has informed me that He will raise for my Jama‘at
a man from my offspring, and grant him the distinction
of His nearness and revelation. Through him the cause
of truth shall prosper, and many people shall accept the
truth.”

It must be remembered that the man who will arise having
received the holy spirit from God will make this claim through
the revelation he receives from God. The claim cannot be made
by applying certain prophecies to him through human deduction
and reasoning. At least Muslims, and certainly the Ahmadis, are
not unaware of the fact that when there exists the prophecy of
the coming of someone, having been made by an earlier man
sent by God, it has never happened that that prophecy was then
applied to a particular person merely by human deduction and
this put forward as proof of that person being the promised one.
On the contrary, the law of God in this respect is that the
promised man is first informed by revelation from Allah that he
has been chosen by Him, and the prophecies about him never
apply to him literally, word for word, in their entirety, but
require to be interpreted. His actually being from God, and the
interpretation of the prophecies being correct, is itself proved by
the extraordinary help and assistance which comes to him from
God.

Ahmadis, at least, find clear examples of this law of God in
the coming of Jesus, the advent of the Holy Prophet
Muhammad, and lastly the appearance of the Promised Messiah.
There is absolutely no doubt whatsoever that everyone of these
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three holy men had to give new interpretations to the prophecies
about his advent, and the meanings which people had given to
those prophecies before their fulfilment turned out to be wrong.
Eventually, Divine assistance proved that they were true in their
claims, and that the prophecies did not mean what people had
thought before their coming. Anyone who purposely goes
against this established law of God deviates from the right path.

There is no doubt that sometimes a man is considered,
through human deduction, to be the one who has come in
fulfilment of a prophecy. But such inference can also lead to the
wrong conclusion, and no one can dare raise such reasoning to
the level of certainty. Ponder over the Hadith report in which
the Holy Prophet Muhammad said to his wives: “The first one
of you to join me after my death is the one with the longest
hands”. They measured their hands in the presence of the Holy
Prophet, but the true meaning was something different.
Similarly, consider the Hadith report: “So my thought turned to
Yamama.”

Promised Messiah applied prophecy to other sons
The Promised Messiah himself applied the prophecy of this
promised son, by means of his own judgment, first to his son
Bashir, the first, who died. Later he wrote in very clear words
that he considered Mubarak Ahmad to fulfil this prophecy.
Accordingly, on page 43 of Tiryaq al-Qulub he has declared
Mubarak as being the one who “made three into four”, and
hence the one in whom this prophecy is fulfilled. But he too
died.

Regarding such judgments, the Promised Messiah’s own
words are as follows in Tiryaq al-Qulub:

“It is true that from my own judgment I had certainly
thought, as a conjecture, that perhaps this boy was the
blessed promised one. But if the objection of this foolish
critic is based on what is only my opinion, which has not
come from Divine revelation but is merely the result of
my own thinking and deliberation, then it is to be greatly



BY MAULANA MUHAMMAD ALI 43

regretted … If I have written something in an announce-
ment based on my judgment, and expressed my own
opinion, that cannot be a binding argument. If you insist
on that, you will have to deny all the prophets, and you
will find no refuge except as a renegade and an atheist.
For, no prophet is exempt from ever having made an
error of judgment.” (Tiryaq-ul-Qulub, pages 71 and 72)

He writes again and again that only revelation can be a conclu-
sive argument as to whether a certain man truly fulfils a certain
prophecy. Since the Promised Messiah had no such revelation,
till the end, what audacity is it to declare a certain man as
definitely fulfilling these prophecies on the basis of human
reasoning, the result of which is atheism, in the words of the
Promised Messiah. For, the true subject of these prophecies was
never identified by revelation during the life of the Promised
Messiah. The word ‘offspring’ (zuriyyat) has a very broad
meaning, and there is no limitation as to the time of his coming
either. Therefore, to declare someone, out of mere human
judgment, as definitely fulfilling this prophecy, which the
Promised Messiah himself dared not do, is a sin just like the sin
of not accepting the real fulfiller when he appears at the right
time.

It must also be remembered that the characteristic sign
mentioned for this man is that truth will progress through him.
So he will, firstly, arise after receiving revelation, and then he
will receive heavenly support in this way that people will enter
the Movement of truth and the religion of Islam through him in
great numbers. These are his signs, upon the fulfilment of which
a man can be definitely considered to be the Promised One of
this prophecy. Those who ignore this principle exceed the
proper limits. Prophecies must not be made into child’s play. No
step must be taken which deviates from the laws of Allah estab-
lished through the coming of the prophets of former times.
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Note 6 (page 25)
Praise be to Allah that, according to this instruction of the
Promised Messiah, the Ahmadiyya Anjuman Isha‘at Islam,
which is now the true successor of Hazrat Mirza Ghulam
Ahmad instead of the Sadr Anjuman Ahmadiyya, has obtained
this land adjacent to the cemetery and has thus completed the
first enclosure. The most pleasing fact is that this land which
has been acquired is also the property of the family of the Pro-
mised Messiah. This also is a special grace of Allah the Most
High that the completion of the first enclosure remained in
abeyance until the time of its real need, which only Allah knew.

Note 7 (page 25)
This same Anjuman was finally established under the name Sadr
Anjuman Ahmadiyya, though its first name, as is clear from the
Supplement to the Will, was the Anjuman in charge of the
graveyard.

Note 8 (page 26)
He has made the establishment of this Anjuman to be so
permanent that after the death of the original members there are
to be other members as their successors. It is also to be noted
that the word ‘successor’ (jānshı̄n) has been used in respect of
the members of the Anjuman to say that some will be
successors of others. However, he has not referred to any
individual as being his own successor.

Note 9 (page 26)
These funds are only to be entrusted to the members of the
Anjuman, not to any individual.

Note 10 (page 26)
It is also noteworthy that, out of the funds of the Movement,
financial support can be provided to a needy person as means
of subsistence. This clearly shows that no individual has the
power to spend these funds as he wants to, but that it is the
Anjuman which can give subsistence to someone.
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Note 11 (page 29)
The words of this Supplement clearly show that it was written
at a time when the Anjuman had been created. Although the
name of the Anjuman given here is Anjuman in charge of the
affairs of the graveyard but in the rules written down only 23
days after this Supplement, on 29 January 1906, which are in
the records of the Anjuman, bearing the signature of the
Promised Messiah, and have been published in the newspapers,
the name Sadr Anjuman Ahmadiyya was given and all the funds
and assets made over to it. This was the Anjuman which opera-
ted for two and a half years during the life of the Promised
Messiah. Further evidence of this is found in the newspaper Al-
Hakam, 14 June 1912, where it is clearly stated that the Anju-
man in charge of the affairs of the graveyard was proposed by
him in Al-Wasiyyat, which was later established with the name
Sadr Anjuman Ahmadiyya. Besides, considering that the signa-
ture of the Promised Messiah is upon it, to raise any doubts is
to make an accusation against the Promised Messiah himself.

Note 12 (page 30)
In Rules 2, 3, 4 and 5, again and again all kinds of powers and
duties are assigned to the Anjuman, not to any one individual.

Note 13 (page 30)
The power to spend the money is given only to the Anjuman,
and it is the Anjuman which is directed not to spend it “for any
purpose except the objectives of the Ahmadiyya Movement”. No
one individual has been appointed to have power over the
Anjuman. It is the Anjuman which is entitled to spend the
money, and it is the Anjuman which can invest it in business.

Note 14 (page 31)
The power to expel any member from the Anjuman and to
appoint a new member in his place has been given only to the
Anjuman, not to some individual. Therefore, according to the
Will of the Promised Messiah, no individual can have authority
over the Anjuman.
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Note 15 (page 31)
These words could not be clearer, in which the Promised
Messiah has explained his intent. In the entire Al-Wasiyyat, far
from declaring that he would have some individual as his
successor, he has not even hinted at it indirectly. On the
contrary, the whole text clearly tells us that he did not have any
individual khalifa or successor in mind. And here he has made
it as plain and explicit as is possible by saying that “the
Anjuman is the successor to the Khalifa appointed by God”, that
is, successor to the Promised Messiah. Although he transferred
most of his powers to the Anjuman in his own life, he kept
certain rights to himself. But for after his lifetime, he declared
the Anjuman to be his full and complete successor. Further
clarification of this can be seen in Rule 18, where he has
reserved a power for himself during his life but given it to the
Anjuman after him, and not to any khalifa.

Note 16 (page 31)
Other Anjumans have not been made subordinate to the direc-
tions of any khalifa but to the instructions of the Sadr Anjuman
Ahmadiyya.

Note 17 (page 32)
It should be remembered that the Promised Messiah declared
Qadian as the seat of that Anjuman which was created under the
name Sadr Anjuman Ahmadiyya. But when that Anjuman has
been wrecked, then to create a new Anjuman in Qadian along
the same lines would give rise to disorder, leading the Move-
ment to the point of destruction. This is why the Ahmadiyya
Anjuman Isha‘at Islam, which, by being founded on these rules,
is the true successor of the Promised Messiah, had to be based
in Lahore. This was a necessity which had to be adopted for
unavoidable reasons. When at the place of Qadian those sacred
principles were destroyed which the Promised Messiah had laid
down for the protection of the funds of the Movement, and the
Anjuman was replaced by autocratic, personal rule, then another
place, that is, Lahore, was made the centre of that Anjuman
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which is now the true successor of the Promised Messiah. Allah
the Most High, by taking the soul of the Promised Messiah
when he was in Lahore, having given him the revelation “I will
die either in Makka or in Madina”, declared Lahore as ‘Madina’
and a blessed city.

It is possible that this move is temporary, till a time comes
when circumstances in Qadian change so that the Sadr Anjuman
Ahmadiyya is restored to its original state, or this Ahmadiyya
Anjuman Isha‘at Islam moves there; the knowledge is with
Allah. In any case, Allah the Most High, by bringing about the
death of the Promised Messiah in Lahore, and by giving him the
same revelation about the houses in which he stayed in Lahore
as the revelation he received about his house in Qadian, dec-
lared Lahore a blessed place and an heir of Allah’s blessings.
It is not a matter of objection as to why Lahore has been made
the headquarters of the Anjuman which is the true successor of
the Promised Messiah. The responsibility for this lies upon those
men who wrecked the Sadr Anjuman Ahmadiyya and by wreck-
ing it they also destroyed the place where it was based.

Note 18 (page 32)
This instruction shows clearly that the power which he reserved
for himself during his life, the same did he give after him to the
Anjuman, not to any individual or any khalifa. If he had felt the
need for individual khalifas, he would have given his powers
after him to the khalifas. But whether it is Al-Wasiyyat or the
rules of the Anjuman or the writing about the powers of the
Anjuman which he gave to the Anjuman seven months before
his death, nowhere does he even hint at a khalifa after him, and
gives all the powers only to the Anjuman.


